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A Reconsideration of Yi Hwang's Four-Seven
Theory

Yoo Weon-ki
Abstract

The Four-Seven Debate between Toegye Yi Hwang (IBiZ 45%) and
Gobong Gieseung (% #7AKFt) in 16th century Korea concerned the
problem of explaining the Four Beginnings and the Seven Feelings (/'Y
Ui51) in terms of the two ontological concepts of 77 (B) and gi (%K).
In this paper, I will focus on the questions raised in this debate about
the following issues: (a) the origin or ontological basis of the Four
Beginnings and the Seven Feelings; (b) the exact meaning of Za/ (%),
which is used in the description of the origin of the Four and the
Seven; (c) the possibility of ascribing activity or movability to ri; (d)
the relation between the Four and the Seven; and (e) the possibility of
nonequilibrium in the case of the Four. In explaining why each issue
was raised, I will focus on the position of Yi Hwang rather than that
of Gi Daeseung, and will show how far and in what way Yi Hwang
revised his position in response to Gi Daeseung’s criticisms.

Keywords: Toegye Yi Hwang, Gobong Gi Daeseung, the Four
Beginnings, the Seven Feelings, the Four-Seven theory, 17
(), g (R), bl (%)
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1. Introduction

Neo-Confucians try to explain human beings in terms of the three
psychological concepts of mind (:{»), human nature (£), and emotion
(I&). They in turn try to understand those concepts in terms of the
ontological concepts of 77 (H) and g (%), which are the components
of the universe and all the myriad things in it. To understand human
beings in terms of 77 and g is therefore to understand them in the
context of the universe as a whole, which entails the belief that the
universe and human beings are closely related. The so-called
Four-Seven Debate between Toegye Yi Hwang (1IBE Z=1%, 1501-1570)
and Gobong Gi Daeseung (1% #AJ, 1527-1572) which began in
1559 and lasted for about eight years, is a good illustration of the
belief. In this debate, they attempt to use 7 and g7 in order to explain
the psychological concept of feeling (1), which includes the Four
Beginnings (commiseration, shame-dislike, deference-compliance, and
right-wrong) and the Seven Feelings (joy, anger, sorrow, fear, love,
hatred, and desire). Indeed, this debate bears a characteristic mark of
Korean scholarly Neo-Confucianism: whereas Chinese Neo-Confucian
scholars such as Zhu Xi (4, 1130-1200) and Lu Xiangshan (P41,
1139-1192) were deeply concerned with human nature and mind
respectively, Korean Neo-Confucian scholars focused on emotion.})

The Four-Seven Debate turns on questions concerning five main
issues: (a) the origin or the ontological basis of the Four Beginnings
and the Seven Feelings; (b) the exact meaning of &/ (%%), which is
used in the description of the origin of the Four and the Seven; (c)
the possibility of ascribing activity or movability to ri; (d) the relation
between the Four and the Seven; (e) the possibility of nonequilibrium
in the case of the Four.2) Though many scholars have examined these
issues closely over the past thirty years, they have not clearly

1) Choi (2007), p.49.

2) (a) Most scholarship on the Four-Seven discusses the Four and the Seven in
terms of 77 and g see Fu (1985), Jin (1987), Lee (1988), Kim (1996), and Kim
(2008); (b) on the various meanings of Al (%), see Jeong (2003), Nam (2007),
Yoo (2011a, pp. 37-45), and Yoo (2012); (c) on the relation between the Four and
the Seven sometimes discussed in terms of daeseol (¥17f) and insed (HHFR), or
“The Seven including the Four” and “The Seven versus the Four”, see Lee
(1973), Han (2005), and Choi and Ahn (2008); (d) on “the movability of /" or
“the arousal of r7’, see Choi (1981), Kim (1996), and Lee (1993), Kim (1999), and
Moon (2001); and on the possibility of nonequilibrium in the case of the Four,
see Yoon (1980, pp. 88-111), Moon (2001, pp. 168-171), Yoo (2011b).
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explained the reasons why they arise as questions in the first place. In
what follows, I will divide the questions into two groups: (a)-(c),
concerning 77 and g7, and (d)-(e), concerning the Four and the Seven,
and I will try to show the reason for raising each of them. In doing
this, I will examine Yi Hwang's positions on these five issues.

2. The Debate in terms of R/ and Gi
(1) Ri and Gi as the Origin

Let us begin with a brief account of the Four-Seven Debate. Chuman
Jeong Jiun (Bkf# ¥z E, 1509-1561) drew a diagram entitled Diagram
of the Heavenly Mandate with a brief account of Confucian teachings
on the relation between the universe and human beings and consulted
Yi Hwang about the accuracy of his account. Yi Hwang noted that
Jeong Jiun's account of the Four Beginnings and the Seven Feelings in
terms of 77 and g respectively would be controversial, since it seems
to sever the connection between the Four and the Seven and, as a
result, that between 77 and gi Jeong Jiun corrected his own position in
accordance with Yi Hwang's advice. Later on, Gi Daeseung heard
about this incident and raised a doubt about Yi Hwang's advice. This
is the beginning of the debate between Yi Hwang and Gi Daeseung.
In the course of their debate, the original proposition of Jeong Jiun
was modified four times by Yi Hwang and once more by Gi
Daeseung. Their debate thus involves six different propositions.3) Let
us examine the implications of each of the propositions and the
differences among them.

(P1) Chuman's original Proposition (1537): The Four Beginnings originate
from 77, and the Seven feelings originate from gi.4)

Since the preposition ‘from ()" in the above proposition implies

3) I have discussed these propositions in greater detail in Yoo (2011a, 24-37) and
Yoo (2012, 102-107).

4) The page numbers concerning the Four-Seven Debate refer to those in sadan
chiljeong Nonjaeng Yeongutim (2008). For (P1) “PUufyF%iAe, LIEFEAK,” see the
“Second Letter of Yi Hwang” (SCNY 2008, 161-162: Hereafter referred to as
“Second Letter of Yi Hwang”) and the “Second Letter of Gi Daeseung” (SCNY
2008, 234).
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the origin, it means that the Four originate from 77 and the Seven
from gi Yi Hwang suggested replacing originate from r7 (35/A%) and
originate from g (%JA%) with the arousal of ri (B 4%) and the
arousal of g (R #%).5 Thus, the first emended version of Jeong
Jiun’s proposition is as follows:

(P2) Toegye's First Emendation (1553): The Four Beginnings are the arousal
of 7i, and the Seven Feelings are the arousal of gi.6)

In (P1), 7 and g are said to be the origin of the Four and the
Seven, respectively. However, (P2) now means that the Four are the
s arousal and the Seven the gf's arousal. The reason for Yi Hwang's
suggestion that (PP1) should be emended to (P2) is that the former
appears to sever the connection between the Four and the Seven and
consequently the connection between 77 and gi7) The two propositions
differ, in that (P1) refers to the point of origin whereas (P2) refers to
the subject of the arousal; but they seem to share the same idea of
separating the Four from the Seven and 77 from gi But, as Gi
Daeseung pointed out, there is a problem with this separation. Yi
Hwang therefore presents the following alternative formulation:

(P3) Toegye's Second Emendation (1559): The origin of the Four
Beginnings is 7i only and [they are] nothing but good, and the origin of
the Seven feelings is [not only i but is] combined with gi and [they are]
good or evil.®)

(P3) makes more or less the same claim as (P1) and (P2), but
characterizes the Seven as the arousal of something combined with g7
(#e5). But in the course of presenting (P3) in order to defend himself,
Yi Hwang stated another new proposition:

(P4) Toegye's Third Emendation (1559): In the arousal of the Four
Beginnings, [...] #i predominates, and in the arousal of the Seven Feelings,

5) As noted, the term /Aa/ is used as a noun as well as a verb. In this article, 1
translate it without any discussion as ’origin/originate’ or ‘arousal/arouse’ or the
like according to the context in which it is used. For a detailed discussion of its
meanings, see Yoo (2012, 98-107).

6) (P2) “PYmiiiz 4%, LIS 29" ("Second Letter of Yi Hwang," 169).

7) AR AR, AR, ER AR RN RIRE, SR
(“Second Letter of Yi Hwang,” 161-162).

8) (P3) “DUsi #kAti¥E WA, LA MoAEE” (“First Letter of Yi
Hwang,” 140).
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[...] gi predominates.9)

Unlike the previous propositions, which mention 77 or g as the
sole origin of the Four or the Seven, (P4) claims that both the Four
and the Seven are the arousal of the combination of 77 and gi This is
inferred from the term predominate (&), which implies that there are
both 7 and g but one of them predominates. However, since Gi
Daeseung does not acknowledge this implication,10) Yi Hwang once
again emended his own proposition as follows:

(P5) Toegye's Fourth Emendation (1560): The Four are the arousal of 77,
and gi follows it, and the Seven are the arousal of gi, and 7i rides
on it.11)

Yi Hwang says that his description of the Four as the arousal of
1 is not meant to refer to 7 without g but to emphasize the
characteristic property of r712) In other words, he seems to suggest
that even when he explains the Four and the Seven in terms of 77 or
g alone, he still thinks of both of them as the arousal of the
combination of 77 and g That is, his remarks about 77 and g in (P5)
do not imply that he has changed his mind in reaction to Gi
Daeseung’s objection; rather, he is now stating explicitly what was
only implicit in the previous propositions. Nevertheless, Gi Daeseung
remained dissatisfied with Yi Hwang's responses, and finally presented
his own proposition:

(P6) Gobong's Final Proposition (1561): In the arousal of emotions, at times
ri moves and gi is together with it, or at times gi is stimulated and 7i
rides on it. 13)

Gi Daeseung’s claim that the claim in (P5) that the Four are the
arousal of r7 and g follows it (VUHIEEZEMI%FE ) implies g7 without 77
is problematic,14) since it clearly mentions both 77 and gi On the other

9) This proposition, (P4) “PWsinz T8, HIEZ 3T, has been inferred from “JY
Ui 35 [ FIAEE, B2 EE L] B ("Second Letter of Yi Hwang," 164-165) by
Fu (1985). For this, see Yoo (2011b, 138-139 and n. 15),

10) Yoo (2011b, 139-142).

11) (P5) “PUREREnFEL, R (“Third Letter of Yi Hwang,” 257).

12) “PUimz 9%, BEFEEMS. Rd T2 B, EAVESRASEE, A EGHERR, AlCAME R

34" (“Third Letter of Yi Hwang,” 257).
13) (P6) “fhzakth, BRPRENmAE, SER&IMEE” (“Third Letter of Gi Daeseung,” 303).
14) “PYRIEESEMISFEZ, CRIE SRR, WAMLRS, RSl Rt —EaE, g
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hand, (P6) is different from propositions (P1)-(P5) in that it does not
distinguish the Four from the Seven, but refers to them collectively as
Jeng (15, emotion or feeling). However, although Gi Daeseung does
not explicitly make any distinction between them, he introduces two
ways to describe it; there is thus no doubt that one description refers
to the Four and the other to the Seven. Moreover, although there is
still a question of which description refers to the Four and which to
the Seven, it is clear that both the Four and the Seven are explained
in terms of both 77 and gi

Let us summarize our discussion so far. (P1) and (P2) explain the
Four and the Seven in terms of 77 and g respectively. (P3) still
explains the Four in terms of 77 alone, but explains the Seven in terms
of something combined with g7, which means the combination of 77
and g (P4), on the other hand, uses the term predominate to imply
that both the Four and the Seven must be explained in terms of both
1 and g, whereas (P5) explicitly refers to both 77 and g to explain
both the Four and the Seven. Although (P6) uses a collective term to
refer to the Four and the Seven, it introduces two different
descriptions and so appears still to distinguish two kinds of emotions.

The basis for Gi Daeseung’s claim throughout the debate that the
Four and the Seven should be explained in terms of the combination
of 7 and g and the principle of Zhu Xi is that 77 and g7 cannot be
separated from each other in reality. He therefore cannot accept Yi
Hwang’s propositions because they seem treat 77 and g as really
separated. But Yi Hwang agrees that they cannot be separated and
emphasizes that he never intended to admit the existence of 77 without
g or of g without 77 in any of (P2)-(P5). That is, (PP2), which appears
to distinguish 77 from g originally implies (P4), which refers to a
single predominant element in the combination of 77 and g7 and (P4)
in turn implies more or less the what is claimed in (P5).

Once again, the point Yi Hwang tries to make here is that he has
never thought that 77 and g can be separated from each other in
reality, but that it is nevertheless sometimes necessary to speak of
them separately. He cannot but help it in order to describe clearly the
properties of the Four and the Seven. In other words, he separates 77
from g7 in order to explain the good of the Four that originate from 77
and the good and evil of the Seven that originate from gi In fact, the

RiFed, Ml AAEEEE—iSR/” (“Third Letter of Gi Daeseung,” 303).
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main question concerning the propositions is whether we can accept Yi
Hwang's explanation as it stands. Considering Yi Hwang's repeated
emendations of his own proposition, Gi Daeseung remained dissatisfied
with it. However, Yi Hwang is not simply making excuses in order to
avoid criticism, but is telling the truth. In particular, (P4) and (P5)
clearly show that he takes seriously Gi Daeseung’s objection that the
Four and the Seven should not be ascribed to 77 or gi alone.15)

(2) The Activity of Ri and the Meaning of Bal (%)

There are two points to be noted in relation to Yi Hwang's
proposition (P5) and Gi Daeseung's proposition (P6). First, Gi
Daeseung has no basis to raise any doubt concerning the arousal of 77
(BE#5) in (P5). In fact, since he uses the expression the movement of r7
(FEE)) in (P6), there is no doubt that he acknowledges the activity of
1116) Secondly, he is not concerned with any difference in time in the
descriptions of 77 and gi In (P5), there are four activities: the arousal
of r, gis following 7, the arousal of g and r7/s riding on gi In (P6),
there are also four activities: r/s moving, g/s being with it, g/s being
stimulated, and /s riding on gi However, Gi Daeseung has no
interest in the difference in time between the activities in each case,
i.e. between the arousal of 77 and gfs following 7, and between the
arousal of g7 and 77/s riding on gi This is to neglect the aspect of
their causal relationship.1”)

Many scholars have discussed the possibility that 77 is active.
within the system of Zhu Xi Studies, 77 is by definition not any actual
or physical entity that acts or moves, or any substance that can exist
independently without g7 However, a number of scholars think that Yi
Hwang really accepts the activity of 77 separated from gil8) They
claim that he deliberately employs the concept of the activity of 77 in
order to explain the relation between the Four and the Seven. Those

15) As noted, Gi Daeseung did not at first raise any question about the arousal of
ri, but did later (see .1 below).

16) Song (1995a, 155) points out that Gi Daeseung maintained his position to the
end that he could not accept the activity of ri In fact, Gi Daeseung criticized
Yi Hwang for allowing for the emotion, calculation, and manipulation of 7
("Third Letter of Gi Daeseung," 328).

17) For a discussion of the Humean conception of causation, see Yoo (2005b, 318 f).

18) K. Kim (1999) refers to S. Lee (1973, 8), Yoon (1985a, 10), etc. Cf. Choi (1981,
87-108).



8 Journal of Confucian Philesophy and Culture Vol.21 / February 2014

who favor this view try to make his overall theories consistent.19)
Other scholars claim that Yi Hwang's term £&a/ does not imply the
activity of r720)

In fact, the understanding of Yi Hwang's view depends on the
interpretation of the meaning of A2 A number of questions concerning
this concept might arise, such as whether it has a single meaning or
various meanings, how many meanings it has and what they are,
whether it has one and the same meaning in all the propositions of
the Four-Seven Debate or different meanings, and, if it has different
meanings, what meaning it has in each of the propositions. Scholars
have different opinions as to how to interpret the term in each
proposition.2l) For example, Fu Wei-hsun suggests that the term must
be interpreted in all the propositions as issue, whereas Jeong
Sang-bong thinks that it has two meanings, namely, manifestation and
arousal. Nam Ji-man, on the other hand says that it can be interpreted
as issuance, manifestation, and arousal.2?) Issuance here means the
origin of generation, manifestation means that its subject cannot move
itself and so reveal itself in other media, and arousal means actual
activity.23)

As stated earlier, the possibility of the activity of 77 can be
answered from the analysis of the meaning of Aal If Aa/ in such
expressions as r/s bal or hal of i is interpreted as manifestation, the
activity of 77 will no longer be a problem, and also the question about
the origin will be disposed. For, if 4/ means manifestation, the &/ of
1 no longer refers to the activity of 77, but to the activity of the
subject in which 77 resides. If this is what Yi Hwang has in mind
when he claims that he does not mean the existence or the activity of
g without 77 or 77 without g we can be sure that his claim was not
an excuse made simply to avoid Gi Daeseung’s criticism.

19) Cf. K. Kim (1999, 20-21).

20) For example, Moon (2001, 176).

21) Nam (2007, 8-15); Jeong (2003, 207-223); Yoo (2011a, 37-45); Yoo (2012, 92-115).

22) Fu (1985, 16-24); Jeong (2003, 207-223); Nam (2007, 8-15). Elsewhere, I have
claimed that there is no single translation for A/ 9% mentioned in (P1)-(P6), and

that it must be interpreted according to its context (see Yoo 201l1a, 37-45 Yoo
2012, 92-115).

23) Nam (2007, 7) distinguishes three meanings of 4a/ as the origin, affection, and
effect of the emotion, but there is no reason to restrict it to emotion only.
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3. The Debate in terms of Mind and Nature

(1) The Relation Between the Four and the Seven

As noted, Gi Daeseung criticizes Yi Hwang's first proposition (P2) for
separating the Four from the Seven, and also 77 from gi2%) Against Yi
Hwang, Gi Daeseung emphasizes that there cannot be any 7 without
g or gi without 77, and that the Four are included in the Seven.25) Yi
Hwang responds to Gi Daeseung’s criticism in two steps. First, he
defends his own position in (P2), where he appears to separate 77
from g7 then he responds to the objection by emending (P2) into (P4)
and (P5), in which he mentions both 77 and gi2¢)

Yi Hwang's reasoning might have been roughly as follows: he
accepts that nature (%) refers to the nature of the composite of r7 and
&, but not to the nature of 77 alone or g7 alone. However, since by
definition g7 can have the property of being evil, we refer only to 77
without g7 when we indicate only original nature (4922 1%), which is
always good. All the same, there is no problem with referring only to
1 without g7 in order to indicate the Four, which are purely good.

In general, the original nature refers to the property of 1
whereas psychophysical nature (5E L) refers to the property of gi
All human beings have the same 77, but they can be different because
of differences in their psychophysical nature. In other words, since 77
is good and is actualized as it is without any interference or
obstruction, all human beings must be good; however, they can be
either good or evil according to their g7 or psychophysical nature. It is
not the case that g itself is evil; rather, the manifestation of 77 in clear
& is good, and its manifestation in turbid g is evil. Gi Daeseung

24) “Now if one accepts that "the Four originate from 7/ and so there cannot be
anything that is not good, whereas the Seven originate from g7 and so there is
good and evil, they become two things by dividing 7z and g7 and, moreover,

=77

the Seven do not originate from nature, whereas the Four do not ride on gi
(SA LRV I AN, -ERS AR 358, RS RMh, 22U
AR, TPUSE AR S) ("First Letter of Gi Daeseung," 146).

25) “JELECAMEA Vst ("First Letter of Gi Daeseung," 145-146; "Second Letter of
Gi Daeseung," 186-187). Gi Daeseung explains this in terms of dhesed and insedl.
For this, “dhesed] is to say by means of comparison, e.g., comparison between left
and right, whereas insed is to say by means of connection, e.g., connection
between top and bottom” (Fi#fE#, WiE/iH, MEBARRE, KEE, et T, (e
1K) ("Third Letter of Gi Daeseung," 299-300). Cf. Yoo (2011a, 48).

26) “Second Letter of Yi Hwang,” 164-165.
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agrees with Yi Hwang's reasoning; indeed, there is nothing new here,
and it fits well with Zhu Xi's system.

However, Gi Daeseung takes note of the fact that when Zhu Xi
speaks of the original nature, he refers only to 77, whereas when he
speaks of the psychophysical nature, he refers to the mixture of 77 and
Z27) On the basis of this, he therefore points out that Yi Hwang was
wrong in (P2) to say that the Seven are the arousal of g7 for he
should have referred to the combination of 77 and g in the case of the
Seven.28) Gi Daeseung emphasizes the combination of 77 and g in
order to maintain the close relationship between the Four and the
Seven. That is, if the Four are the arousal of 77, whereas the Seven are
the arousal of g7 then they might be viewed as separated feelings
which have no connection between them.

According to Gi Daeseung, however, there is only one kind of
emotion. The Seven include good emotions as well as evil emotions
since they originate from the combination of 77 and g and the good
emotions among them are called the Four.29) This means that the Four
are included in the Seven. Gi Daeseung criticizes Yi Hwang in (P3) for
holding that the Four and the Seven are mutually exclusive. If his
interpretation is correct, Yi Hwang has to accept either that they are
different emotions or that they have different kinds of goodness; that
is, Yi Hwang cannot but accept two kinds of emotions as well as two
kinds of goodness. and since it is hardly reasonable to say that two
different kinds of goodness come from one and the same origin, one
of them must originate from 77 and the other from gi30) .

27) Zhuzi quanstu HF5E, 446, “HFHL N, QIEHGIE, ST, AL
[[T=Fa

28) “According to this, to say that the Four are the &a/ of this 7 refers only to rg
and to say that the Seven are the fa/ of this g7 refers to the mixture of 77 and
& The expression of the &/ of this 77 cannot be changed, but the expression of
the fal of this g7 does not refer only to gi” (L2, Fragllun, R dtd, B
IRELE, Prf-tlh, R, DEBSGGEN S 28, MRz #ndE, BARS,
SRR S n, JEEFERI.) ("Second Letter of Gi Daeseung," 184-185).

29) ‘i NZAE—th, TMHPTUARNG#, BHEAEASEN. Ea i yacth, S
A, MEAEE S, MUt ("Second Letter of Gi Daeseung," 186-187);
“Only is there a distinction between the Four and the Seven, and it is not the
case that the Four exist apart from the Seven” (HVUifiLi5Z iH, JEtiEzsME
AVUsit)  ("First Letter of Gi Daeseung" 145-146; "Second Letter of Gi
Daeseung," 186-187).

30) “aEAVUim-Lty, WRET, MmEAE, dERAE, SGE RS, AR,
SeEAmE, LA rsenmity, MRS a8, i, s, RRED
("Second Letter of Gi Daeseung," 189).
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Gi Daeseung’s criticism is logically valid in the sense that if the
premises are true, then the conclusion is true. However, as is well
known, the logical truth is one thing, and the truth of a premise is
another. We should therefore now ask whether his premises are true.
What is Yi Hwang's response to this criticism? In fact, he explicitly
admits that the Four are included in the Seven by saying that the
Four are not the emotions apart from the Seven3l) Thus, Gi
Daeseung’s criticism that Yi Hwang cannot but accept two kinds of
emotions and two kinds of goodness does not apply. However, Yi
Hwang continues to explain the Four and the Seven in terms of 77
and g7 respectively without saying anything to defend himself from Gi
Daeseungs criticism.32) He thinks (a) that 77 and g cannot exist or
move apart from each other and that the Four and the Seven are not
separated from each other, but also (b) that it is acceptable to explain
the Four and the Seven in terms of 77 and g respectively insofar as
this helps to reveal their characteristics. However, Gi Daeseung does
not consider Yi Hwang's position in (a), but he focuses on criticizing
(b) for the reason that the separation of 77 from g implies the
separation of the Four from the Seven. He thus claims that both 77
and g must be referred to in the explanation of the Four and the
Seven. This view is reflected in his own proposition (I’6).

(2) Equilibrium (#87) a Nenequilibrium (F##j) of the Four

Let us now examine the moral characteristic of the Four. According
to Zhu Xi, nature () is something that should be naturally done.33)
Nature is manifested as an emotion (f&). When it is excessive or
defective, it becomes evil, and when it is appropriate, it becomes
good. Emotion here refers to the Four as well as to the Seven;
therefore, they can both be in a state of equilibrium as well as
nonequilibrium. However, according to Mencius’s theory that human
nature is fundamentally good, the Four must be only good, that is,
they can be in a state of equilibrium only. In other words,

31) “HMEEATRE-EIEZ AMEA VY. ("Third Letter of Yi Hwang," 262).

32) Cf. “Third Letter of Yi Hwang” 263-264. Yi Hwang claims only that (P3) is
true, but does not explain anything about the controversial discussion of two
kinds of feelings or two kinds of goodness.

33) Zhuzi quanshu, 4:40. "Nature is something that should be done" (M:fH & E7?K);
Zhuzi quanshu, 5:3. "Nature is like a given job to do" (MWiME), Zuz quanshu,
5:9. "Nature is something that should be done" (P& E ).
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nonequilibrium implies evil, but the Four by definition cannot be in
a state of nonequilibrium, since to say that the Four are evil is to
reject Mencius’s theory of nature.

Nonetheless, Gi Daeseung explicitly states in his second letter to
Yi Hwang that since there can be nonequilibrium even in the arousal
of the Four, they cannot be said to be all good.34) He acknowledges
that his statement that there can be nonequilibrium even in the arousal
of the Four contradicts his earlier statement that the Four are 77 and
good.35) He says, “since such a theory is possible, think about it.” Yet
he goes on to the next discussion without any detailed explanation to
work out the contradiction.36) However, in his third letter to Yi
Hwang, he retreats from his claim in the second letter by saying that
he did not really mean that the Four originate from the combination
of i and g7 and also are both good and evil.37)

As Gi Daeseung repeatedly claims, if the Four and the Seven
originate from the combination of 77 and g the distinction or division
between them seems unnecessary.3®) Among the aroused feelings, those
in the state of equilibrium are good, whereas those in the state of
nonequilibrium are evil, but they will no longer be named the Four or
the Seven, but merely feelings. Perhaps it is for this reason that Gi
Daeseung in his own proposition (P6) does not distinguish the Four
from the Seven, but calls them by the collective name feelings. Viewed
from this perspective, his claim that the Four, like the Seven, can be
good as well as evil seems consistent with the claim that the Four can
be either in the state of equilibrium or in the state of nonequilibrium.

As Gi Daeseung says, if we have to refer to the combination of 77
and g in the explanation of both the Four and the Seven, we also
have to admit that the Four and the Seven share the properties of 77
and gi Once again, from the premise that the properties of 77 and g7
or the characteristic of good and evil, it is reasonable to conclude that
the Four also have such a property and characteristic, for the Four are

34) "W 5%, IRAAETE, FAREEZEW" ("Second Letter of Gi Daeseung," 228).

35) "SRATHEARIIR, A R R, M5 BRI 3%, I T, HaREA
FE, BEEEURES. REARMEL, QTSP RH, 1ERE . AEAE
af " ("Second Letter of Gi Daeseung," 228-229).

36) Cf. the underlined phrase in the previous footnote.

37) "NAWIA I 25, N, AR R, BORB?EE, e R SR
P, RS EIEE, AR LAY, IR A S ("Third Letter of Gi
Daeseung," 293-294).

38) Song (1995b, 147).




Yoo Wean-ki /A Reconsideration of Yi Hwang’s Four-Seven Theory 13

included in the Seven. Nonetheless, Gi Daeseung merely accepts
Mencius’s theory of human nature rather than such a conclusion. Yi
Hwang did not respond to Gi Daeseung’s third letter about the
conclusion, and so we cannot be certain what he thought about Gi
Daeseung’s change of attitude. He might have thought that, even
though all the feelings originate from the combination of 77 and g and
cannot be separated in reality, we can still divide them in thought.39)
In particular, (P2) and (P3) clearly show Yi Hwang's view that since
the Four originate from 77 they are good, which means that they are
in a state of equilibrium.

4. Concluding Remarks

By viewing the Four as the arousal of 77 and the Seven as the arousal of
& Yi Hwang separates 77 from g (even if only conceptually), and so he
is unable to include the Four in the Seven. Consequently, as Gi
Daeseung points out, he took the burden to explain away that the Four
and the Seven, or the good of the Four and the good of the Seven are
two different kinds of emotion or good. However, although Yi Hwang
speaks of the arousal of 77 or the arousal of g7 he does not mean that
there can be 77 without g7 or g without 7 He does not claim that 77 can
be separated from g7 in reality, but has in mind only their conceptual
separation.

Indeed, the treatment of 77 and g7 as really separate entities not
only conflicts with the fundamental principles of Zhu Xi Studies, but
also raises the problem of rejecting or reconstructing all the theories
and convictions based on them. The Four and the Seven should
therefore not be explained separately in terms of 77 and gr respectively.
According to Gi Daeseung, this is the very mistake that Yi Hwang
made in his letters; he therefore argues that Yi Hwang has to emend
his own positions.

However, Yi Hwang thinks that he himself never deviated from
Zhu Xi's teachings on 77 and g and so believes that there is little in

39) "Since the Four are feelings and also the Seven are feelings, all are feelings. If
so, why are there such different names as the Four and the Seven? However,
since they indicate differently, it is not the case that there is no distinction" (K
Wit t, -GGG, Bt MeaI-Gz 2400 [ ATyt s < AF, J
IIAZEJER) ("Third Letter of Yi Hwang," 237).
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Gi Daeseung’s criticism for him to reply to. He also thinks that in
order to clarify the characteristics of 77 and g it is not wrong to
separate them in thought or conceptually. Indeed, he emends his own
proposition several times in response to Gi Daeseung’s criticism.
Nonetheless, Gi Daeseung seems not to be satisfied with such
responses, but goes on to claim that even a conceptual separation is
not acceptable. In fact, this is the Maginot Line for Yi Hwang, and
unless Gi Daeseung takes a step back and accepts the possibility, and
indeed necessity, of a conceptual separation between 77 and g in
specifying the characteristics of the Four and the Seven, their debate
will remain unresolved.

B Submitted : 2013.07.23 Reviewed @ 2013.09.02~09.11 Confirmed for publication : 2013.09.12
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In this paper I will attempt to reinterpret in a modern context the
theory of the Four Beginnings and the Seven Feelings advanced by
Yulgok (#4¥) especially by focusing on two aspects. First, I will
investigate an aspect of the Confucian philosophical theory of moral
emotion through Yulgok's discussion of the Four-Seven. Specifically, I
will try to identify the basis of morality and the foundation of
normativity proposed by Yulgok. Secondly, I will explore the possibility
of a new interpretation of his much discussed view on the Four-Seven.
In order to foster a better understanding of morality in general, I will
reformulate the problem of emotions and morality in the Four-Seven
debate within the contemporary theoretical framework of moral emotion.
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1. Introduction: The Four-Seven Theory and Moral
Emotion Theory

In this paper I will attempt to reinterpret in a modern context the
theory of the Four Beginnings and the Seven Feelings advanced by
Yulgok Yi I (3% 23, 1536-1584), focusing on the following two
aspects. First, I will investigate an aspect of the Confucian philosophical
theory of moral emotion through Yulgok's discussion of the Four-Seven.
Specifically, I will try to identify the basis of morality and the
foundation of normativity proposed by Yulgok. Secondly, I will explore
the possibility of a new interpretation of his much discussed view on
the Four-Seven. In order to foster a better understanding of morality in
general, I will reformulate the problem of emotions and morality in the
Four-Seven debate within the contemporary theoretical framework of
moral emotion.

Yulgok both accepts and is skeptical of the traditional way of
dividing human feelings into the Four Beginnings (moral emotions)
and the Seven Feelings (general feelings). What is the origin of the
Four Beginnings and Seven Feelings? How are emotions in general
and moral emotions distinguished? How are emotions related to moral
practice? Yulgok tries to answer these questions by linking these issues
concerning moral emotions with the Neo-Confucian concepts of 77 (3)
and g (). His account is what is generally referred to as his
Four-Seven theory.

Any attempt to make a philosophical investigation of emotion
with the abstract concepts of ri-gr raises a fundamental question. The
Four-Seven theory addresses the question of how human nature and
essence can be understood in terms of feelings and emotions in the
Confucian /ebensnelt, in which the value and norms of relationships are
emphasized. In Confucian philosophy, the human essence is
understood to be constituted by characteristics which make humans as
such. Confucian concept of benevolence, which shows an intuitive
insight into the human being despite being rather loose in conception,
illustrates what human nature or humanity is. Thus, human nature is
not so different from the human essence.

In Confucian philosophy, human nature is defined by basic
qualities that constitute human beings. On the basis of those qualities,
the general way of life or morality is formulated, and norms and
institutions are established. The Four-Seven theory provides clues to



KIM Kyung-ho / Yulgok's Moral Enotion Theory 21

understanding the human essence and the normative traits of the
world as the ground for human beings to stand on. In this regard, the
Four-Seven theory of the Joseon (¥fff) period, which discusses ethical
behavior and the foundation of morals and norms, is linked to
contemporary theories of moral emotion, which are concerned with the
relationships between cognition and feeling and between morality and
emotion.

The Four-Seven theory is an important philosophical subject for
Joseon Confucian scholars, including Yulgok. I think that the ultimate
aim of Yulgok's philosophical study of the Four-Seven is to investigate
the foundation of body-based emotion-morality and the human essence.
with this view on the issue of concern, in this paper therefore, 1 will
examine Yulgok's philosophical thought on the Four-Seven with special
attention to his methodology of accentuation and suppression. In a
fundamental sense, descriptions usually involve highlighting and
concealing; selecting a specific aspect has the natural effect of stressing
it and hiding the rest. This strategy is particularly associated with
Yulgok's use of metaphors. He employs an accentuating technique to
play up his theory and turns to a concealing one when he downplays
it. Metaphorical understanding inevitably results in the suppression of
other aspects.) That is why I examine Yulgok's discussion of the
Four-Seven through his methodology of accentuation and suppression.

I propose to approach the Four-Seven theory from a new
perspective. Many scholars have studied it and produced high-quality
works.2) The existing secondary literature on the Four-Seven theory
examines it mainly in relation with human nature, and research on
Yulgok’s theory is no exception. But recently, new perspectives on the
study of the Four-Seven have been raised. Rather than dwelling on its
theoretical consistency within its own context, recent work has
examined it from the viewpoints of moral emotion theory, ethics, and
comparative philosophy. Yun Sa-sun, for example, approaches the
Four-Seven theory from the viewpoint of ethics, analyzing it in terms
of virtue ethics and deontological ethics.3) Yi Chan studies Toegye Yi
Hwang's (B 25%) conception of the Four Beginnings and the

1) Lacoff and Johnson (2003, 30).

2) For extensive bibliography on the Four-Seven theory in the history of Korean
Confucianism, refer to the Institute for the Study of People and Thought (1992)
and Hwang et al. (2009).

3) Yoon (2013).



22 Journal of Confucian Philosophy and Culture Vol.21 / February 2014

issuance of i (Pf#%, rifba) in the context of moral psychology and
acknowledges the importance of motivation for the realization of moral
norms4) Kim Kyung-ho adopts the perspective of Humberto
Maturana’s cognitive biology, examining the Four-Seven theory in the
framework of moral emotion theory.5) Jeong Won-jae conducts a
conceptual investigation of the Four-Seven, providing insights into how
to reinterpret the Four-Seven debate in Joseon Confucianism.6) This
new approach is expanding the horizon of research on the Four-Seven,
although there is still work to be done in examining exactly how this
approach can be applied to the Four-Seven theory.

A modern reinterpretation of the Four-Seven theory demands an
approach that is different from the various interpretations in the
secondary literature. We no longer live in a world where Confucian
moral norms and values regulate us. If the Four-Seven theory is to be
redefined as a moral emotion theory that suits the contemporary
epoch, we should carefully examine which aspects of it will be
conducive to developing moral thinking and ethical practice among
modern-day people. The Four-Seven theory of this era needs to make
a switch to addressing how to foster virtuous emotions and control
excessive ones. We should consider how to cultivate vital moral
emotions to uphold human values. We must understand how emotions
arise through intimate interactions of the whole body, including
sensory organs, neural networks, and brains, and how emotions are
manifested in bodily expressions. Furthermore, we must keenly observe
and reflect on the mechanism of emotions in connection with various
issues concerning the mind.

I propose therefore to shift the focus of discussion on the
FourSeven from human nature (f£) to mind (‘1»). By examining
Yulgok's discussion of the Four-Seven, we can see that he
distinguishes mind and human nature and takes note of the domain of
mind apart from human nature, and he shows how to become a
mature person. from this perspective, I do not take issue with the
differentiation of the Four Beginnings and the Seven Feelings, about
which there has been ample discussion. Instead, what I take issue with
is the validity of the way in which the discussion of the ontological
foundation of the Four-Seven is conducted.

4) C. Yi (2013).
5) K. Kim (2011).
6) Jeong (2012).
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In traditional Confucianism, human nature is the origin of the
Four Beginnings and Seven Feelings. It is presupposed that humans
are endowed with their nature from heaven a pria indeed, the
conventional belief that humans are granted good nature by heaven
(RifmZ#EPE) is a core assumption of the Four-Seven theory. But do
we still need in the present day to accept this Confucian assumption
about human nature? Should we continue to believe in the metaphor
of the heavenly mandate (K#f) of humanity? The belief in the
mandate of heaven might have been needed in an earlier era, but
accepting a hypothetical presupposition as a belief is nothing but
wishful thinking.

2. The Four-Seven as Embodied Emotions

Are emotions moral? How are emotions or feelings related to morality,
and how do they influence it? While there has been much discussion
of how our moral capacity derives from a realm that is separate from
that of the emotions, some recent studies addressing the problem of
morality and emotion show that the emotions play a certain role in
the origin and grounding of morality. But not all emotions are moral.
Some sort of planning [design| is required in order for emotion to
become moral. Emotion can be moral if it is understood in a moral
context; in other words, signification of emotions at a specific point is
needed. This is not very different from providing a narrative context
to emotion. Emotion can be moral when it is situated in the context of
agreements or codification that precedes it. In this sense, not all
emotions can be moral.

Early Confucians attended to the problem of the emotions that
arise from the human body. Humans biologically have feelings such as
pleasure, anger, sorrow, and joy, but at the same time they have a
power for self-regulation. Confucius drew attention to human feelings,
as did Mencius and Xunzi. They understood that feelings, which are
inseparable from the human body, are activated sensitively at a certain
place and time and affect our intentions, behavior, and judgment. In
order to ensure that life activiies become natural, the Confucians
attempted to determine whether feelings should be expressed,
controlled, or regulated. For this reason, they reduce various feelings
to an orderly classification.
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The systematic research of the early Confucians on emotions and
feelings in the doctrine of the Seven Feelings (i), which are
proposed in the “Yeun” (iZi#, Liyun) Section of Yeg (#C, Li).
Jnajen (fif%, Zuczhuan), which precedes Yeg proposes six feelings:
liking (%), hatred (&), pleasure (&), anger (%), sorrow (%), and
pleasure (%£).7) In Yeg liking and pleasure are merged into their
representative feeling, joy, and three more emotions, fear (1#), love
(%), and desire (#X), are added. The emotions mentioned in /ngen
are broken down, and one more is added to make up seven feelings:
joy, anger, sorrow, fear, love, hatred, and desire.8)

The Four Beginnings refer to the four emotions presented by
Mencius. Confucius believes that the virtue of humanity, namely in
(1Z), is revealed in natural feelings, and he places it at the center of
his philosophy. Mencius, inheriting Confucius’ thought, finds it instead
in the tendency of mind. The tendency of mind has an orientation to
choose what is good. He divides this orientation into four and names
them cheygamn ji sim (MFEZ0y, the feeling of commiseration), suo ji
sim (ZB20, the feeling of shame and dislike), sayang ji sim (B¥i%2
Iy, the feeling of reverence and respect), and sty ji sim (J&3EZ 0>, the
feeling of approval and disapproval).?)

The classifications of the Four-Seven emotions are not fixed, as
they are reflective of the philosophical views and cultural
consciousness of the Confucian scholars who proposed them. Indeed,
Confucians never ceased developing new theories of the emotional
states of the Four-Seven; the Four-Seven theory proposed by the
Joseon Confucian scholars is a concrete case of this continuous
theoretical development. The Seven Feelings are the kind of emotions
that humans, as situational beings, express immediately in response to
external stimuli, while the Four Beginnings are the kind of emotions
expressed through reflection and are thus complex. In this respect, the
latter are regarded as the emotions that are reflective of morality.

Although the conception of the Four-Seven was produced by the
Confucians as they needed the conception, it should be noted that the

7) Zuozhuan, 25th year of the reign of Duke Zhao. “BRAHIFESRRLE, ATA. #
RIECEE, DA

8) "Liyun i3 in Lji “FEENIG? SROZMEEERK, L& pEmae”

9) "Gongsunchousang ~fRH E" in Mengzi "% NERMGETHINRSE, BERWREGHIREZ
L. AEFTANAS TR T SCRHY,  ARRT AR AR A, JREIE A, el
SRR 0, FEAE, MR, JEAE. MEREZ O, dEAR. SRIEZ 0, JEAE.
PR 0, A=t 250, Fimth, FREO, it RAEZ O, B b
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bi-dimensional conception dictates human emotions. Although the
seven feelings and the four moral emotions mean different things
depending on the interpreter, they are identical in signification. Despite
the fact that cultural differences exist in the way that emotions are
aroused and expressed, they are accumulated empirically through the
process of understanding and learning based on the body. Here,
empirical accumulation of emotions means their embodiment. I
therefore call such emotions embodied emotions.

In a previous study of the dialogue on King Xuan of Qi in
Mencius, 1 have examined how sorrow could be a moral feeling in the
respect of its spontaneity.l0) The so-called Tremor for Fear (#tfif)
section is an example.ll) In this study, I investigate how sorrow, a
natural feeling of humans, could be moral and coined the term
moralization of sorrow. By achieving an affective empathy through
compassionate involvement in pity and employing moral imaginatio
n,12) one feels not just simple sadness but moral sorrow of another
sort. The issuance of sorrow goes through a complex mechanism of
embodiment. Undergoing the process, a simple sad feeling is, with the
addition of narratives, turned into a moral feeling. I refer to this as
the moralization of emotion.

The concept of the moralization of emotion provides a clue to
why the Four-Seven operate at different levels in terms of content,
although they are both body-based emotions. Mencius’ Four Beginnings
clearly illustrate how a simple emotion becomes a moral one. The
distinction of the Four-Seven and the philosophical context of the
distinction is a sort of design, which is open to different formulations
from different perspectives. The long-standing controversy over the
Four-Seven is thus far from simple.

10) K. Kim (2012b, 141).

11) Mencius talks about a particular case of an ox headed for imminent death,
which is a specific event. Would it be the same, if one sees people in
suffering? On this issue, we can refer to David S. Nivison's analysis. The main
issue is whether practical reasoning is involved. Nivison argues for the necessity
of a cognitive process. On this point, see D. Kim (2004, 15-16).

12) with his concept of moral imagination, Johnson attempts to expand the main
axis of moral investigation from reason to imagination. He asserts that our
moral thinking does not go beyond the cognitive process of embodied
imaginary structure and that the nature of morality is also imaginary. On this
point, see No (2006, 6).
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3. Yulgok’s Understanding of the Four-Seven

Yulgok rejects Toegye’s proposition about the Four-Seven. Toegye takes
a scholarly stance in making a clear distinction between the Four and
the Sevenld) Although Yulgok agrees with Toegye's notion of the
Four-Seven, he is critical of Toegye’s biased view. Working with a
dichotomous scheme, Toegye correlates the Four Beginnings to the
issuance of r7 and the Seven Feelings to the issuance of gi (/%% gibal)
in a one-to-one relationship and determines that human nature is the
origin of the four moral emotions.14) Yulgok is strongly against this
view.

According to Yulgok, Toegye’s theory is open to the trouble of
supposing two different origins in the mind, as the Four and the
Seven are clearly separate. Yulgok believes that not only the four
moral emotions but also the seven general feelings are revealed on the
basis of human nature. Furthermore, he maintains that the four good
emotions are implicated in the seven, which represent general feelings.
In his view, the root of aroused feeling or its ontological foundation
cannot be a subject of discussion.

What then is the issue of discussion for him? Unlike Toegye, he
understands that the Four-Seven must be discerned in the concrete
process of revealing emotions. In other words, the Four-Seven are not
divided in their original state. Emotions are issued by an external
stimulus in a particular situation, which may or may not suit the
objective situation. Emotion is expressed depending on the situation. If
it is unskewed without bias (Hfi, equilibrium), it belongs to the Four,
and if it is skewed (1~H'ff, nonequilibrium), it belongs to the Seven.

Yulgok emphasizes the importance of discerning the

13) Believing that the root of the four moral emotions belong to human nature,
Toegye concretizes it with the concept of the issuance of 7 (F#%). What he
means by it is that human morality is good in itself and thus, morality, which
is good in nature, can also be realized voluntarily and actively. He also
proposes the concept, the issuance of gi (%#%) in parallel with the issuance of
ri. The issuance of g7 means that emotion is revealed by the material force
integrated in the human body. He argues that innate virtues of humans can be
distorted by their body-based feelings. Therefore, while Toegye admits of the
issuance of gi, he prefers the issuance of r7 a state in which moral feelings are
realized. That is the gist of his idea of the mutual issuance of r7 and g (P4 H
).

14) "Dap Gi Myeongeon Z&HHEZ" (Reply to Gi Myeong-eon), in Toegye jeonseo vol.
16. “PURIELEESEE ., RIS
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nonequilibrium and wholeness of emotion immediately before it is
expressed as an act through the body. The process by which emotion
is aroused in response to a stimulus is quite complex, as the empirical
evidence of neuroscience and brain science suggests. He puts special
emphasis on the moment in the process at which a stimulus to
sensory organs is expressed as a bodily reaction. This is the moment
just before a tide of emotion is expressed as a behavior. Because
emotion is a flow of consciousness, it involves both cognitive and
affective elements. If we try a contemporary interpretation of this
moment as explicated by Yulgok, we should pay attention to the issue
of how the cognitive and emotional responses to a stimulus proceed.
We must therefore take care, both cognitively and affectively, to
capture the emotional flow and steer it in the right direction. He
therefore urges us to observe our consciousness with sincerity in order
not to distort its flow before emotion finds bodily expression. In my
view, this notion in Yulgok’s theory of the Four-Seven can be
reinterpreted in such a way that it is consistent with modern theories
of moral emotion.

Yulgok explains his understanding of the Four-Seven with the
concept of ri-gi. His basic view is that "7 and g are inseparable” (P
AHEE) and "gi is active on its own' (PEMEFRAE). In this, he
differs from Toegye, who believes that "ri is active voluntarily." As
noted previously, Toegye correlates the Four-Seven to m-gf and
concludes that the four moral emotions are what the inherent good
principle is manifested (PUsiH5%), whereas the seven general feelings
are unveiled by the activity of g (‘L& %), which concerns the body.
In contrast, Yulgok asserts that the Four-Seven are not distinct, but are
revealed by the single path of the issuance of gi (SR#&—i%).15

Yulgok argues for his position that "emotion is revealed by the
single path of the issuance of g" by appeal to the metaphor of
mounting a horse. It is very interesting that he develops his theory
with the methodology of metaphor.16) Metaphor is often used to

15) "Dap Seong Howon Z/&ii" (Reply to Seong Howon), in Yulgok jeonseg vol.
10. “PEEA SRS L G2 B, NPESERNS, RORSERMEERGE L =, MAAESH, T
Jeffi i, RERRES <, TIHHEBATHEH.”

16) Yulgok often uses the metaphor of a bowl and of the water contained in a
bowl to explain why 77 and g7 are inseparable and why 77 cannot act of its own
volition. In our everyday experience, water is inseparable from the bowl;, water
moves when the bowl moves. He compares g7 to the bowl and 77 to water. He
also discusses ‘'mind-nature’ metaphorically with the empirical frame of the
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explain, with the aid of empirical understanding, an abstract concept
that is difficult to comprehend at a cognitive level. He explains the
abstract notion of the single path of the issuance of g with 77
mounting it by using empirical metaphors such as horse-mounting and
water contained in a bowl. An abstract concept can be understood
through an analogy, for it is a product of our imagination that is
mediated by the empirical world we live in, ie. the body.

In fact, Zhu Xi used the horse-mounting metaphor for the first
time to explain the movement and stillness of the Great Ultimate (UK
FREEF),17) and Toegye employs the same metaphor to buttress his
conception of the issuance of r718) Yulgok attacks Toegye’s position by
altering the horse-mounting metaphor,1®) which is an empirical
illustration focused on the role of 77 as nature. Playing up a situation
in full-scale with an analogic transformation, however, debunks in
reverse what is hidden beneath it. Yulgok uses this analogy
moderately, compared to Toegye. This is a strategy to minimize or
suppress the danger of undermining his own logic.

The horse riding metaphor refers to two cases: "the case in which
the man follows the movement of the horse" and "the case in which
the man leads the horse on her way." Here, the horse is compared to
& and the man to 7z The relation of top and bottom is implied in the
metaphor. The vertical relation involved in the structure of the man
sitting on the horse illustrates their power relation: empirically
speaking, the upper part has greater authority or power than the
lower. As Zhu Xi did in using the horse-mounting metaphor, Toegye
formulates in this positional structure the direction of power, which is
exercised from the top to the bottom. The man controls and holds the
horse’s reins. As horseriding is a familiar experience, the metaphor

‘interior and exterior of a bowl.” Nature is contained in the bowl of mind. He
tries to rationalize his understanding with the conceptual analogy of a bowl and
water. of course, a hidden realm lies behind the accentuation intended with this
metaphor.

17) Zhuz yulei, vol. 94. "KERIN, BHEFif. FEATLIEA, AFTLARES. iz —H—A,
NIREEZ —H— A

18) "Dap Gi Myeongeon," in Toegye jeonseg 16:419. Toegye remarks that it is very
acceptable for earlier thinkers to make an analogy between the state in which a
man comes and goes by riding a horse and the state in which 77 moves by
mounting on gi; without the horse, the man cannot come and go; without the
man, the horse will miss the way; man and horse are interdependent and
inseparable.

19) H. Yi (2004).
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leads people to regard as a fact the abstract idea that 77 controls and
governs (F5¢) gi

Yulgok rejects Toegye's interpretation of the horse-riding
metaphor.20) This is because the metaphor presupposes the separation
of 7 and g and the horse riding metaphor falsely implies that 77 is
the kind of quality that can exercise power over g just as a man can
intentionally exercise power over a horse. He believes that Toegye’s
understanding of the metaphor violates the propositions that 77 and g7
are inseparable (B AHHEE) and that 77 cannot act by itself (FMF).
To justify his argument, Yulgok modifies Toegye’s interpretation of the
metaphor. Both Zhu Xi and Toegye understand the starting point of
the horse-riding metaphor as the state in which the man is already on
the horse. Yulgok by contrast understands the starting point as the
state in which the man is not yet on the horse. Through this
alteration, he reveals two things that were concealed in Toegye’s use
of the metaphor. That is, Yulgok shows with his modification of the
metaphor that Toegye violates the two propositions mentioned above.
Hence, he rejects the idea of the issuance of 77 and argues for the
single path of the issuance of gi

Yulgok classifies the Four and the Seven as emotion (I%) and
asserts that emotion is aroused when "nature contained in the bowl of
mind is manifested" (P£#EF1E). According to this scheme, the
Four-Seven are revealed in concrete emotions via the movement of g
i21) He summarizes his view in the following way: "If Master Zhu
really holds that both 77 and g can be separately activated and
manifested, he is wrong. Then how would he be Master Zhu? [..] All
the trouble of Toegye comes from two characters, hofal (H3%, the
mutual issuance of 77 and g1)."22) In Yulgok's view, Toegye’s argument
for hobal is mistaken because it presupposes two bases of mind.
Against Toegye’s idea that the Four and the Seven have separate

20) Yulgok jeonseg vol. 10. Yulgok states that the notion of mutual issuance or
activation (F.#%) can be likened to such a situation in which a man and a
horse stay in different places before they walk out of a gate, and the man
mounts the horse immediately after they step out of the gate. Sometimes the
man guides, and the horse follows it; some other times, the horse may guide,
and the man follows it.

21) "Dap Seong Howon," in Yulgok jeonseg vol. 10. "MEIEA MG 352 #, LML
16, ARSI 5.

22) "Dap Seong Howon," in Yulgok jeonseg vol. 10. “#iA T B UL RFE EAT 5, A%
Fihl, AR TRt (TBLRA T2 [L] BRI, SRR 5
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origins of issuance, he proposes nature ({#) as the unitary origin of
emotion. Thus, in Yulgok's moral emotion theory, nature no longer
poses a problem. The problem is now how emotion, which is defined
as an assembly of consciousness activated from the identical basis, is
differentiated into the Four and Seven. Yulgok notes this problem and
attributes it to mind as cognition; he thus draws attention to mind.

Jjigak (715, cognition) is a concept which refers to the cognitive
capacity of the empty clear mind to understand and to feel (% %15).
It is different from Berkeley’s concept of perception, which refers to
the normal process of obtaining information by way of the sensory
organs. The concept of jigak was introduced in Neo-Confucianism by
Zhang Zai.23) It means not only sensory knowledge, e.g., "sensing (%)
the cold and feeling (%) the heat" but also the flow of deep
understanding or consciousness, which is usually called mind. Zhu Xi
explains jigak in terms of 77 and gi He argues that what is known
through jigak (FTA1%) is the 7 of mind (> #),24) and he concludes
that j7 () is to recognize what is necessarily realized or done in a
given situation, and gak (%) is to understand the underlying reason
for the necessity.25)

For Yulgok, jigak is the activity of mind and is entrusted with the
important task of judging whether an emotion is appropriate or not.
He regards jigak as a kind of a reliable judge that is responsible for
assessing whether the Four-Seven operate appropriately. Since it would
be improper for emotion to evaluate its own issuance by itself, he
locates the role of making stable judgments without being affected by
the situation in the cognitive capacity of mind. It is of special
significance that he proposes the reference for cognitive judgment
through knowledge. He accepts the concept of jigak proposed by Zhu
Xi and pays attention to the operation of mind. He regards mind as
being like something alive (7%#7)26) and defines that "mind is gi" (‘1>
R40)27)

23) "Taihe ANFH" (Great Harmony), in Zhengmeng "HINME, KM%, HEM, AiEZ
Y. BIRER, Atk s. AU, Hoza)"

24) "Xingli P£3" (Nature and Principle), in Zhuz yule, vol. 5. "Fr5i# | Lz H,
T A s

25) "Gaozi #¥" 1, in Mengz jizhu "FRHMHHEZ FER, SAETEHIEZ FrLIR."

26) "Jagyeongmun H#3" (On Self-Admonition), in Yulgok jeonseg vol. 14. "UyEiE)."

27) "Dap Seong Howon," in Yulgok jeonseg vol. 10. "RTEl O E#EME, — MmOz,
SRR IE, BASRTER A, SN0 fERT, Al BUREE, TR
3%, RIS A SRR
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4. Implications and Reinterpretation of the Theory of
Moral Emotion

What is the core of the issue raised by Yulgok's moral emotion theory,
which is built on his notion of the Four-Seven? He is notable for
rejecting Toegye’s doctrine of the issuance of 77, for achieving an
integrated understanding of emotion, and for claiming that emotion
and feeling are revealed by the issuance of gi His theory represents a
turn in a completely different direction from Toegye’s position.

First, in Yulgok’s moral emotion theory, the Four and Seven are
discriminated through the status of mind. Secondly, discriminative
cognition halts and adjusts the manifestation of emotions and feelings;
this is why he emphasizes seongur (=, sincerity of will). Thirdly, he
shows how to ensure the universality of moral judgment and moral
practice via the moralization of emotion.

Roughly speaking, Yulgok's moral emotion theory can be
understood as a kind of mechanism of emotion that is activated in the
following manner: The input of an external stimulus is received and
transmitted to the network of cerebral nerve bundle through nerve
cells; sensory information passes through the process of cognitive
assessment in the cerebral nerve bundle and is transmitted to output
organs of the body; finally, before emitting an output, the process of
cognitive judgment evaluates, on the basis of the embodied map,
whether it is a valid moral emotion and gives the order of expansion
or control. of course, Yulgok would not have known the sequential
process presented by modern cognitive biology; nonetheless, he
emphasizes the important role of cognition, which is an operation of
mind and guides us to assess preliminary emotions, which are a flow
of consciousness and to reveal rational emotion via volitional seongui.
He thus implies that not all emotions are moral and that even moral
emotions are linked with the sequence of cognitive process.

Although he rejects in principle the independent issuance of 77, he
admits that it may happen. But the problem is that this possibility is
very limited. This is because not many people are capable of
maintaining the state of unity between mind and ri; it can only occur
in special conditions. The problem is that voluntary moral action in
accord with the good nature of mind is not something general. Moral
knowledge and moral behavior are not always associated, and in many
cases, moral knowledge is not connected to moral action. Conversely,
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moral action does not necessarily follow from moral knowledge. The
issue is how to put moral action into practice. I do not mean an
exceptional 1 percent of probability, but how ordinary people can
practice moral action based on moral judgment, which is what Yulgok
has in mind too.

It is possible for everyone to make a moral judgment based on
moral knowledge and to behave morally. Toegye asserts that everyone
ought to act on this possibility and put it into action. The issuance of
1 is, after all, a strong will or desire to turn the possibility of
performing moral action into real practice. Yulgok is different from
Toegye in this respect: He does not place moral action in the realm of
possibility but locates the realization of the possibility in the realm of
practice, rather than in the normative realm. In the same context, he
emphasizes real efforts and real effects. He intends to resolve it with
objective standards which people accumulate empirically. It is the role
of the cognitive mind to secure objective criteria.

Yulgok holds that people should scrutinize themselves incessantly
and practice cognition and reflection in order to prevent distortion.
Cognition and reflection are based on the morality and norms
embodied through the process of accumulated learning and repeated
experiences and on institutions, laws, and values shared by one’s
contemporaries. The question is whether one can continue to remain in
equilibrium (Hf) in accordance with the principle of the mean (1),
based on the moral canon formed in this process.

Yulgok agrees that the essence of human nature is good. He also
acknowledges that the human mind is not strong and changes all the
time. Moreover, the principle is weak, and the changeable is strong in
the real world (B55%(3%). He even considers that falsehood and
absurdity are in reality prevalent over truth and rationality. Thus, he
proposes the moral emotion theory as an instrument to broaden moral
thought and understanding of the world. He observes reality keenly
and responds to it delicately; he thus gets very agitated. In this
respect, it does not seem that the origin of the norms on which he
depends lies in innate (i.e. naturally given) human nature.

Mencius argues for the goodness of human nature, believing that
the origin of norms is innate in human beings. If everyone steadfastly
sticks to their good human nature, it may be said that the Four
Beginnings, including commiseration, characterize human essence. Why
then does Yulgok take a different position from Mencius? He supports
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Mencius” view that humans are naturally good, and so he accepts the
Confucian core proposition expounded by the Cheng brothers and Zhu
Xi that "nmature is ' (M£EPHE).28) Yet he does not support it as
strongly as Mencius does.

Neo-Confucians in the Song Dynasty, who endorsed the doctrine
of the goodness of human nature and the unity between humanity
and nature in the universe, strove to construct theoretical tools to link
them. Cheng Mingdao rediscovered the heavenly 77 (KI). Cheng
Yichuan developed a theory to directly connect the principle of heaven
and human nature. He devised the notion that human nature (i.e.
character) was associated with the principle of nature in the universe,
saying that "nature is 7. This idea, which was conceived within the
Confucian philosophical tradition, does not simply mean that the
heavenly principle is present in human nature. It strongly urges us to
cultivate a sense of solemn moral responsibility for not harming
human nature (character), which resembles the principle of heaven and
for striving to restore it once harmed.

Yulgok readopts this context in Confucian thought by tailoring it
to the milieu of his era. While recognizing that the human essence is
good, he is concerned that human character may be obscured or
distorted under the influence of disposition. He talks about two types
of nature, namely original nature and dispositional nature, and
therefore does not attribute the foundation of norm to the nature
contained in the mind. He holds that although humans can be moral,
since they have good nature, the likelihood of this is very low; it may
be possible only for people like sages. Presence is perhaps the domain
of myth. He holds that it is not the issue of presence that matters in
the world of human existence, where a myriad of situations occur;
what is more important is how to realize it through practice.

Even a theory based on a strong endorsement of the goodness of
human nature cannot eliminate the mediation of mind. Good nature
means that mind is nearly at the same level as 77 In this regard, a
subjective stance based on the interiorist view regarding good nature
may suppose that mind as the subject is identical to 7 as nature. This
is similar to the position of the Wang Yangming School. Yulgok limits
the plausibility of the idea that "mind is 7', which a strong advocate
of the view of good nature might hold, to the ideas that nature is 77

28) "Dap An Eunghyu Z#FZER," in Yulgok jeonseg vol. 12.
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and mind is gi This is the key of his theoretical modification and
originality.

Toegye’s conception of the issuance of 77 traces the origin of
norm to internalized conscience, in which "mind is identified with 7'
(LEdFE—). He guides the revelation of good nature through the belief
in human values. Meanwhile, Yulgok proposes the moral emotion
theory regarding the Four-Seven with the idea of the single path of
the issuance of g7 with 77 mounting it. He makes a clear distinction
between 77 as nature and g as mind. That is, the absolute realm of
nature-ri is distinguished from the changeable one of mind-gi

For Yulgok, morality and norm are derived from the constant
arena of nature-r; which lies beyond human influence and control.
Hence he sees that essence is reflected in phenomena. That is reflected
in his notion that 77 is general and g is specific (HLEZ/R). On the
basis of this idea, he lays the foundation of norm in the phenomenal
world. Because it is the real life of people that matters, he explores
the objective criteria of the interior and the exterior through cognition
in the arena of mind-gi Therefore, value, order, and real norm, which
are realized by sages in the mind-gi arena, are established as the
canon that everyone must follow. This stance gives more impetus to
the exterior in comparison.29)

5. Conclusion: Suggestions for Reflection

Yulgok's discussion of the Four-Seven is more than a critique of
Toegye and improves on the East Asian Confucian thought of his
time. He deploys his own brand of philosophy by conducting new
experiments with the notion of moral emotion. Some examples are his
conceptions that "it is a unitary process that g is activated and 77
rides on it" and "mind is gi" In fact, a new stream of thought begins
with new questions.30) New vocabulary is developed while answering
the questions. One needs to invent new things in order to explain
something that does not exist in the world. The development of
terminology and the amalgamation of different thoughts are the
driving forces in the creation of a new philosophy. Yulgok's idea that

29) Yoon (2013, 6).
30) K. Kim (2012a, 34-37).
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1 is general and g7 is specific is an example. While new thought can
be entirely newly conceived, it may also be discovered on an existing
foundation. Creation and invention are based on the accumulated
layers of foundation. Yulgok is a philosopher who reconstructs his
own philosophy by thoroughly studying the history of Confucian
thought rather than creating something out of nothing. It may be said
that his creativity lies in reinventing,

Considered in the framework of moral emotion theory, Yulgok's
notion of the Four-Seven puts emphasis on the process of moving
from being to becoming, where 'becoming’ means ethical practice, i.e.
doing. To undergo this process is to enlarge moral understanding.
from this point of view, being par se is not very important, whether it
is nature or something else. For instance, sorrow itself is not important
but becomes important as one devises morality on the basis of sorrow.
A flower in itself is not important but becomes important as it enters
into one’s soul.

Feelings like joy, anger, sorrow, and pleasure merely exist. As we
name, label and distinguish them, we fit them into a pattern or assign
them to categories, in the context of which they become meaningful.
In this way, we can moralize a specific feeling such as sorrow. This
refers to moral sorrow or the moralization of sorrow which is evoked
by a moral emotion.

Sorrow is defined as moral or immoral through a concrete action.
Here morality, which regulates behavior, arises. The existence of
something is difficult to recognize or verify clearly; it is therefore
important to pay attention to the process of action. Ethical practice
and action must be emphasized. The course of practice means the
transition from being to doing. Yulgok's moral emotion theory stresses
the importance of doing in everyday life. The process of doing enables
us to expand moral thought and moral insight and to form alliance
with others.

Yet there are some elements that we should be careful of in
Yulgok's theory of moral emotion. People like Yulgok who are anxious
and worrisome tend to want visible orderliness rather than invisible
vagueness. It is because the vague invisible world causes fear and
anxiety, whereas a clear and orderly world gives a sense of stability.
This standpoint can easily lead to an emphasis on moral force, once it
acquires real power. The fact that Yulgok's disciples acted as
self-proclaimed truth-bearers and became strict conservatives in the
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historical progression of Joseon after the 18th century has many
implications. George Lakoff categorizes people of this type into the
strict fathers model.31)

My final point concerns how to view the problem of ’nature’
raised in Yulgok's moral emotion theory from a contemporary
perspective. I studied the horizon of Confucian sensibility in a paper
published in 2009, in which I proposed a relaxed theory of nature.32)
In my view, Mencius’ statements on natural goodness show that the
original tendency revealing human characteristics is very limited,
whereas those of Xunzi on natural evil imply that emotion has a
strong tendency to evil which may be moderated with social
modification. These two views are consolidated into the philosophy of
Zhu Xi.

While accepting the theory on moral emotion in Confucian
history, I believe that we should think about whether the view of
strengthening original moral emotion is suitable for the present era.
Scientific investigation of human nature leads to new reflections on
human beings. The advancement of third-generation cognitive science
and cognitive biology addresses the problems of brain, neuron, and
nerve ethics, which used to lie beyond the horizon of conventional
philosophical thought. Is it still meaningful in the present era to
maintain an a pria7 argument about the natural goodness of humanity
and to discuss the theory of moral emotion?

B Submitted : 2013.07.15 Reviewed : 2013.09.02~09.07 Confirmed for publication : 2013.09.08

31) Lakoff and Johnson (2002, 461-464).
32) K. Kim (2009, 107-111).
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Dialectical Development of the Theory of the Four
Beginnings and Seven Feelings by the Toegye and
Yulgok Schools during the 17th-18th Centuries
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Abstract

This study summarizes the theories of the Four beginnings and Seven
Feelings developed by the Toegye (IBi%) and Yulgok (¥4F) Schools.
The Four Beginnings and Seven Feelings were interpreted differently
by these two schools. Moreover, within each school, there existed
different positions in terms of theoretical details. The Toegye School
included some scholars who interpreted the theory of the mutual
issuance of 7 (#) and g (%) in terms of the distinction between the
primacy of 77 and the primacy of gi This school also included other
scholars who emphasized the clear distinction between the Four
Beginnings and Seven Feelings based on their origins by accepting the
independent issuance of 77 On the other hand, the scholars from the
Yulgok School attempted to explain the difference between the theories
of Yulgok and Toegye in terms of the difference between the primacy
of 77 and the primacy of gi In addition, this school also included
other scholars who criticized Toegye’s theory of the mutual issuance of
i and gi
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1. Introduction

The key idea in Toegye's (IBi%) theory of the Four Beginnings and
Seven Feelings (Wiintff, sadin diljeong) is the concept of mutual
issuance (F.9% Aoal). However, Toegye himself did not frequently
employ the concept; by contrast, Yulgok (%) used the concept in
criticizing Toegye’s idea of the issuance of g with 77 mounting it (%
SEIMEESfE). In fact, Yulgok saw the concept of mutual issuance as the
decisive mistake in Toegye’s Neo-Confucianism. The Yulgok School
also went to great lengths to show that the theory of the mutual
issuance of 7 and g (PSR H.#450) constituted the greatest weakness in
Toegye’s position. The Toegye School responded to these criticisms by
attempting to reestablish the theory of the mutual issuance of 77 and g
and forged different methods to explain it.

The Toegye School’s understanding was itself divided into two
ways of interpreting the concept of mutual issuance. One was
advanced by scholars such as Udam Jeong Sihan (F&iE TR,
1625-1707) and Daesan Yi Sangjeong (KL Z%u#, 1711-1781), who
explained Toegye’s theory of the mutual issuance of 77 and g which
had been so roundly criticized by Yulgok, in terms of the division
between the primacy of ri (3, jur) and the primacy of g (FE%,
jug); they based their arguments on the idea of the mutual
requirement of 77 and g (#H%H, sangsy). The other was promoted by
scholars such as Galam Yi Hyeonil (B 4%, 1627-1704) and
Cheongdae Gwon Sangil (V#% HEFH—, 1679-1760), who emphasized the
clear distinction between the Four Beginnings and the Seven Feelings
in accordance with their different origins (FT{£3) by accepting the
idea of the independent issuance of 7z

Different opinions on the theory of Four Beginnings and Seven
Feelings also emerged within the Yulgok School. Scholars such as
Jolsuje Jo Seong-gi (fitifz7% HEM, 1638-1689) and Nongam Kim
Changhyeop (2% <>E1# 1651-1708) attempted to compromise
Yulgok's theory with the interpretation of Toegye's theory by
understanding their difference in terms of the division between the
primacy of 77 and the primacy of gi Other scholars, such as Uam
Song Siyeol (JUFE AKH#Zl, 1607-1689) and Namdang Han Wonjin (53
F#JTUiE, 1682-1751), criticized Toegye's theory of mutual issuance by
considering it as focusing on the different origins of 77 and gi

Based on these facts, this study will analyze the major trends in
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the theories of the Four Beginnings and Seven Feelings developed by
the Toegye and Yulgok Schools.

2. The Theory of the Four Beginnings and Seven
Feelings developed by the Toegye School

(1) Intapretation of Juri and Jugi based on Sangsu
1) Udam Jeong Sihan

Yulgok's criticism of Toegye’s hobal, the mutual issuance of 77 and gj
can be summarized as follows. The theory that 77 issues and g7 follows
it (PE955FE) leads to the separation of 77 and gi because it establishes
an order between them. The theory that r7 issues (FH#%, nfal) is
inconsistent with the principle of the inaction of r7 by itself (EEfF).
Instead, Udam understood Toegye’s theory that 77 issues first with g7
following it (¥#4%H), and that g issues with 77 mounting it (RFEH!
), in connection with the division between juri (the primacy of rj)
and jug (the primacy of g) based on the idea that 77 and g are
mutually required.

The reason for saying that gi follows is that it cannot be argued that there
is no gi when 7i issues. How can it be argued that 7i issues first and then
gi follows it? It is also said that » mounts (¥2 &) only because it cannot
be that there is no 77 when gi issues. How can it be argued that gi issues
forth first and then 7/ follows? One also has to mention gi when talking
about 7i first when i plays the core role. Conversely, one also has to
mention 77 when talking about gi first when gi plays the core role.)

Udam explained that Toegye’s theory of /vfa/ was based not on
the temporal order between 77 and g7 but on the division between jur7
and jugi He asserted that Toegye stated that gr follows (%FE, gist)
because he could not claim that there was no g when 17 issues;
moreover, Toegye stated that 77 mounts (Ei e, risamg) because he
could not conclude that there was no 77 when g issues. In other
words, the terms, gisu and risamg were simply used to emphasize

1) “Sachil byeonjeung VU-t#5%,” in Udangip vol. 7. “BREEZ R AT RHIAR, WGH 2 R 0E,
SHCETIRBERCAET. SIEC AT RRIEE, MG, S5 ETMEER AT
—RIEHINE, #eFHEMIREANTR, —RIERNSF B ERMIARE A FH
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sangsu rather than the temporal order between 77 and gi Toegye's
theory of rital gisu (355 FE) is, despite the fact that both 7 and g
require each other, based on an emphasis on 77, whereas his theory of
gibal risamg (B EHIE) is, despite the fact that r7 and g7 are once
again mutually needed, based on an emphasis on gi Therefore, in
accordance with the separation of juri and jugi, Udam regarded the
Four Beginnings as belonging to rfa/ and the Seven Feelings as being
related to gital

Thus, if it must be the case that human emotions ({&) are
generated from human nature on the basis of the idea of sangsy there
is only one path of issuance, not two. In conclusion, contrary to
Toegye’s understanding of the different origins of the Four Beginnings
and the Seven Feelings on the basis of the division between original
nature (A2 PE) and psychophysical nature (EZ1E), Udam
emphasized that there are not two origins in the human mind. As he
put it, “there are not two roots in the human mind.”2)

Udam strongly emphasizes sargsu in order to avoid Yulgok's
criticism of the theory of Aot/ that is based on the idea of the
temporal order between 77 and gi Udam’s position amounts to the
assertion that there is only one root of human emotions originating
from human nature ({4). This in turn renders the separation of the
Four Beginnings and the Seven Feelings ambiguous. That being the
case, Toegye's original intention for separating the Four Beginnings
and the Seven Feelings begins to fade. In this regard, Udam developed
the idea of the distinction (43-#]) between the Four Beginnings and the
Seven Feelings.

From the standpoint of primordial nebulousness (i#i#), it becomes clear
that psychophysical nature includes original nature and that the Seven
Feelings include the Four Beginnings. However, original nature is primarily
based on #i, while psychophysical nature is primarily based on gi.
Separating the Four Beginnings from the Seven Feelings, we must then
conclude that the issuance of the Four Beginnings based on 7i implies that
original nature is primarily based on ri; conversely, the issuance of the
Seven Feelings based on gi implies that psychophysical nature is primarily
based on gi.3)

2) “Sachil byeonjeung,” in Udanyip vol. 8. “ Nk Y.

3) “Sachil byeonjeung,” in Udangip vol. 7. I S L HIGE 2 BAMEGE 2 FHYsm A
B MR, MEECHE AR MRS 2 AP RIASR Z P B8 R 5 A 2 M 35K
(1005 T R =7 A L b o i e AL b S P 2L P N Al e b L e o [ 2|
RIRE M TR
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Udam asserted that while original nature is understood with an
emphasis on 77, whereas psychophysical nature is understood with an
emphasis on gi Thus, the Four Beginnings are based on rita/, while
the Seven Feelings are based on gt/ while original nature originates
from 77 the Seven Feelings originate from gi This understanding is
different from Yulgok's theory, which regarded only psychophysical
nature as human emotion (f%) and conceived psychophysical nature
and original nature as existing in an inclusive relationship. By
breaking down original nature and psychophysical nature into jur7 and
jugi, Udam conceived the Four Beginnings and Seven Feelings as
issuing from 77 and g7 respectively.

2) Daesan Yi Sangjeong

Rather than adhering to the rigid separation of the Four Beginnings
and Seven Feelings, Daesan maintained that there are two other
viewpoints that can be adopted. First, there is the viewpoint from the
primordial nebulous state of the universe (V#if), in which the Four
Beginnings could be included in the Seven Feelings; secondly, there is
a viewpoint from the distinction (73-f#) that can be made conceptually
between the Four Beginnings and Seven Feelings. Daesan therefore
stated, “Toegye’s theory of rital gisu and gital risamg was presented
solely from the viewpoint of distinction. Still, how would the division
between the Four Beginnings and Seven Feelings and Aofa/ make sense
from the viewpoint of nebulousness?”4) Daesan made clear that Aokl
can make sense only from the viewpoint of distinction rather than
from the viewpoint of nebulousness. Furthermore, he explained Aofa/
in connection with jur7 and jugr, saying, “/fbal does not imply that
there is no g7 when 17 issues forth, nor that there is no 77 when g
issues forth. There is only the difference between two different points
of view.”d)

It is not that gi does not exist in the Four Beginnings; rather, they are
understood with a focus on their 7i. It is not that 7i does not exist in the
Seven Feelings; rather, they are understood with a focus on their gi. This is
why one refers to ribal and gibal.%)

4) “Dap Yi Huido &%758,” in Daesarjip vol. 20. “FRERBEHRIEIIE, 1E20BR.
Py, At B4, PR HAER.”

5) “Gimun FC#],” in Daesan seonsaeng silgi, vol. 8. “FISHEE 2 7, PRSI, &
SR, KRS 2 E N EE
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This means that the Four Beginnings and Seven Feelings can be
interpreted in terms of rifba/ and giba/ respectively, on the basis of the
division between juwri and jugi Here, juri means that 77 properly
controls g7, which in turn implies that 77 actually controls g7 without
doing anything by itself ("\3225), and that everything is done by 7
even though 77 does not do anything by itself (#FZ F%).7) Daesan
shared Gwon Sangil’s position that although the actual movement and
stillness (E/#¥) of 7 should be denied, the movement and stillness of
71 in its capacity as the main supervision should be conceded. This can
be compared to the state in which a person rides a horse: while it is
the horse that actually moves, it is the person who controls the horse.
Similarly, it is jur7 that continuously provides order and direction to g7
in reality; this can be understood conceptually as the movement and
stillness of 7z On the other hand, jugi can be regarded as the failure
to maintain the state of the primacy of 7z Based on this logic, Daesan
criticized Yulgok's theory of the inaction of 77 as “ri being treated as if
it were the 77 of dead material.” Daesan asserted that if 77 were
understood as merely inactive, then 77 would not have any regulatory
power, and g7 would move arbitrarily, creating a chaotic situation.

Daesan also explained that the Four Beginnings and Seven
Feelings are based on rifa] which accords with the idea that emotions
originate from the issuance of nature (ME4%Fs1%). He asked, “if
everything originates from the issuance of nature (Y£3%) from the
viewpoint of nebulousness, then can one rightfully claim that the
Seven Feelings have no connection with the issuance of nature, even
though they may be mentioned from the viewpoint of distinction?”8)
This can of course be regarded as a sign that Daesan partially
accepted Yulgok's theory that the Four Beginnings are included in the
Seven Feelings (LY, chilposa). Since Daesan conceived both the Four
Beginnings and Seven Feelings as being intricately connected to rifa)
this approach effectively weakened Toegye's original intention of
separating the Four Beginnings and Seven Feelings. Thus, we can
surmise that Daesan’s approach leads to problems of consistency. By
adopting the viewpoint of distinction, he attempted to explain the Four

6) “Dap Yi Huido,” in Daesaryip vol. 20. “PugdE s, MERE, CEIEEE, MR
¥, HEBZ R 48

7) “Dok seonghak jibyo FEEHEAHREL” in Daesaryip vol. 40. “WIEINSZ 5, RS R

8) “Dap Yi Huido,” in Daesaryip vol. 20. “A-#m s, Mas e, N7 H B, e
LIS AR, WP
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Beginnings and Seven Feelings in terms of both rita/ and gital but by
adopting the viewpoint of nebulousness, he explains both the Four
Beginnings and the Seven Feelings in terms of rifa] on the basis of
the idea that emotions originate from the issuance of nature (P:3%7%
15).

(2) Active Interpretations of the Theary of Hobal
1) Galam Yi Hyeonil

Galam Yi Hyeonil defended the distinction (775f) between ri and g
within a single entity. He stated that although 77 and g7 are subtly
mixed, and therefore it is impossible to separate them and place them
into their own spheres, they should nonetheless be distinguished.%)
This distinction between 77 and g7 naturally develops into a logic that
accepts the actual movement and stillness of 7z

Although ri does not move by itself, it is actually the basis of all
phenomena and all beings. According to Yulgok, 7i cannot be the
foundation of all phenomena. [-:-] One 77 is united together, penetrates
through all movements and stoppages, and becomes the chief cause of all
phenomena and beings.10)

Galam defined 77 as an active entity, explaining that all things
and beings do not lose their logic and order because of the
penetration of 77 through all their movements and stoppages. He
argued that Yulgok's sole emphasis on the inaction of 77 leads to the
denial that 77 is the foundation of all phenomena, since his position
makes 77 something completely empty and inactive (iffZ%5%%). Galam
emphasized the need to distinguish the Four Beginnings and Seven
Feelings based on their origins. He conceived the existing structure of
the Four Beginnings and the Seven Feelings differently, saying, “the
Four Beginnings are pure and good as they originate from 77, whereas
the Seven Feelings can be appropriate or inappropriate because they
originate from gi”11)

9) “Dap Jeong Gunik. Gapsin. Byeolji & T HH.HH FILK,” in Garanyip vol. 8. “HiEL
SR ETIRE, ANE B, AL, ARRANATRR R T3 .

10) “Yulgok Yissi ron sadan chiljeong seobyeon W44 KulUim-tIEEHE,” in Garanyip
vol. 18. “RIHSEMEES, 1M RiGtb I ARAN M s ZARME. ARz AR, AR R R i
TR, AREREN IR, TRRZERACRE LATHEl, ATREF. R—HH
2%, HBEFIN R L.
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In addition, Galam opposed Yulgok's assertion that both the Four
Beginnings and the Seven Feelings issue from gi As he said, “cheugeun
Jji sim (WIFE20) occurs when one sees a child falling into a well;
one’s feeling sympathy after having seen such a child is to be
understood in terms of g and gibal”12) Galam supported the theory of
hotal, arguing that the Four Beginnings originate from 77 and the
Seven Feelings from gi.

Toegye asserted that the Four Beginnings consisting of benevolence (4=),
righteousness (%), propriety (i) and wisdom (%) originated from human
nature. This means that when 7i emerges in one’s mind as a result of a
contact to become the emotions of compassion and sympathy ({2]f&), shame
and dislike (#/), modesty and deference (#¢3%), and approval and
disapproval (£ 3F), the emanations of these emotions have no interaction
with psychophysical form-gi (7 #&,). This does not mean the self-issuance of
these emotions without any contact. Toegye also asserted that the Seven
Feelings moved from one’s mind when an external entity came into contact
with a being. This means that a material from the outside moves into one’s
mind to become the Seven Feelings of pleasure, anger, sorrow, joy, love,
hate, and desire. These emotions are impacted by psychophysical form-gi.
This does not mean however that 7i does not originally exist in one’s min
d.13)

Galam concluded that rfa/ does not occur by itself without any
contact with an external material, and that gt/ does not imply the
nonexistence of 77 He asserted that while the Four Beginnings indicate
17, which is not mixed with physical form and gi; the Seven Feelings
belong to g and interact with psychophysical form-gi of course, both
the Four Beginnings and the Seven Feelings issue forth as a result of
contact with an external world, as Yulgok asserted; however, because
the issuance of the Four Beginnings is primarily based on r7 it
directly originates from the human nature of benevolence,
righteousness, propriety and wisdom, with which g7 cannot interfere.
Thus, it is said to be 7] namely the issuance of 7z On the other

11) “Dok Kim Cheonhyu ron Yi Daehyu rigi seongjeong doseolbyeon &g« RiRim4*
RN in Garanyip vol. 8. “DUsidf/a B, HOMEIMEAE, LI ERA,
AR EATRE =

12) “Dap Seong Howon ZfkifiiE,” in Yulgok jeonseg vol. 10. “ RiRT NIHRE TH 35
Rz, R MBS RE, HaraRs .

13) “Dap Jeong Gunik. Byeolji,” in Garanyip vol. 8. “iBiZ2 LAPYuf R M- Fis 5 2
W, JiaR LAl 2 BibEf T 5%, RIS EERE AR, HaEMBERET S, ¥
ANE I E . EE RS MBI, R AR, fEHEHmE)
P, BB, VR E IS, TR AR on i B .
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hand, the Seven Feelings are primarily based on g7 and interfered with
by physical form and g (J¢%). Galam criticized YulgoK's theory
regarding the single path of the issuance of g with r7 mounting it (%
FEHIfe—i%), through which only the issuance of g occurs, by
asserting that while the Four Beginnings originate from r7fa/, the Seven
Feelings originate from gital Thus, by emphasizing the justification for
the viewpoint of distinction and accepting the differences in terms of
the movement and stillness of 77 and its origins, Galam separated the
Four Beginnings and Seven Feelings into 7t/ and gital

2) Cheongdae Gwon Sangil

Cheongdae held that the distinction between juri and jugi made by
Udam and Daesan on the basis of the theory of sansu in effect
obscured the essence of Toegye's thought on the division between the
Four Beginnings and the Seven Feelings. As Cheongdae puts it, “the
malady of modern learning stems from the [excessive] emphasis on the
non-separation (AAHEE) of 77 and gi and the perception of the two
from the viewpoint of nebulousness or oneness.”14) In other words, the
problem was rooted in the inability to understand 77 and g in a
conceptually distinct manner and the failure to accept the movement
and stillness of 77 Cheongdae argued that the theory of /fa which
allows the actual movement and stillness of 77, should be adopted in
order to distinguish the Four Beginnings and Seven Feelings.

If movement and stillness are ascribed solely to eum (F2) and yang (%)
and the causes of movement and stillness to i, then 7i becomes the
principle (%%2) and gi its applications (Jf), thus implying that 7 is inactive
while gi is active. As such, only gi is effective while 77 is a dead thing.!15)

Cheongdae’s point is that the movement and stillness of 77 should
be admitted, for otherwise, according to the theory of riprinciple and
grapplication (&5 H#), reality would be led solely by gi while i
would become a dead principle that does not have any influence on
reality. This implies the plausibility of the idea that 77 gives birth to g7
(HE4) and that 77 goes first and gr follows it (BE5E541%). Thus, by

14) “Dap Yi Gyeongmun &453(,” in Cheongdagip vol. 8. “ir{HE] 2 #k, BAEA
RAVHBERE, SRS, SUE—WE.”

15) “Dap Yi Gyeongmun,” in Cheongdagip vol. 8. “#5 LABIF BERALRE, MR AR
S B, RIEEL RS R, BRI R, (EHIAGESR, BRI R —seyb.”
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accepting the fundamental difference between the origins of the Four
Beginnings and Seven Feelings, Cheongdae asserted that the Four
Beginnings stem from 77/ and the Seven Feelings from gital

Although gi exists in the Four Beginnings and 77 in the Seven Feelings, the
sprouts of their origins differ. This is why Toegye advanced the notion of
ribal gisu and gibal riseung. As such, it cannot be said that both the Four
Beginnings and the Seven Feelings originate from the giba/ nor that the
both originate from ribal.16)

Cheongdae explained that although g exists in the Four
Beginnings and 77 in the Seven Feelings, the seeds of their origins
differ. If the Four Beginnings and Seven Feelings have different
origins, Yulgok's theory of the single path of the issuance of g7 with 77
mounting it collapses. That being the case, Yulgok, who regarded the
Four Beginnings and Seven Feelings as being rooted in the issuance of
& as well as Udam and Daesan, who regarded the Four Beginnings
and Seven Feelings as stemming from the issuance of 77, become
targets for criticism. In fact, when the Four Beginnings and Seven
Feelings based on juri and jugr are separated on the assumption of the
theory of sangsy the origins of the Four and Seven are not clearly
distinguished from one another. This problem emerged in Udam's
thought and more clearly in Daesan’s thought. For this reason, in
order to clearly distinguish the origins of the Four Beginnings and
Seven Feelings, Cheongdae asserted that the Four Beginnings originate
from original nature or rial, whereas the Seven Feelings originate
from psychophysical nature or giw/17) He thus introduced the
fundamental deviation between the Four and the Seven by clarifying
the different sources responsible for the emanation of each of them.
He therefore rejected Yulgok's theory of the Four Beginnings as the
good side of the Seven Feelings; he also rejected the “convergent”
understanding that the Seven Feelings include the Four Beginnings
(chilpesd). As he stated, “when the Seven Feelings emanate in
accordance with 77, they then become akin to the Four Beginnings.
Even so, as these take the form of joy, anger, sorrow and pleasure (&=

16) “Dap Udaerae %@ K%K, in Cheongdagip vol. 9. “VUiE 5, CIEIEMIE, mip
AENRANE. SMORSR G, RSEEHEE, mALURRE T, BN, RIGEREE
DA — 7, AnERI-CE R, IRATTRENY-E R .

17) “Gwanseorok #i#$%,” in Cheongdagip vol. 15. “SRTVINGREASR L PEATHE, HEIHEE
3, TR E NS, SR
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RAYE), they cannot rightfully be viewed as the Four Beginnings.”18)
Cheongdae thus affirmed Aofaj namely the mutual issuance of 77 and
g based on the actual movement and stillness of i Essentially, he
claimed that inactive 77 becomes active and creates a state of
non-separation with gi He therefore had to accept Yulgok's criticisms
that two different human emotions would be created if the sprouts of
the origins of the Four Beginnings and Seven Feelings differed.

3. The Yulgok School’s Theory of the Four Beginnings
and Seven Feelings

(1) Intepretation of Gikal riseung ildo (RZBEF—iE, the single
path o the issuance of gi with i mounting it) in tans o
Juri and Jugi

1) Jolsyje Jo Seong-gi

Jolsuje’s opinions on the Four Beginnings and Seven Feelings are well
expressed in his essay, “7oeYul yangsemnsaeng sadanchiljeong indo rigi
hubyeon (1R SEASEAE D GIE NERISEEH),” which he wrote when
he was twenty years old. Jolsuje concluded that regardless of the Four
Beginnings and Seven Feelings, the actual action of the mind is based
on the single path of the issuance of g with 77 mounting it. However,
as he also went on to explain, “analyzing it in a detailed manner, we
find that the notion that 77 moves by mounting g7 (risaunggi i amg
e M EN) and the notion that g issues forth by being attached to r7
(giuri 7 Pal, I 9%).719) Although he premised that the action of
the mind is based on gital risamg (% F5HE3f), he divided the Four
Beginnings and Seven Feelings into risaunggi 1 dng and giuri 1 bal. The
Four Beginnings, understood in terms of risamgg i dng issue from
the human nature of benevolence, righteousness, propriety, and
wisdom. Human nature cannot be damaged regardless of how much
one is affected by inappropriate endowment of g (&%) and blinded

18) “Gwanseorok,” in Cheongdagip vol. 15. “-GIENFHLMSE, R, 5 580N
4aprE, ANAIRE DY

19) “Gwanseorok,” in Cheongdagip vol. 15. "SRRI, Mo E 2, XA
PSSR EN#, B4 B 55"
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by worldly desire (##X). For this reason, the Four Beginnings are
primarily based on 77 The Seven Feelings, understood in terms of gruur7
i Bl issue from the natural desire for food and sex (Bth 14); at this
moment, 77 is trapped by g and therefore the Seven Feelings are to
be understood with a focus on gi Jolsuje explained that although the
action of g is needed for the Four Beginnings to emanate and be
used, the issuance and effect of the Four Beginnings are realized when
the actions of g7 are completely controlled. At this moment, the actions
of gr are nothing more than the implementation of the order stemming
from 77, with 77 becoming the core principle in this movement. As
such, the Four Beginnings originate from 77, thus they are rital

Although the Four Beginnings are what gi issues, the content of the
issuance is related to 7i. It is expressed as ribal, which cannot be equated
with gi as what issues, because i controls gi and therefore gi cannot
obscure 7i.20)

This stands out from Yulgok's stance and can be regarded as a
conception that is closer to Toegye’s theory regarding rhal ‘Ri
mounting gi’ implies that 77 depends on gi; the more this point is
emphasized, the more the absolute status of 77 is compromised. Thus,
Jolsuje viewed the theory of giba/ risamg as strengthening the status of
1.

If one imputes the good and evil of the mind only to gi while asserting
the inaction of 7i, i no longer controls good and evil, becoming a useless
entity whose existence has no importance. How then can 7i become the
pivot and applicable to all beings in the universe, and where can one find
the reality of the ultimate and original nature?2!)

Jolsuje asserted that if good and evil are determined by g as
Yulgok proposed, then 77 becomes a useless entity that does not have
any influence over good and evil. Thus, as Yi Byeongdo has noted,
“Jolsuje compromised Toegye’s theory of /ofa/ with Yulgok's theory of
gital risamg”??) In other words, Jolsuje attempted to resolve the

20) “Gwanseorok,” in Cheongdagip vol. 15. “ Uit 52 F 4R, MATEEEETIAER,
P TASRTTAR AN RERCT- 2, e B S AN DA g 2 SO IR 2 .

21) “Toe-Yul yangseonsaeng sadan chiljeong indo rigiseol hubyeon i35 P17
NEHSEEUEH, Jolsgagip vol. 11. “FfGLIEEEER, MiZLhtz 88, HEFRZ
i, QR MR, B WY, AN, MR, SRR
FHMAN 5, MR &, RREMEE, AR, WEmARE, #7727

22) Yi (1989, 276).
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problems associated with rifa/ by accepting Toegye’s division between
Juri and jugr on the basis of Yulgok's theory of giba/ risaung

2) Nongam Kim Changhyeop

Nongam partially accepted Toegye’s view in order to strengthen the
status of 77, as long as it did not reject the notion of the inaction of
77, which stands as one of the basic principles of Neo-Confucianism.
This tendency can be identified from his conception of the Four
Beginnings and Seven Feelings in terms of juwri and jugi and on the
premise of Yulgok's theory of the single path of the issuance of g

The Four Beginnings are based on the primacy of 7, but gi is also
contained within them. The Seven Feelings are issued based on the primacy
of gi, but 7i is also contained within them. The gi of the Four Beginnings
is equated with the gi of the Seven Feelings, while the 7i of the Seven
Feelings is equated with the 7/ of the Four Beginnings. There are not two
different kinds.23)

Nongam’'s opinions are consistent with Toegye’s theory that
although the Four Beginnings and Seven Feelings are composed of r7
and g7 the Four Beginnings are based on jur7 and the Seven Feelings
are based on jugi By contrast, Yulgok asserted that the Four
Beginnings indicate only 77 and therefore can be understood in terms
of jur, however, the Seven Feelings cannot be conceived in terms of
Jjug, as they are based on both 77 and gi?4) Nongam criticized
Yulgok's assertions that the Seven Feelings are based on both 77 and g7
from the standpoint, according to which the Four Beginnings are
understood in terms of jur7 and the Seven Feelings in terms of jugi

Yulgok criticized Toegye’s understanding of the Seven Feelings in terms of
jugi. However, this does not mean that the Seven Feelings are not based on
ri. Even though the Seven Feelings are rooted in ri, the focus of the
expression “the Seven Feelings” is put on gi. [---] Yulgok’s position is that
while the Four Beginnings belong only to the good side, the Seven
Feelings belong to both the realms of good and evil, and that while the
Four Beginnings are mentioned with a focus on ri (£Z3#2), the Seven
Feelings are mentioned in relation to both »i and g (FFZ#). [ am

23) “Sadan chiljeongseol PUifiLi1f55R,” in Nongam jeonjip P £ 3 5 M re b, L
FREMELEH, Wi 5, E-Eifm, -t s, enilme 3, JHF .

24) “Dap Seong Howon,” in Yulgok jeonseg vol. 9. “f&—, MEkEIsiE-t#, &5
S R AN
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however somewhat of a different opinion. This difference has to do with
the view that the Seven Feelings are mentioned in relation to both 7i and
gi. Although the Seven Feelings are based on 7i and gi, the focus of the
expression is primarily on gi.25)

Nongam asserted that although the Seven Feelings are based on
both 77 and g7, their core consists in jugi He emphasized that the Four
Beginnings are expressed primarily with reference to their 77, whereas
the Seven Feelings are mentioned primarily with reference to gi This
position has the same logical structure as Toegye’s theory, which is
the main reason why Nongam was classified as an eclectic from a
theoretical perspective. of course, Nongam's claim that the Four
Beginnings and Seven Feelings should be separated based on jur7 and
Jugr still differs from Toegye’s theory, which is rooted in the difference
in the origins (%) of the Four Beginnings and Seven Feelings.
Nevertheless, Nongam's reason for separating the Four Beginnings and
the Seven Feelings into jur7 and jugi stemmed from the fact that
scholars had long perceived the Seven Feelings as something to be
wary of, while the Four Beginnings were seen as something to expand.
This can be seen as the main reason why Nongam asserted that the
Seven Feelings are primarily based on gi In other words, because the
Four Beginnings are something to expand, while the Seven Feelings
are something to be wary of, the Four Beginnings were seen in terms
of juri and the Seven Feelings in terms of jugi Nongam emphasized
the centrality of 77 within a scope that did not deny the inaction of 77,
leaving room for 77 to intervene in the pure and good Four

Beginnings.

If the good and evil of human emotion are regarded as originating solely
from gi, then one cannot come to know the actuality of 7/ and the
goodness of human nature.26)

As Yulgok asserted, if we conclude that good emotions are issued
from clear g7 and evil ones from murky g7 then we must also concede
that the good and evil of human emotions are completely determined

25) “Sadan chiljeongseol,” in Nengam jeayip “VA-CIERTH, Hadre, ARMEEEGH
AARFH, AT, MM E#E, RETREE. Uil —8, LHERET, W
HEH, CRER AR, EAUAR, BRAMDEE, RS R AH.
w0, MRS, MR

26) “Sadan chiljeongseol,” in Nengam jeayip ““# TN, —E R mE, H
B DL LB B P R .



AN Yoo-kyoung / Dialectical Development of the Four-Seven Theory ... 55

by g while 77 remains passive. In other words, 17 becomes a useless
entity that cannot exercise any influence when it comes to determining
good and evil. Thus, Nongam emphasized the centrality of 77 although
1 mounts g based on its characteristics of non-volitions and
non-functionality (f&E=/MiE1E), g also receives the order of i
Nongam intended to resolve Toegye's theory designed to make clear
the purity and goodness of the Four Beginnings within Yulgok's
singular structure called the theory of rital riseung ildb

(2) Thaaretical Enfarcarent of the Theary of Gibal riseung ildo
1) Uam Song Siyeol

As Uam pointed out, “Yulgok thought that Toegye's errant
understanding lay mainly in his theory of mfa/ gisu”27) As a criticism
of Toegye's theory of Aokal and as an alternative to it, in particular to
his idea of rfal he developed the theory of gitl risamg ildb He
criticized Toegye’s adoption of the theory of /ha/ on the basis of Zhu
Xi's statement that “the Four Beginnings are the issuance of 77, and
the Seven Feelings are the issuance of g (WUunZHiz %, LIERERZ
5%).” Uam regarded this statement as a faulty record of Zhu Xi's true
position. Furthermore, based on Zhu Xi’s statement that “the division
between equilibrium (H'fff) and nonequilibrium (A1) may exist in
terms of compassion and sympathy (HfF) and shame and dislike (%
#),” Uam asserted that there is in fact nonequilibrium even within the
Four Beginnings. Uam thus criticized not only Yulgok but also Toegye,
Gobong and Ugye for having overlooked the point that there are cases
of evil within the Four Beginnings, which they perceived solely as
pure and good.

Toegye, Gobong, Yulgok, and Ugye regarded the Four Beginnings as pure
and good. However, Zhu Xi stated that the Four Beginnings also include
evil. It is unknown whether these four great scholars saw Zhu Xi’s
statement. How do the Four Beginnings contain evil? It is because even the
Four Beginnings are issued from gi with » mounting it. If gi is pure and
good in its issuance, then 77 also becomes pure and good; if gi is murky in
its issuance, then 7i becomes murky.28)

27) “Ganseo jamnok &&EHEER” in Songia dageon, vol. 131. “HARPFTLIARRERE, &
FEFR B S5 B — ).
28) “Juja eollon dongigo AT FHilFRR,” in Songa dageon, vol. 130. “iBE R ENL
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As the Four Beginnings are based on the structure of gifa/ risamg
and good and evil can come about differently depending on the state
of gi When g is clear, the purity and goodness of 77 are guaranteed,
and the Four Beginnings are therefore pure and good; however, when
& is murky and envelops 77, the human emotions associated with the
Four Beginnings are evil. In this regard, Uam refuted Yulgok's theory
that while the Four Beginnings are part of the Seven Feelings, they
emerge as a result of being appropriately regulated (equilibrium). As
long as Yulgok based his reasoning on the idea that the Four
Beginnings are pure and good, then the good Seven Feelings have to
be separated from the good Four Beginnings. Thus, if the Four
Beginnings and Seven Feelings are divided into equilibrium and
nonequilibrium based on the clarity or murkiness of g7 and on the
structure of gibal risamg the theoretical basis for the distinction
between the Four Beginnings and Seven Feelings disappears. But can
one conceive cheuguen ji sim and appropriately regulated joy and anger
(E%%) and the Seven Feelings as the same emotions? In this regard,
Uam saw the appropriately regulated Seven Feelings as being just as
pure and good as the Four Beginnings.

In terms of the Seven Feelings, how can the joy of Emperor Shun and the
anger of King Wen not be regarded as examples of pure goodness?
Generally speaking, when the "Book of rites (#232); and Zisi referred to
the Seven Feelings in a collective manner, they were all seen as originating
from human nature. Human nature is 7i. The Seven Feelings originate from
human nature and they are issued from gi with 7 mounting it.29)

Uam asserted that not only the Four Beginnings but also the
Seven Feelings are based on human nature, and that they both become
pure and good when they are appropriately regulated. A situation in
which a saint becomes naturally angry or naturally joyful belongs to
the realm of the Seven Feelings, but the contents are also akin to the
Four Beginnings, in that they are pure moral emotions. This is because
the Four Beginnings and Seven Feelings are emotions that stem from
the issuance of human nature, and are based solely on the notion of

AR, DA R, AR T LUR IS R AN, RFIDUSEAR R RIS { LA
IMEANEF. DR e foth., Sk oy, AR, RERAEE, JHRAHE
RUBEIR R i m oA .

29) “Juja eollon dongigo,” in Songia dageon, vol. 130. “SRIA-LIEFUFE L B XL,
SAREET. KSR TS E- B, RO E LRIt PREIE, FLHAE,
EEE D
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gibal risamg Good and evil, or appropriateness and inappropriateness,
coexist within the Four Beginnings. The only problem then is how to
ensure equilibrium, thereby making the Four Beginnings in need of
extension in fact become insignificant. Toegye’s theory that the Four
Beginnings and Seven Feelings are separate, and Yulgok's idea that the
Seven include the Four are also rejected. In conclusion, a diagram in
which the Seven Feelings are equal to the Four Beginnings is
established, and thus the relationship between the Four Beginnings and
Seven Feelings is no longer of any significance.

2) Namdang Han Wonjin

Namdang consistently took issue with Toegye’s notion of Aokl He
asserted that an inactive 77 could never issue by itself. In addition, he
claimed that the only theory that is valid is the one according to
which active g issues and inactive 77 mounts it, under which all
emotions, regardless of whether they belong to the Four Beginnings or
Seven Feelings, are issued from g7 with 77 mounting it.

of course, Toegye never asserted that 77 can emanate without g
However, Namdang focused his criticism on the discussions related to
original nature and psychophysical nature to prove that Toegye's
assertions in effect set up the Four Beginnings and Seven Feelings as
two different kinds of human emotion, thus violating the principle of
gibal risamg Namdang asserted that Toegye used his theory of /ofa/ to
explain human nature as being based on original nature and
psychophysical nature and implied that in the end human emotion is
determined by the issuance of 77 and the issuance of gi In this regard,
Namdang asserted that while it is correct to explain human nature as
based on the division between original nature and psychophysical
nature, this division should not be applied to human emotion.

As to human nature, the division between original nature and
psychophysical nature is acceptable on the basis of two different
standpoints, namely that of the non-separation of 7 and gi (in all
phenomena) (F#8#E) and that of the conceptual deviation between ri and
gi (RA4a#%). Human emotion belongs to the realm after emanation (Z.%%)
and belongs to gi, whereas the existence from which emotions emanate
belongs to 7i. Nothing can emanate without gi and there is no matter that
emanates without 7i. (Based on this principle,) there is no division that
should be made between what is solely issued from 7i and what is issued
from both 77 and gi. How then can one assert that the Four Beginnings and
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Seven Feelings are distinguished in terms of the division between ribal and
gibal?0)

Namdang believed that human emotions seen as emanating from
71 in fact emanate from both 77 and g7 regardless of whether they are
associated with the Four Beginnings or Seven Feelings. The Four
Beginnings and Seven Feelings therefore cannot be separated into what
is mentioned solely in relation to r7 (5 #) and what is mentioned
in relation to both r7 and g (G5 #); they also cannot be separated
into rbal and gital, since the Four Beginnings and Seven Feelings
contains both 77 and gi Psychophysical nature can thus be compared
to the Seven Feelings because it emanates from both 7 and gi
However, original nature, which refers solely to 7, cannot be
compared to the Four Beginnings, because while original nature cannot
have g7, the Four Beginnings are human emotions that contain both 77
and g731) In this regard, Namdang pointed out that although other
scholars believed that the Four Beginnings are equally original nature,
they in fact belong to the realm of r732) Thus, YulgoK's assertion that
“the Four Beginnings are mentioned solely in relation to r7, while the
Seven Feelings are mentioned in relation to both 77 and g;” was also
rejected.33)

Namdang identified the relationship between the Four Beginnings
and Seven Feelings as follows: “The Four Beginnings are a summary
of the Seven Feelings and the Seven Feelings are the amplification of
the Four Beginnings. Since the Seven Feelings do not exist outside the
Four Beginnings and the Four Beginnings do not exist outside the
Seven Feelings, the Four Beginnings and Seven Feelings are not two
different kinds of human emotion.”34) The relationship between the

30) “Dap Gi Myeongeon non sadan chiljeongseo & ZimlUimtiESE,” in Namdangip
seubyu FEUEERIAIE, vol. 4. “PERARIE, RIEZWE, SAMFMELFEE, AT
TRAKERE, SORHARE S, S ARZ N, BIEABRAIRER, sl R,
AR, FRERICHEE, Ok, SZHER, MpTLAEE Sl RN,
ARERRIMERT L, [EORAT BB SRR SN, RIS 4 n] LSS P o 5T 75 - HE.
HEHRERAMSG 2, MR, JOCTUHESED S, M e iy, oy

31) “Dap Gi Myeongeon non sadan chiljeongseo,” in Nazni’mgﬂp seubyu, vol. 4. "4
s AR, FUASRANREAS, PUsmA e, R FER

32) “Japjeo H#,” in Namdangjip vol. 29. “—HI#3H, —RIHR, REZEFEECER, i
AR MBS b, RRLADUSHE AR AL, HAERESR AN b 2 i 5.

33) “Dap Gi Myeongeon non sadan chiljeongseo,” in Namdangjip seubyu, vol. 4. “H
BHESREREZ, AR

34) “Sidongjiseol /RFAIERR,” in Namdangiip vol. 29. “H-LiE&IZ B, TUsmfiT Rt
1, DUSME-L, -LAMEDY, RIDI-EAE—h
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Four Beginnings and Seven Feelings is akin to that between longitude
(%) and latitude (4): the Four Beginnings can be equated with
longitude, and the Seven Feelings can be likened to latitude.35) The
Four Beginnings and Seven Feelings can be said to contain both good
and evil, because they contain both 77 and g7 in other words, both
equilibrium () and nonequilibrium (A\Hffi) are embedded in the
Four Beginnings and Seven Feelings. If the Four Beginnings have the
potential for evil as well as for purity and goodness, then Yulgok's
statement that “the Four Beginnings belong to the realm of good” is
also refuted. Thus, the Four Beginnings and Seven Feelings have no
apparent differences in terms of their essence. As long as Yulgok
based his argument on the fact that the Four Beginnings are pure and
good, then the good Seven Feelings and Four Beginnings have to be
separated from one another.

4. Conclusion

Scholars from the Toegye and Yulgok Schools attempted to develop
Toegye’s theory of the mutual issuance of 77 and g and Yulgok's
theory of the single path of the issuance of g while also attempting
to resolve the problems inherent in both these theories.

In an attempt to address Yulgok's criticism, some scholars of the
Toegye School advocated the separation of the Four Beginnings and
the Seven Feelings into jur7, namely the primacy of 7, and jug
namely the primacy of g based on sangsy namely the idea that 77
and g are mutually needed. Others emphasized the distinction of the
Four Beginnings and Seven Feelings based on their origins by
accepting the independent issuance of 77 Such a separation into jur7
and jugr can help to overcome the criticism regarding the inaction of
1, but it also makes it difficult to guarantee the purity and goodness
of the Four Beginnings based on the origins of the Four Beginnings
and Seven Feelings. The mutual issuance of 77 and g creates
difficulties that pale in comparison to the distinction of 77 and g7 since
the inaction of 77 is explained based on artificial notions such as
movement and stillness.

Y

35) “Nongam sachil jigak byeonseol j=ZflU-tLEITEH R, in Namdangiip seubyu, vol.
6. “DUimeds, -CR R, SRR —, R-CRIm R =P
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Some scholars of the Yulgok School attempted to reach a
compromise between the views of Yulgok and Toegye via the notion
of the single path of the issuance of g with 77 mounting it, while
separating the Four Beginnings and Seven Feelings into jur7 and jugri
Others attempted to downplay the separation of the Four Beginnings
and Seven Feelings by emphasizing the nonequilibrium of the Four
Beginnings and the equilibrium of the Seven Feelings, while rejecting
Toegye's theory of the mutual issuance of 77 and gi The former tried
to overcome the possibility of /s powerlessness against Yulgok's
assertion of the inaction of 77 while the latter emphasized the
logicality of Yulgok's theory of the single path of the issuance of g7
with 77 mounting it so as to assert the existence of equilibrium and
nonequilibrium in the Four Beginnings, which in turn created problems
for Yulgok’s notion that the Seven include the Four.

The interpretations of the Four Beginnings and Seven Feelings
advanced by the Yulgok and Toegye Schools can thus be regarded as
a process of coming to grips with the fundamental problems
embedded in the philosophies of Toegye and Yulgok and of
suggesting new alternatives to resolve these problems. Rather than
focusing on how successful their solutions were, more attention should
be drawn to the ways in which they attempted to solve these
problems.
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Jeong Jedu’s Theory of the Four Beginnings and
Seven Feelings
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Abstract

Hagok Jeong Jedu (2% ¥7#5°}) developed his thought in line with
that of Wang Yangming and on the basis of the philosophical
achievements of Neo-Confucianism in Joseon. His critical thought is
well demonstrated in his theory of the Four Beginnings and Seven
Feelings, which is one the most controversial themes for the Joseon
Neo-Confucians. An important issue for them was the basis of moral
goodness especially in relation to the operation of the mind. A key
concept for this issue was rita/ (33%), namely the issuance of i
Hagok understood the Four-Seven in terms of the concept of saengri
(4:3), and he interpreted rila/ in a way that is different from
Toegye’s interpretation, which initiated much debates among the
Joseon Neo-Confucians. According to Hagok, the Four Beginnings and
the Seven Feelings are all emotions (1%), saengri, and pure gi (Al).
This paper will investigate this characteristic understanding of rfa/ in
Hagok’s thought.

Keywords: Korean Confucianism, Hagok, Neo-Confucianism, the
Four-Seven debate, the issuance of i (Pf), rital (FL3%),
J—
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1. Introduction

Hagok Jeong Jedu (2% Z#5}) is widely known as the foremost
Yangming scholar of Joseon.) Not only did he deeply understand and
support the theory of Wang Yangming, but he also fully embraced the
philosophical contributions of Joseon Seongnihak (Ffiff 14¥E5). While
accepting Yangming's view of truth, Jeong did not ignore the
philosophical issues that had been debated within Joseon Seongnihak,
but incorporated them into the foundation of his own philosophy. His
concept of ri (B, the principle), more particularly, saengri (“E2E, living
), which is a key concept in understanding the whole of his
philosophy, embodies not only the theory of sim jeuk ri (‘\0ENEE) in
Yangming’s thought but also the ontological thought of Hwadam ({£i%
##H4E) and the value theory of Ugye (4% Ji#).2) His theory of the
Four Beginnings and Seven Feelings (M-t sadanchifjeongran) is
also based on important themes of Joseon Seongnihak, and it can be
understood in relation to his unique conception of 7 An important
point, however, is that the theory of Four Beginnings and Seven
Feelings for Jeong was a means of expressing his own thought as a
philosopher, and not an important issue in itself. Therefore, his theory
of the Four Beginnings and Seven Feelings has implications that are
different from those in the thought of preceding scholars. The debate
in the Joseon dynasty was mainly focused on the investigation of the
ground of samn (3%, good) in relation to the operation of the mind.3)
Since Jeong began by acknowledging the activity (35H]) of 7 by itself,
he had no issues with identifying the grounds for seo, and he did
not feel the need to investigate what the condition of the mind is like
before it is aroused. Rather than with a fundamental investigation of
the human psychology, Jeong's critical questions are more concerned
with immediate discernments of whether one’s mind and actions are

1) There have been only two previous articles about this subject matter in the
secondary literature. Previous research on Hagok focused mainly on his idea of
yangji cheyong (JLFI#SH). This can be understood in relation to Hagok's own
tendency to give less attention to the debate of the Four Beginnings and Seven
Feelings. The two previous articles on Hagok's theory of the Four Beginnings
and Seven Feelings focused on the characteristic aspect of his theory but did not
attempt to understand his theory comprehensively. See Kim Gyobin (1998) and
Kim Gyobin and Kim Gillak (2005).

2) Kim (2011, 233).

3) Choi (2008).
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good (se) or bad (1°3%) and whether one’s mind and actions accord
with the heavenly principle (KE) or with human artificiality (A{5&);
based on such discernments, he raises the question of how to subdue
human desires. This paper proposes to reveal the critical thought of
Jeong regarding human nature through a close examination of his
theory of the Four Beginnings and Seven Feelings. In this process, we
can also see how Jeong reinterprets the philosophical legacy of Joseon
Seongnihak.

2. Jeong Jedu's Criticism of the Theory of the Mutual
Issuance of R/ and Gi (R A %) and His Theory
of the Operation of Saengri (“EFEZEFIFR)

In the debates on the Four Beginnings (MU, sachr) and Seven
Feelings (tlf, dufjeang) in Early Joseon, one of the most controversial
problems in explaining the basis of the Four Beginnings revolved
around rifal, namely the issuance of ri (PE#%). Toegye Yi Hwang (iB¥%
%), who was the first to bring up the issue, emphasized that the
Four Beginnings and the Seven Feelings differ in their bases by stating
that the Four Beginnings are issued from 77 (rifal), whereas the Seven
Feelings are issued either from g7 (%, gila) or from both 77 and g
(H.9%, hokal). Gobong Gi Daeseung (% @ AJt) and Yulgok Yi I (3
% Z4IH) responded by arguing that the theory of rifal violates the
Neo-Confuican principle that 77 in itself is not active, and it
theoretically would lead to a problematic dichotomy of the Four
Beginnings and the Seven Feelings. Gobong and Yulgok claimed that
only g issues in itself (gifa)). In contrast, Ugye modified a problematic
idea in the theory of the mutual issuance of 77 and g (/fal), namely
the idea that the Four Beginnings and the Seven Feelings become
fundamentally  distinguished, stating that they do mnot have
fundamentally different bases. Jeong, whose academical lineage lies
with Yulgok and Ugye, criticized Toegye from the standpoint based on
the non-separation of 77 and g (Bf5&ANEf), but he did not offer any
specific critique of Toegye's theory of rita/%) Let us first examine

4) Since the focus of this paper is on the Four-Seven debate, Hagok's understanding
of the Ultimate Reality (AH#&) will not be discussed at length. For detailed
discussion, see Kim (2013).
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Hagok's comment on Toegye’s view.

How is it that there is such a view that among the emotions (1#), the Four
Beginnings derive from nature (), while the Seven Feelings derive from
gi, that the Four Beginnings are of 77, and the Seven Feelings are of qi; so
the Four and the Seven issue from different sources? When discussed in
terms of purity, 77 is mingled with gi in the Four Beginnings and Seven
Feelings, thus it is not possible to separate them into 7i and gi. In relation
to both 7i and gi, that which is pure in nature becomes the Four; however,
the nature is still located in gi. The Seven are considered to be that which
is mingled with gi; however, the gi still accords with 7i. If the Seven
Feelings are pure in terms of 77, they may also be considered to be the
Four Beginnings; if they follow qi, they would do, just as the Seven
Feelings follow qi. Thus, gi exists within the Four Beginnings, and the
Seven Feelings also contain 7. To claim that the Four Beginnings are
solely of 7, and therefore the Seven Feelings are considered to be
equivalent to gi, is to say that the Four Beginnings and the Seven Feelings
issue through two different paths — Are they then to be considered two
kinds of emotions?>)

In the above passage, Hagok criticizes Toegye’s division of the
Four Beginnings and Seven Feelings into rifa/ (the issuance of r7) and
gibal (the issuance of gi), by stating that Toegye falls into the error of
creating a dichotomy of emotions. In addition, he states that in terms
of purity, both the Four Beginnings and the Seven Feelings are a
mixture of 77 and g and therefore cannot be separated, while nature
lies within g7, and the Seven Feelings, which are mingled with g; can
also become of 7 It can be seen that Hagok's criticisms of Toegye lie
not in the issue of the nature of 77 that arises from the theory of rifa/
- is 77 an active entity? - but in the issue of setting up rifa/ and giba/
as separate events in relation to the Four Beginnings and the Seven
Feelings. When setting forth his theory of 77 and gi (¥%i#) and his
theory of mind and nature (‘045m), Hagok occasionally criticized
Toegye's theory together with that of Zhu Xi. His main argument is
that Toegye’s thought is based on dichotomies of 77 and g7 77 and
nature, and methods of self cultivation, etc. According to Hagok, 77 is
the coherent principle of g and g is that which is created as the
movement of 776) As the two are not distinct from each other, there

5) “Joneon (ha) 775 (F)," in Hagokiip vol. 9. "#5 LURtE 2 P HiiA A B H R H
Vs R P EAE R DimbIE g & Rt i B KDt DIAEE BRI
rath ARESRZ it DA DISER PR Rl PEMER DLRERSRE Rbls s
IR BRI RN LR s A SR el L psam 2 Do
VAR ERFE A FR L SO BB ERAE ERE &It P

6) "Joneon (jung) 75 (F)," in Hagokiip vol. 9. "®EHZIE MEA MOURRH []
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can be no instance in which 77 exists without the activity of g and
the primary condition of one’s mind becomes of importance.

Hagok considers 77 to be the ultimate substance (4%8%) underlying
gi7) the place throughout which the whole g7 (—%{) can penetrate and,
therefore, the mysterious and divine (ff).8) In this context, he
considered g7 also to be 77 and 77 also to be gi% To Hagok, 77 and g7
are the two sides of the Ultimate Reality (4f%) and never two
independent entities. His view takes a step further than the
fundamental rule that states that the real entities, 77 and g can never
actually be separated. Wang Yangming had also brought up such an
argument. Wang understood the phrases from 7Taegeukabseo! (IHR[E]S),
“CORFEENTARS” and  “EFIMAFZ,10) by interpreting dng (8)) and
saengyang (4F%) in terms such that the Supreme Ultimate (ANHi)
begets and begets, and its mysterious process never ceases (ZHANE),
and by interpreting jemg (i) and saengyeurn (4:f2) in terms such that
the Supreme Ultimate is eternally changeless (8845 %).1) Yangming
stated that if the claim is made that the Supreme Ultimate begets yang
(F%) after it moves (&) and begets yamn (f2) after it rests (i), yeun
and yang activity (%) and stillness (§¥) become distinct and
independent of each other. In this regard, he said, “the generating
force of the Supreme Ultimate is the generating force of yeum and
yang”12) Hagok also makes the following comment in the same vein:

The furling and unfurling of the whole gi become yeum and yang (this is
the operation of the Do (i&)), while the concealment and exposure of the

BE R ARFEAGEEH].

7) "Joneon (jung) 175 ()" in Hagokiip vol. 9. "RZAHEFHE Loz ARBERRTE"

8) "Joneon (sang) 75 (1)," in Hagokiip vol. 8. "BEER L HIME MRl AERZIAHE
W R ST R w2 R

9) “Joneon (ha)," in Hagokiip vol. 9. "felf MERIEA BERSRIR B2 KRR M EUR T
it HP 1 HARRIE HERER MAMSRI mam GRORE BURS AEAT
PANIE S fFERSR ).

10) Tagi tushua "KFSENMTAER; SARMEE SN ) —8—F DRHER 2820
% MRS

11) As to Zhu Xi's understanding, see the following: Zhuz yulei, Vol. 94, No. 33.
“ERENIIAERS, AVRED TIARE. I8 6 RS HAE) EAvE, HEe e rLAED, SUERE, b
T2 i, XARE), e Rk

12) "Daluyuanjingshu ZFEEEFE, 157" in Cwanxdu (zhong) #ESR(H), Wang
Yangming quaryi, vol. 2. "KM B, WIS, TIH#EAG. Kbz A4, EnpzEs
A A T, SRR, MR E), sEPmz A AREEImAR AR .
SR T, SRICERA S S, TRECR, szt AR Ared. RFmi
AR, SR AERs, IR EIRE, RS AR R
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whole 7i (—¥) become stillness and activity (this is coherence (f43%)).
The ceaselessness of the mysterious process (this is the movement of yang)
and the changelessness of the Ultimate Reality (this is the quietness of
yeum) accord with the heavenly mandate; it speaks of the flow (i) of

gi.13)

The above passage is Hagok's paraphrase of Wang Yangming's
statement, “yeum and yang are the whole gi; the whole g7 as it furls
and unfurls, becomes yaum and yang activity and stillness are the
whole 77 the whole r7 (—), as it is concealed and revealed becomes
activity and stillness,”14)15) which summarizes the aforementioned
phrases from 7aegeukdbsed Hagok did not differentiate between the
activity and stillness of 77 and between the furling and unfurling of
yeun and yang he wholeheartedly agreed with Yangming's
understanding of the two as aspects of the single reality by using such
expressions as “the ceaselessness of the mysterious processes” and “the
changelessness of the eternal Ultimate Reality.” Furthermore, Hagok
explained the two aspects in terms of the flow of gi This explains
why Hagok did not reject Toegye’s idea of rifa] but found fault only
with Toegye’s dichotomy of the Four Beginnings and Seven Feelings in
the theory of Aofal For Hagok, Toegye’s theory of ribal provoked the
question, such as ‘Is 77 active by itself?” But Hagok did not consider
this question to be problematic at all, for he basically considered 77 to
be the flow of gi Thus, 77 has to be understood as an active entity in
his thought. Hagok called it saengri (£, living 1i).16)

Upon contemplation, the Great gi (X #.), the Fundamental Divinity (7TAY)
is active, vital, and whole; its abundance knows no end; it is numinous and
profound beyond understanding; its changeability, fluctuation, and endless
vitality are the substance of heaven and the very source of life. [...] This is
pure gi and simply saengri; this is the ultimate substance of »i and the
subject of divinity. [...] The divinity in the human mind is an active

13) "Joneon (jung)," in Hagokiip vol. 9 5 ﬂ)ﬂﬂﬂﬁﬁ}%?% (EIE) —BHREHAI RENF
(1530) WHIEE. (58) MRS (28 SaOuTs”

14) The whole g (—%) and the whole ri (—2) refer to the ultimate g and the
ultimate 77

15) "Daluyuanjingshu 157 Zle)5iFE 1571%," in Chuanxilu (zhong) &% (1), Wang
gjjangzmhg quaryi, vol. 2. “REE—5 M, —5URMTIREER. BB, —PEEE R

i

16) Wang also used the expression of saengri, though he did not discuss it in depth

(“Xuekanlu 122 B#fiis% 122f%," in uanxilu (zhong) #E5k (H), Wang Yangming
quaryi, vol. 2. “JraRiOAEARRENTRE 5 BhHY. B MR, R, HiEEE, 48

A AL (TREZAZ).
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entltysubstance (1’5 %), and the whole of saengri knows how to empathlze
and grieve. Here is without doubt an agent that knows how to be genuine,
how to empathize and grieve, and that which is supremely pure and good,
supremely subtle, supremely serene, supremely constant; this becomes the
Ultimate Reality of human nature (4).17)

Hagok thought that when human beings did not yet have any
defined shape before their genesis, only the Great g (K%) and
Fundamental Divinity (JGf#) were active. The inscrutable spreading
and changing of the Great g7 and Fundamental Divinity is substantial
i (BH), namely saengril® In the passage quoted above, the terms,
“the substance of heaven,” “source of life,” “spirit,” “Great g;” and
“Fundamental Divinity,” all refer to saengri According to Hagok,
saengri is of pure gi1% and as an active entity it is filled with
sincerity and compassion. In other words, it is the moral capacity of
sympathizing with others"pain upon having noticed it.

Hagok illustrated how saengri takes root within the body and
becomes vigorously active in the following manner: “That which is
saengri builds its house in the mind and curls up in junggeuk (H4%).20)
It strikes root in the kidneys and blossoms on the face. If one can
expand it, it will fill one’s whole body and spread throughout Heaven
and Earth.”21) Hagok explained 77 in terms of g7 in order to emphasize
the point that 77 is not an abstract metaphysical principle; rather it is
the kind of entity that operates actively within the body. Hagok thus
rejected the widely accepted view that it is only g that operates and
said, “how can only g7 be ceaselessly active? The divinity is also active
and ceaseless;” “how can only one’s psychophysical g7 be vigorous and

4 ‘“”

17) "Joneon (jung)," in Hagokip vol. 9. "#&iH KHFUCH i&HES FeMES oAl
MHREEAE EAEACE RRZM Rt ZJg (F) # Je Bl R
(GEHFSREPHESR) I ot e Nz —EERE g JEE 2o
AIEGRAME SRR MEMERE -G H LHRIEZ AR .

18) "Joneon (sang)," in Hagokip vol. 8. “HAFRZ A4 EYFE AR HHEIAAERLE
RIEZIRs 252 P& th.”; "Joneon (sang)," in Hagokiip vol. 8. “ 2iFi#EH #IE
FEERE JTRAFRE oI AR CEEEE R EA s MR B
TATEACAR I ANHL)”

19) Because it is pure gi the terms, true g (%) and great gi (A’K) are used.
Therefore, selfish desire (#48K), which arouses evil, is differentiated from gaekgi
(%%). See part 4 of this paper.

20) In Korean traditional medicine, “H'#%” is an acupuncture point located under
the navel, also called “s&& or " KR

21) "Joneon (sang)," in Hagokip vol. 8. “—[MAS e —BHEEMEAg MR8 ks
%Eﬁg ﬂ)‘%: Effﬁifi B TR, BEA RS AR B e T FR e A
—5 ST
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restless? Innate knowing (I2/1) is also vigorous and restless. This is
the substance underlying nature (14:f).”22) As to the view that the
substance underlying nature cannot operate by itself, he objected: “This
serene and tranquil substance is the foundation of all beings and

things and is capable of taking action by itself (5%H)"23)

3. The Meanings of the Four Beginnings and Seven
Feelings

Toegye’s notion of mha/ in his theory of the Four Beginnings and
Seven Feelings aims not to highlight that 77 is an active entity but to
differentiate between the bases of the Four and the Seven. However,
Hagok, who considered 77 to be an active entity, did not comment
specifically on the view that the Four Beginnings are rifbal This may
imply that Hagok acknowledged the plausibility of rifa/24) He stated,
“heugaun (WIBE), suo (), sayang (BF:#), and sii (f&3F) are all
emotions (If); they stem from the issuance of nature.”25 By this he
meant that the Four Beginnings are classified as emotions and stem
from the issuance of saeigri The Four Beginnings understood as the
issuance of saengr;, however, differ from those in Zhu Xi's thought.
Hagok explained the difference as follows:

In his Collected Commentaries on Mencius, Zhu Xi claims, “in (4=) resides
within, and it is expressed through its Beginning, from which it expands
and grows.” This is far from what Mencius himself meant. /In ui ye ji (/=
/%%, humanity, righteousness, propriety, and wisdom) refer to the virtues,
and these are not names given to certain things. How then would it be

22) "Joneon (jung)," in Hagokiip vol. 9. "JAREEI ARSI BINFIHL [2EMIGEIF iy I
KB AEABE SRR A EA S SRR EAR T
HEAAAARE 5.

23) '"Joneon (jung)," in Hagokiip vol. 9. "FERPEILH, MR, MEAMERIFRE
WO B, TRZARA, MRERFEH]."

24) This does not mean that Toegye's riba/ and the issuance and operation of
saengri in Hagok’s thought are identified with each other. For Toegye, rifa/ does
not mean that 77 itself can operate and move, rather that 77 governs and is
manifested (¥%31) through gi See "Jeongjaegi ¥#jiaL," in Toegye jeonseg vol. 42. "
BRI, WO ETE" See also Jung (2010, 248). By contrast, Hagok's saengri
means that the whole g7 which can coherently and mysteriously penetrate
though all things and beings, can issue and operate by itself.

25) "Maengjaseol (ha) & T#(~]" in Hagokip vol. 15. "<PYui e fg>HIbEZE SRRk
b, fifth, PRt
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plausible to talk about their beginnings? and if the Four Beginnings are
considered merely as sprouts and not as whole entities (§%), this

(13

understanding would be incompatible with a passage in Mencius, “one
without cheugeun would not be a human. [...] Arms, legs, head, and torso
constitute the whole entity of a human.” Zhu Xi’s understanding of in as
the underlying substance of nature and cheugeun as a sprout or beginning
might explain the different states of mind, namely its ‘“having yet to
respond (£ /J)’to external things and its “having already responded (2. /&)”
to external things. But this understanding would not be what Mencius
actually meant by in ui.20)

According to Hagok, in w ye ji in Mencian Thought should not
be understood as things that exist in the physical realm, for they may
exist inside another thing and have small parts revealed through
exposure. In wi ye ji are not fixed qualities that emerge inherently
from one’s birth, but are rather the virtues that need to be developed
throughout one’s lifetime. Hagok also rejected the view that the Four
Beginnings reveal the whole and entire reality. According to him, the
view in which the Four Beginnings are regarded as a tiny tip of the
whole reality, which is not the whole reality itself, differs from
Mencius’s understanding of the lack of any of the Four simply as the
loss of the whole. Therefore, Zhu Xi's theory that in is the source of
nature and the Four Beginnings are its sprouts can be considered his
original interpretation, but it is not compatible with Mencius’s thought.
How then did Hagok himself define the Four Beginnings?

Dan (3%, Beginning) refers to the starting point of a thing and the place of
its genesis. [...] An important point here consists in the idea that it is
called dan because it has to be developed and realized in actual actions.
When a flame begins to burn and water begins to flow, they are not yet at
a full blaze, or at a roaring flood.27)

In the Four Beginnings, dan is the same as that in the expressions, “yuem
and yang have no beginning” and “activity and stillness have no
beginning.”’It is the dan of sudan (& 3%, opening).28)

26) "Maengjaseol (ha)," in Hagokiip vol. 15. "<VUbi > K LARBAIEN, ks 9%
R, BRI~ FIRHARR TAGR, A, SRS, A EA,
i Pimad 2 vl 5 8k, HUADUSm Rovmad, ALURIEREE, RHREHEZ oA AR
B, ATLERGT, ROEArefE, RHPRHA R R, I LETCHR, Ui
NG ef8pil, UM R, WIRERemE, iEmARE o —, drta
TELERZEH

27) "Maengjaseol (ha)," in Hagokiip vol. 15. "<VUikEaff>uma 48 Y0IEH, SR g,
[.] SUAME, Wi, #eicmis, hkzn, RV, TR LTS R

28) "Maengjaseol (ha)," in FHagokiip vol. 15. "<[Ukt #Eff>1 " Fi&mIUmin T, Wiksrs
AR, EhEFMIm L, iR S, REImZim, PEEN, SR, (RA) SRR,
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First of all, Hagok pointed out that the term dn in Zhu Xi's
thought differs in its meaning from the meaning it has in Mencius’s
thought. According to Hagok, it refers in its original meaning to the
starting point of the genesis of something. It is likened to the spark
that becomes the starting point of a flame and the spring that
becomes the starting point of great waters,29) so that the flame begins
to burn and the waters commence to flow; the flame is not yet an
intense blaze, and the waters are not flowing as a flood, but they
already have the whole characteristics of the later stages of burning
and flowing. Similarly, one can attain the virtues of in w ye ji by
developing the Four Beginnings. In this regard, Hagok says, “though
in w ye ji may be developed enough for one to be able to help the
people widely, the starting points of the development still are the
emotions of cheugaun, sug sayang and sibi”30)

Hagok criticized Zhu Xi for having interpreted the Four
Beginnings differently from Mencius. He argued that Zhu Xi
mistakenly understood dan as referring to the tip of something that is
already predetermined, and that this understanding is contrary to the
Mencian view that the Four Beginnings are merely starting points of
development. According to Hagok, Mencius's idea is that nature
understood as saengri resides in the mind, and that emotions are the
starting points of the development of nature. However, according to
Hagok, Zhu Xi considered the Four Beginnings as the exposed tips of
nature that is predetermined as the forms of in w ye ji and resides in
the mind. To Hagok, Mencius's Four Beginnings are the beginnings of
the whole reality, and the expansion of these beginnings result in the
virtues of in u ye ji.

Hagok’s interpretation of the Four Beginnings and his criticism of
Zhu Xi's view are based on Wang Yangming's thought, and reflect
Hagok's own views on the moral Ultimate Reality ({4). To conclude,
the Four Beginnings in Hagok's thought are yangi (%, the original
innate knowledge). Hagok stated, “the Four Beginnings, cheugaun, sug
sayang and sily, refer to that which has its beginnings within oneself,”

(RAR) KRFUARsImEE 2 R, A o, TEAHRB, SN, () 155 ﬂﬁ (RR)."
29) "Maengjaseol (ha)," in Hagokiip vol. 15. "<[U¥;z; ‘Eﬁ%’»@ﬂfﬁ]ﬁ%ﬁ% &R | ANy
W, WS K im, SRR Z R .
30) "Maengjaseol (ha)," in FHagokiip vol. 15. "<VUsmEiffi>1"Fra & AT LR, SR
T@ﬁg?}’f?%o URELAIFT S, et e = O th, RS K, SRR KZ
I "
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while “in w ye ji refer to the entirety.”31) Further, he says, “the Four
Beginnings within myself are my yangi” and “the expansion of the
Four Beginnings” is “the recovery of yangi (£U%l).”32)

How then did Hagok define the Seven Feelings? He considered
both the Four Beginnings and the Seven Feelings to fall within the
category of emotions (If): “In terms of those that are issued as the
emotions, the Seven Feelings are the emotions of nature, while the
Four Beginnings are the nature of the emotions.”33) Hagok did not
offer an extensive explanation of the emotions and understood the
emotions in line with nature. His expressions, “the emotions of nature”
and “the nature of the emotions,” are based on his idea of saengri
with these expressions, he meant to emphasize that the Four
Beginnings are still emotions, because their core is nature and ri; yet,
they are not unconnected to gi; the Seven Feelings are not merely g
but are also issued from nature and 7z

Now a question to be raised is this: If all emotions are issued
from nature and 77, from whence does evil (A\%) originate? We have
to pay attention to Hagok's understanding that both the Four
Beginnings and the Seven Feelings, understood as the issuance of
saengri and also as the emotions, carry the potential for good and evil.
This understanding differs from the traditional view in which the Four
Beginnings are considered pure good. This will be examined further in
the following section.

4. Good (%) and Evil (£°5) of the Four Beginnings
and Seven Feelings

When Hagok refered to the nature that is manifested as emotions, he
refered to the kind of nature with which humans are endowed after
their birth. According to him, once one has been given a certain

31) "Maengjaseol (ha)," in Hagokip vol. 15. "<PUsiEafEfF>PUniflilEZ EE e,
RHAW AR S, CFR8EE, BN EE, mEyEcoE mEypEs
g, CFEAE AR, MR, AP g, EE AR R R
e, WHERKZ I, SRR e

32) “Joneon (ha)," in Hagokip vol. 9. "NAVYNmAIRE LA, A PSRRI BRI,
NEfZ, 2468, KHmz b, NIZRBRKMAZ, £S0H."

33) "Joneon (sang)," in Hagokiip vol. 8. “LIsTAEHE T BERESE MR M thtd
RS Z . ERERAR TSl
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psychophysical component (&), the 77 with which one has been
endowed from 77 as the Ultimate reality cannot be the same as the 77
as the Ultimate Reality.34) This is because after one has been given a
certain psychophysical component, the differences in the body, such as
strong and soft, or clear and unclear, will be generated. The kind of
nature that Hagok understood to be manifested as emotions refers to
psychophysical nature (REZ1E). However, Hagok did not
conceptualize ~original nature (AAZPE)  independently of the
conception of psychophysical nature, in that he thought that they have
the same essence. Unlike the traditional Neo-Confucians, Hagok did
not explain the differences in human minds in terms of the differences
in their psychophysical nature. He claimed that evil may occur in a
person’s mind because the 7 with whicht the person has been
endowed cannot realize its essence; this is in turn because there exists
an excess or lack of the 77, and the excess or lack is caused by the
movement of g7 which causes the foolish and false division of the
mind. But as Hagok also said, “while the 77 has lost its essence, it is
not that it is not 72”35 In other words, if nature-ri (f43) controls g7
improperly, therefore creating excess or lack, the essence would be
lost, and evil created. Even so, the essential nature is not completely
lost. Hagok considered this principle as applying in the same manner
to both the Four Beginnings and the Seven Feelings.

As for the Four Beginnings, if they achieve their true nature, they cannot
be evil, and if they lose their true nature, there will be excess or lack. [...]
Mencius was discussing that which derives from the true nature, and not
the loss of the true nature. How then do the Four Beginnings realize their
true nature? If the essence of the mind (~5%%) realizes its essential nature,
the Four Beginnings become the true nature. [...] When one’s mind is
darkened and clouded by one’s psychophysical component, then the mind
may lose its true nature, and consequently its manifestation cannot be
appropriate. This may be described as the case in which the essential nature
is clouded by the person’s psychophysical component, but it should not be
considered to be caused by the person’s psychophysical nature.36)

34) "Joneon (sang)," in Hagokip vol. 8. “JUNGRVEELUEMIR S LAZSR 8 8
WEZIE T RIHARZ AR S AR ) AARKE R WIEIRE AR
(KT o - = A RN Db ) AL

35) “Joneon (ha)," in Hagokip vol. 9. "SRHEE H—Rit H—4t AnTRApal Hbthe 38
DRE BRI AMEHARE . L] HRHPGE il ENRIEZ A Rt HoE
AR RUBEISR Mol RO W AR d.

36) "Maengjaseol (ha)," in Hagokjip vol. 15. "<V Ffff>14 P infs AR A,
RHEAMAMTBA LR, FUREE R, IREASRR, Ha s, ALHHRA
BE S, VIREWHEAEED, SHEl  BUm i Ra oA, FOaT
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Discussions by Neo-Confucians of the basis of evil focus mainly
on the difference in psychophysical nature in individuals, but this does
not mean that evil arises from psychophysical nature. Zhu Xi stated
that the differences in psychophysical nature bring about differences in
the ability to discern and to carry out moral principles,?) which in
turn lead to the occurrence of evil.38) But on this matter Hagok
argued that one’s psychophysical component is not the cause of evil;
rather, “the inappropriate control of g’ is the cause of evil. This can
be defined in two different ways: the improper control of g may be
understood in terms of the constraints that are generated because of
one’s psychophysical component with which one is endowed at one’s
birth. Secondly, it may be understood in terms of ones selfish
inclinations ([ FA).

Although beauty and evil exist in one’s psychophysical component, it is not
always necessary to strike and discipline all beauty and evil, for nature is
entirely good. It is only necessary to remove what is clouded, and not
necessary to work on the psychophysical component. One merely removes
what has been clouded and can then restore good. When what has been
clouded is removed, and nature is restored, all the beauty and evil of the
psychophysical component return to their rightful places. The strong, the
soft, the clear, and the unclear all serve only to restore good.39)

Hagok interpreted nature in terms of saeigri and pure g7 and did
not consider g itself to be evi. He does not also regard
psychophysical nature, which defines the strong and weak and the
clear and unclear of the body, as having no crucial impact on the fact
that nature is good. In the passage quoted above, Hagok considered
psychophysical nature to be a kind of inclination and ones’s being
constrained by one’s psychophysical component to be the only basis

HARGRI e AR, SREREB A EAAEE, SRENMEZHH., ARPEER
Bk, (B Sl R H, RUpTa s A AME RIS A 2, S R S TR
A, (H PR 2 SR 2 MEITTER A SR AN

37) Yeon (2007, 178).

38) In general, sayok (FAfX) or mudyok (Y8K) are brought up most often as the
rationale when arguing for evil. Zhu Xi saw this mulyok as also being innate
from birth, and related to the psychophysical component bestowed on one at
birth. See Zhuz yule, 18:411 (“REWMEISEAHEE - SRR AR A, LA
Y, RigheH LEEHE".

39) "Maengjaseol (ha)," in Hagokiip vol. 15. "<A2Z EEVEFM>SEFA LR, MILEE
RZRARIGE, DHMAEZ BEb, #OA L ik, AFHE, SO E LR S
O, WHREREE R, R RISR SR8, WiRTIER, HEESEA,
Ep sl
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for evil. The constraint of the psychophysical component is not
regarded as a structural problem, but as a transient problem that
repeatedly arises in changing circumstances. Nature always issues forth,
so a person who is supremely foolish, dark, stubborn, and
unreasonable will effortlessly feel the emotions of the Four Beginnings,
if she does not obstruct the issuance of nature. However, “a person
whose foolishness and evil is excessive and therefore behaves
atrociously is simply constrained by her psychophysical component and
wallows in evil habits; because such a person prioritizes her personal
gain, her inherent nature cannot find that by which to operate.”40) If a
person removes her psychophysical component or selfish motives,
instead of being constrained by them, her psychophysical component,
on the contrary, can serve for her restoration of good.

To Hagok, the psychophysical component and selfish inclination
stem from the form-and-body (J&%). the form-and-body is created as
one’s physical shape has been formed. It is thus different from the
pure g7 and from the whole g7 which are saengri However, it cannot
exist completely apart from the pure g and the whole gi “the
form-and-body has its own desire; therefore, once one’s form and body
exists, one will have selfish inclinations.”41) The form-and-body is
always accompanied by desires, and if the mind is moved by one’s
selfish inclination to pursue only the satisfaction of desires, one’s
inherent purity is cloulded and consequently flows towards evil
Hagok explained this in terms of the gi-membrane (/¥) in the
human body, the heart-sac, or pericardium ({>fl). Evil becomes a
bodily phenomenon, when the gi-membrane around the heart (also the
mind) becomes dirty; reciprocal fires (#H:K) will arise in order to
remove desire, and the mind-heart loses its true nature42) Here the
reciprocal fires are just a transient or habitual problem, and not a
permanent one. Also, even though the selfish inclinations derive from
the formrand-body, the presence of the form-and-body alone is not

40) "Joneon (ha)," in Hagokiip vol. 9. "MIBEZTERFELF SRR BEE A
ORI BAEMEAH MERMERER 2 N GRS AR Rl a2
O FTESR BIHIH AR R ATE (HUEGRAE JREREE il S
MEIARTE HHEAFZ oS WrEs AR RENFEALREE A
R EhZ i aEmEs RHEAEE MR AW AR
k2 —B JRELEEE .

41) "Joneon (sang)," in Hagokiip vol. 8. “SZ JURGHAHA BA L&A B B

42) "Joneon (sang)," in Hagokiip vol. 8. “HA&OHEENE LEFMIIMEK REE Bk
FARAHK NARZ B RAHK S LB ERR Bkl D il Eal R
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sufficient to create selfish inclinations and therefore not in itself evil,
just as the psychophysical component itself is not evil. The problem is
that when the formrand-body operates in accordance with desire,
selfish inclinations arise, but this does not mean that all that derive
from the form-and-body is evil. Consider the following;

If the form-and-body has not been moved by desire, it is simply the whole
ri, and it cannot be called human desire.#3)

Hagok proposed two reasons for the existence of evil in the
emotions, which are an operation of the Ultimate Reality: 1) the
constraints of one’s psychophysical component and 2) one’s selfish
inclination. Neither of these is inherent from birth, or essential and
unchanging. According to Hagok, one’s being constrained by the
psychophysical component and having selfish inclinations are both
momentary or habitual, matters of selfish desires. In contrast, the
emotions that are not clouded by selfish desires are the true mind (4
) and the heavenly principle (K¥E). “The Seven Feelings become 17
because their heavenly principle is not different from that of the Four
Beginnings. The Four Beginnings are moved in accordance with g7
then their g is also not different from the Seven Feelings. Selfish
desires make us follow our desires in matters of eating, of love, and
of personal gain; the true mind and the heavenly principle come
about, when the virtues of in hyo clung sin (1-Z£1845) accord with ri
But that which follows the principle in matters of eating, love and
personal gain also becomes the correct 77 (1E¥f) and is not different
from the virtues of in hyo ({=2%).”44)

Therefore, Hagok’s main concern in matters of morality is not with
the definition and correction of structural limitations in which evil can
occur, but with the careful examination of whether one’s emotions and
actions in certain situations are derived from the movement of & - in
other words, whether they accord with the heavenly principle or are
artifice (\ &) - followed by the removal of artifice.

43) "Joneon (sang)," in Hagokiip vol. 8. “TEREMI L ] AT &z HE R ATEED
FWAED ATEAOIEDS BHBEROEN i3 R ARBAN E— 8 mng &~
CIE PN

44) "Joneon (sang)," in Hagokiip vol. 8. “ BRI EEHE Tk RERAE R kR
ZHEZ B LM BRAOKIEE ARERITE Y B RIS HirEs
RS HERFUNLEAME SOMFEZMREZT] RERMERD CFUEL
TEHEE 2 WAL RN SRR E 2 JEEE S H R IE I e
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5. Conclusion

The problem of the basis of the Four Beginnings and Seven Feelings,
which was the subject of active debate within Joseon Seongnihak, was
not of great importance to Hagok. He already had his own solution,
which is that the Four Beginnings and Seven Feelings are the active
operation of saaigri and the Ultimate Essence of nature (148%), and
this is identical to the active operation of original innate moral
knowledge (I2%). Because Hagok made use of important ideas that
had been discussed in Joseon Seongnihak to develop and apply his
own philosophy, we could examine his concepts of the Four
Beginnings and Seven Feelings and the issue of good and evil from
his angle.

Hagok understood 77 and g as the two sides of the single
universal/moral Ultimate Reality and explained the operation of saaigri
and pure g on the basis of the movement of gi According to Hagok,
the Four Beginnings and Seven Feelings are all emotions that are
issued from saengrr and pure g and the Four Beginnings in one’s
mind constitute original innate knowledge. The term dan refers not to
the tips of something predetermined, but to the starting-point of
development. In u ye ji are not the contents of nature but the virtues
of nature, and are that which must be realized through the expansion
of the Four Beginnings. The Four Beginnings are the bases, and in w
ye ji are the endpoint of their developments. In addition, the good or
evil of the Four Beginnings and Seven Feelings is not predetermined;
even the Four Beginnings, which are manifestations of good, can
become evil if their true nature is obscured, while the Seven Feelings
should be considered good if they do not lose their true nature. To
Hagok, the cause of evil is not one’s psychophysical nature, but 1) the
constraints of one’s psychophysical component and 2) selfish
inclinations. These are both momentary happenings, or repetitive
habits, not the result of any limitations inherent from the birth. By
examining Hagok's theory of the Four Beginnings and Seven Feelings,
we can see that Hagok's critical thought focuses on the removal of
falsity and artifice from the operations of the mind and the recovery
of the truth and the heavenly principle. Hagok's views can be
considered the root of the later theory of truth-falsity (Eff) set forth
by the Ganghwa school of thought. Further research on the specifics of
this influence would contribute greatly to scholarly understanding by
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placing the Kanghwa school’s ideology in its historical context.
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The Four-Seven Debate in Silhak: On the Gong
Hino Ribal Theory of the Seongho School

AHN Young-sang

Abstract

This paper examines the gong hino ribal (A E739%) theory in Silhak
(E£), which was the center of debate in the Seongho ((£i#f]) school of
thought. There were two main debates. The first was the distinction
between cosmology and morality. Yulgok (3£4%) claimed gita/ iseung ji
(R &), stating the necessity to understand sadan daljeong (VY%
&, the Four Beginnings and Seven Feelings) theory in the extension
of the universe’s process of change. However, Seongho claimed that
the dimension of sadan chijeong namely the mind of humans in which
good and evil generated, was different from the mindless natural
world. Furthermore, those members of the Seongho school asserting
the gong hino rital theory adopted that idea and claimed that Yulgok
was right in cosmology, in which there was no distinction between
good and evil, while Toegye (iR¥#), who explained good and evil
based on the distinction between rital (B£#%, the issuance of r) and
gibal (%A%, the issuance of g), was right in morality. This was an
attempt to understand the Four-Seven theory by differentiating the
moral world from the natural world.

Secondly, those who asserted the gong Aino ribal theory rejected
the Toegye school’s common theory that rikal explained sachn (MY,
the Four Beginnings) and gita/ explained duljeong (L1, the Seven
Feelings) and created a new scheme that b/ was considered to be
gog () and gikal was considered to be sa (FA). A sage’s gong
chiljeong (A1), which is appropriately moderated, namely gong fino
(AEA), is still categorized as rifal because, despite being dfjeng it
is still gong. This is the gong Ano rital theory, which invalidated the
received distinction between the Four Beginnings and the Seven
Feelings while searching for a new distinction. As a result, scholars
who upheld the existing distinction came into conflict with those who

* AHN Young-sang : Researcher, Department of Asian Studies, University of British
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supported the new distinction, which led to a division within the
Seongho school of thought.

Keywords: the Four Beginnings, the Seven Feelings, the Seongho
school (1), gong (»), sa (F), Gong hino (AER), ribal
(H %)
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1. Introduction

As the Western concept of modernity fades, so too does the concept of
Silhak (%), the school of Practical Learning in Korean Confucianism,
built upon that idea of modernity. Nevertheless, the reason for
considering the sadin dhiljeang (VU¥i-t1%, the Four Beginnings and
Seven Feelings) theory under the pretense of Silhak is that an
adequate concept to replace Silhak has not yet been found in the
process of understanding the development of Joseon thought.

The development of the sadan difjeong or Four-Seven theory from
Seongho to Dasan (7tLl) is different from the existing discussions in
Seongnihak (M¥£%, Neo-Confucianism). Notably, this philosophical
transformation was combined with Western ideals, influenced by the
presence of missionaries in China. Nevertheless, it is difficult to say
that the discussion was focused on modernity, for the content they
adopted was centered on Aquinian medieval thought, which Western
modernity sought to overcome.

There were two threads of discussion. The first was the
distinction between cosmology and normativity. The Seongho school
criticized Yulgok's idea that the universal process of development and
change was equal to the operation of human minds, and claimed that
though there existed the human mind that operated as a part of the
process of universe, this operation should be differentiated from from
another operation of the mind that has to do with the moral values of
good and evil and, therefore, with the Four-Seven theory. The Seongho
school thus attempted to distinguish the natural world from the moral
world.

Secondly, the Seongho school newly created the scheme of
ribal-gong-seon (BL¥5-A-) and gilal-sa-ak (R FE-F-38), clarifying that
good (sam, %) originated from 77 () and evil (ak %) originated
from g (). In this process, it claimed that a sage’s appropriately
moderated gong-diljeong should be classified as mbal (FE%%, the
issuance of r7) because it is related to sen and gong even though it
belongs to chljeong This is the gang hino ribal theory; many
discussions attempting to prove this took place, and eventually the
Seongho school divided. This process stimulated further development
of the Four-Seven theory from existing discussions of it.

The significance of the development of the gong Aino ribal theory
is the application of newly brought Western ideas to the existing
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Four-Seven theory, which furthered existing understanding of it. It is
difficult to call this application modern, but it is also difficult to deny
that it stimulated a new academic tradition. I will proceed this paper
with a provisional understanding that Silhak was the rise of such a
new academic tradition.

2. The distinction between Cosmology and Morality

(1) Seongho Yi IKs (Wi %) New Sim (1, mind) Theary and
Theary of Sogi daegi ((MEASR)

Yulgok criticized Toegye, claiming that the universal process of change
(Rihizfk) and the process of the manifestation of the human mind
were the samel) He sought to explain the manifestation of the human
mind through e/ and gital because humans were ultimately a part of
the universal process of change. This emphasizes the equal structure of
the natural world of the universal process of change and the moral
world that manifest from the human mind.

To this point, Seongho said that because heaven does not have a
physical heart, the process of universal change cannot be equal to the
process of humans perceiving or emanating emotions and volition.2)
Heaven cannot have sadan, which is wholly good, nor can it have
chijeong which combines good and evil; only humans, who have a
physical heart and therefore an active mind, can have sadan and
chijeng Seongho first began this discussion at age thirty-five when he
wrote Sachil sinpyeon (VU-LHi#H) and continued to explore it until age
sixty. In this process, he drew upon Xunzi (#j¥) and said the
following:

1) “Dap Seong Howon Zliti/iE,” in Yulgok jeonseg vol. 10. “Kihz Ak, MRS
feoth, R, FEEGENRE, TSR, BLREARGR AT EW. AR A, Al
FRgER, WEAEFHT. Rthz A, EEO 3. K fh, HABNERNE, IS
OINEAPEF R EE R, RIS IR, RIE D2 A B SR E  S8T. 5 H
FL SRR AL, RIAEEZ R,

2) “Dok Yi Yulgok dapseogiui 7% HAEEHLAE” in Seongho jeonseor Sachil sinpyeon,
bk. 7. “ERMLZE, DILOEEY), TG, EEEEMRCHE, ML RR. ER
BN, NS, RIRFIKIEIRE MGG S 5 82 G SATINRICEBRRZ H, BLLIEY)
A, safmEz.”
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Xunzi said that while plants have life but not perception, and animals have
perception but not righteousness, humans have life, perception, and
righteousness. This idea appears in the Seongri Dajeon (132 K 4), already
discussed by previous Neo-Confucian scholars. Does this mean that the sim
(=, mind) of people is threefold? That is not true. Insim (A+3) and dosim
(i&~s) inherently take two different forms, and there is no other sim. Only
humans and animals have sim, which originates from the heart, one of the
five viscera; from the beginning, plants do not have it. The mind is what
carries seong (/4). Seong is ri, and sim is gi. Therefore, when »i governs
gi, perception follows ri to become the mind of wiri (5% %2). When gi
overtakes 7i, only a mind of perception resides, making humans equal to
animals.3)

In this quote, the explanation is based on the writings of Xunzi,
but there is also the influence of Catholicism. In Catholicism, plants
are said to demonstrate the capacity for growth and development and
thus have saenghon (“£3#, vegetable soul); animals have the capacity
for physical movement and sensory perception and thus have gakhn
(%3, sensitive soul); humans, who have the capacity of rationality in
addition to senghon and gakhon, have yeonghon (%2R, intellectual soul).
Matteo Ricci, who traveled to China, explained this theory of three
souls based on Xunzi's teachings4) As such, Confucian scholars
actively discussed Xunzi's teachings, and Seongho himself cited this
theory of three souls, claiming that it was logically sound in some
ways though different from Neo-Confucian ideas.5)6)

3) “Simseol 0ifl,” in Seongho jeonseo Murjip bk. 1, vol. 22. “HFH, BAALEME
x, SECARMIES, NAEARUMIR, IOSSEMEE 2z, AR e RAIAA=
Ot FIEHEE, NOEOEAILHEE, SMEEOW, OARTEE — AESEGL, FAR
WA, OEEEE L, YRR, MO T, RURISEIE TR R 0, SRR
BR, RIAGRITE AP g B

4) Tianzhu shiyi, ch. 4. 7Rz, BHLHE, S HE, el soEAsmnR
K, AW, SRS, EEGEh, SEIETIREL, MBSt “EHtE
here refers to Xunzi.

5) When asked about the Catholic theory of three souls, An Jeongbok replied: “&H
BliR e, #7H, AKARMEE, SAGEMER, SEAMMES, NARAEaRE
&, FRRRTHE. WREEPL, RIS , WL 5 BIKF, mEESRA
ZFE, BRREE, BEZ P AEDR” (“Cheonhak mundap REAME,” Sunam jearyjip
vol. 17). It is evident that this is logic in response to the influence of Matteo
Ricci’'s ideas on Xunzi.

6) Seongho saseol yuseon rearranges the content and order of Xunzi as it appears
in Seongho saseol and is divided into Xunzi seongak (H 1) and Xunzi.
However, in the last part of the section Xunzi in Seongho saseol yuseon, there is
a passage that does not appear in Xunzi in Seongho saseol. “IT#iFGiH N\ 75T
Fh T, HEEAT, whi—n, SELUEAMZZM.” This self-proclaims is the
influence of Catholicism. It does not appear in Seongho saseol; there is the
possibility that it was omitted with later revisions. Additionally, Sin Hudam
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As Catholicism differentiates plants, animals, and humans based
on their souls, Seongho used sim to differentiate them.”) Humans have
moral minds in addition to the growth capacity of plants and the
sensory capacity of animals. As such, only humans can act morally.8)
Since heaven has no sim it cannot possess moral emotions such as
sachn, much less generic emotions such as dajjeangd Seongho claimed
therefore that theories about universal mechanics and the Four-Seven
theory must be differentiated.

Seongho closely considered Jugegurying (FHl#F), in  which
Johann Adam Schall von Bell introduced the Galenos’s system of
medicine. According to Galenos, the process of the liver turning
nutrients into blood to enable bodily growth was the natural spirit (H
IFEHR); the process by which some blood coursed through the hepatic
veins to the heart and gained heat was the vital spirit (4E#rfE%); and
the process of that blood reaching the brain to enable rational thought
was the animal spirit (#2#F5%). Schall von Bell translated these ideas
as the gr of dheseng (BB 5), g of saengyang (FEZH), and g of
donggak (B)5 2 %), respectively. This implies that the types of g7
flowing within the human body each have distinct functions when
differentiated. While Schall von Bell's g7 of movement and perception
(dnggak places the movement of nerves and the process of thought
within the brain, Seongho maintained his idea that humans’ thought
process occurred in the heart.10) Despite this difference, Seongho based
his idea that there are two types of g in the human body on Schall
von Bell's logic. According to Seongho, the heart is responsible for
perceptive capacity, and the kidneys are responsible for bodily growt
h11) For example, the growth of hair, fingernails, or toenails cannot be
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seonsaeng jeonjip).

7) “Simseol,” in Seongho jeonseor Mumjip bk. 1, vol. 22. “HiN#, B2 AFAR, MHE
ARG JBZNEE, ﬁﬁﬁiﬁﬁ%uﬁzu HFpz oy, AR RS ERTAA 1.

8) “Simseol,” in Seongho jeonseo: Munjip bk. 1, vol. 22. “H IRz Cofth, HLELFA
%, TMEFTER R, RATE A T Ot

9) “Simseol,” in Seongho jeonseo: Muryip bk. 1, vol. 22. "z 4, WIFENZ Ll a2,
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regulated by the mind; when one has injured one’s finger, it will not
heal on account of one’s mind wishing for it to heal. Thus the role of
perceptive capacity cannot bolster or replace the role of bodily growt
h12) To reiterate, though the g of perception, which is centered on
and acts from the heart, and the g7 of bodily growth, centered on the
kidneys, coexist in the human body, they each have distinct roles.

Seongho built the theory of sqgi dhegi (/NEKZ) based on the
above idea and applied it to the Four-Seven theory. He developed the
concepts of the g7 of bodily growth centered on the kidneys and the g7
of perception centered on and acting from the heart to the g that
spreads through one’s body and the g managed by the heart,
respectively. He called the g that makes human bodily growth
possible daegi (KR because it is spread through the entire body; he
called the gf centered on the heart sogr (/&) because it stays within
that organ. Because dhegr is the basis of human desire to sustain life, it
is also called Ayenggi (J¥%R), and because sqgg is the basis of
perceptive activity, it is also called simgi (‘L%R) or jigak ji gi (FIEZA,
the g7 of perception). This sog is also called the g7 of the gisyi in ribal
gisu ji (BRI PEZ); this means that the gi of perception must exist,
whether in sadan or in dijjeong As such, sadan and cdhiljeang all accord
with the framework of rital gisu jil3® Seongho developed this logic at
age sixty, but he applied this idea specifically to the Four-Seven theory
after having been criticized by his disciple Sin Hudam (ME/ZH). T will
discuss this in the following section.

(2) The Acknowledgement of Yulgok in Cosnology and Toegye in
the Four-Seven Theary

Sin Hudam, upon closely studying Seongho's Sach/ sinpyeon, adopted
Seongho’s criticism of Yulgok and developed it further.14) Nevertheless,
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R

12) “Simseol,” in Seongho jeonseo Murjip bk. 1, vol. 22. “HA1E 2 0, SR

13) “Dap Yi Yeogyeom (gyeongsin) Z4ikik (BEH!),” in Seongho seonsaeng jeoryjip
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14) “Sachil dongibyeon VU-GCIFSEHE,” in Habiyip vol. 9. “EHRANBEME R, MEARZL
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like Yulgok, Sin Hudam claimed that the universal process of change
should not just be seen as gial risamg ji (RE%HEF ). He claimed
that changes arising from inevitable universal changes, such as night
and day or the seasons, are an aspect of 77, while changes that happen
within those phenomena, such as weather phenomena including rain
or wind, are aspects of gi The constant change of higher order is
inevitable, but the lesser internal changes are variable and capricious;
according to him, positive changes occur when g follows 77, and
negative changes occur when g7 does not follow 715 This logic, which
differentiates between constant change and the variable changes within,
can be summarized as such:

In my opinion, when discussing the general aspects of 7 and gi, all
universal beings are from ilri (—2%) and thus do not have two origins;
however, when discussing diverse manifestations of i (H4Z %K), even
though it is contained in one body, it can be divided into seongmyeong ji
ri (Me4r232) and hyeonggi ji ri (5 £.Z 32).16)

Sin Hudam's point is that the system of 7z i/ (B—), the aspect of
being, and humnsu (77%K), the aspect of value, are distinct. He further
explained that as generally known (FLifi), 77 needs gi to actually
manifest itself; g7 also needs 77 to be manifested.1?) The existence of all
beings is composed of 77 as a cause and g7 as substance. Because sadhn
and dhljeong generate as a temporary state of the body, cheugem (1
S, pity) as one of sadhn is to be understood in terms of g but the
cause of that pity is 77 and Aino (E7%%, happiness and anger) as one
of chifjemng is to be understood in terms of g7 but the cause of that
hino is . On the other hand, in the structure of the general ri-g/
theory that explains existence, there is no differentiation between sadan
and chijeong'® In this case, acknowledging the preexisting logic of 77
he explained sadan and dhljeong equally in relation to rital gisu ji (Hf
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FHRbE2).19)

The system of Aunsu is a way of explaining a given situation in
terms of the values of good and evil20) The virtues of benevolence,
righteousness, propriety, and wisdom ({-Zi%41) are said to be the
roots of sadary this is samgnwyeong ji 17 in the above quotation.2l) On
the contrary, dhifjeong generates in connection with Ayeonggi (JE4K), and
thus the virtues of benevolence, righteousness, propriety, and wisdom
cannot be at its root; this is Ayeonggr ji ri (] Z#) in the above. 22)

Not only 77 but g7 is also classified into the g7 of sadhn and the g
of chiljeong Hyeonggi composes the human body and is also the root
of individual desires that sustain the body, such as the desire for
warmth when one feels cold and the desire for food when one feels
hunger. However, while perception is a type of g7, the gr of perception
is not limited only to the private domain (#.) of Ayeonggi, the origin
of desire. As such, the g7 of sadhn is the g7 of enacted perception, and
only the g of djjeng is hyeonggi?’) Based on this, Sin Hudam said
the following:

Then the gi that rides sadan where sadan emanates is the gi of perception,
and that chiljeong is gi ji bal (#£.Z%%) is the gi of hyeonggi. These two
types of gi are different with different focuses. However, at this point, the
sangsu theory (#87A%t) originating from Toegye becomes a convoluted
discussion, as does Seongho’s mistake.24)

In the Sachl sinpyean, Seongho understood sadan in relation to
“ribal unmediated by Ayenggl” and difjeng in relation to “ribal
mediated by Ayemggl” However, contradictory to this understanding,
he also said that jeong (1) is what is mediated by g7 when seng (1)
emanates forth; there is only one type of g7 that mediates, but there
are two kinds of jexg?5) He analogized the reason for there being

p=li

19) “Sachil dongibyeon,” in Hahinjip vol. 9. “ HIRG 42 Mam, RII-CEHIA, 3%
WSS, MO, T8RS RS LR T

20) “Sachil dongibyeon,” in Habinjip vol. 9. “#RiVU, A AERFEFIS 2 B, i B {28
BB RRZR

21) “Sachil dongibyeon,” in Habinjip vol. 9. “-tih, RIMARTEA AT, M2
ZIERZ AR

22) “Sachil dongibyeon,” in Habinjip vol. 9. “IAEELZ 7 RIFREF-”

23) “Sachil dongibyeon,” in Habinjip vol. 9. “MFRAIE 2 5, AEmERIERZAE.”

24) “Sachil dongibyeon,” in Habinjip vol. 9. “SRRIVUsGIEEE, ARz R, RAEZH, L
TR, RIPRZE. WRTHTEAR, HRBEMEMACH, AR, 2l

25) “Seungjuyu SR, in Seongho jeonsear Sachil sinpyeon, bk. 7. “1EEMEZ B, AR
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two kinds of jexig to horses and humans as well as the helm of a
ship and ocean waves. Traveling to fulfill the purpose of men is sadan,
while traveling for the purpose of the horse is dijeng This is a
Toegye school explanation of sachn and difjeong ether with a focus on
the primacy of r7 (¥, jur)) or with a focus on the primacy of g (&
%A, jug). Sin Hudam thought that this logic differentiated sachn as
originating from 77 (men or the helm of a ship) and difjeaxg (horses
or ocean waves) as originating from g even though sadin and
chijeong all originate from the same 77 and gi Logically, this
distinction can be made, but an instance of a man riding on a horse
can only exist as one instance. If jaxg comes equally from the
interaction between 7 and g sacin and difjexg are not actually
different, even though those can be categorized either in terms of jurs
or in terms of jugi

In criticizing Seongho based solely on his reading of the Sachl
sinpyean, Sin Hudam did not know that Seongho labeled Zyeonggr and
simgi (0R) as sqg and dhegr at the age of sixty. Seongho, who had
already differentiated /yeonggr and simgr, wholeheartedly accepted Sin
Hudam's criticism. Thus, Seongho finally labeled sadhn as “rital gisu ji
unmediated by /Ayeonggl” and dhjeong as “ribal gisu ji mediated by
hyeonggi” In the phrase of sadan rital gisu ji (Vi35 FEL), the gi
of gisu ji is the gi of perception; because this is not /Ayeonggr it is
unrelated to desire. (Jujeng which can be understood as Ayeonggr
plus 7 plus gi (of gisu ji), has a structure with two gi; even so,
hyeonggi is dhegr, whereas the gr of gisu ji is sogi (the gr of perception,
simg). For this reason, the two types of g can be differentiated from
each other. As such, Seongho believed that he could evade any
contradiction. This idea only differentiates types of g7 not 7726) On the
contrary, because Sin Hudam differentiates seangnyemg ji i and
hyeonggi ji i, sadhn becomes (seongmyeong ji) rikal (jigak ji) gisu ji ([1Efr
ZBREE N 2 1R E2), whereas dhilfjeng becomes (hyeonggi i) gibal
(Ayveanggr ji) risamg ji (IRLIREURL AL,

Yi Byeonghyu (Z=3fK) adopted Sin Hudam's logic and called the
monistic explanation of the existence of objects or humans ridng gisu
(BB FE). He explained the actual existence of sadin and diljeong
with such monistic logic. On the other hand, he explained the moral

R F, #loe—t, FrbURstS R =, frd”
26) See Ahn (2004b).
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values of good and evil dualistically as 77 ji hal (the issuance of ri)
and g ji fal (the issuance of g7).27) He did not invoke complex
structures of sadan and difjeong as did Seongho and Sin Hudam. I will
explore the significance of this in later paragraphs.

Yi Byeonghyu also referred to ridong gi su as gidng ri gu (R
H{H).28) Gidng rigu implies that Yulgok was correct in regard to the
explanation of universal change. However, since discussions of sadan
chijeong are about moral values, Yulgok's theories cannot be applied.2)
This discussion was passed down to Yi Samhwan (4FR/%), Yi
Byeonghu's foster son. Yi Samhwan led the Secam society (Ui,
in which Dasan Jeong Yakyong (Z%ill T ##¥) participated, and here
Dasan said the following:

The 7i of which Toegye spoke is a theory built wholly on the seongjeong
(PE1) of one’s mind. Ri is dosim (i&+3), and it factions from the law of
nature and appears from seongrveong (M%E). Gi is insim (A03Q), and it
factions from human desire (A%k) and appears from vitality. [...] The 7
and gi of which Yulgok spoke is a theory that includes all of creation. [...]
Therefore, from sadan chiljeong to all things and begins in the universe (X
Hu. % 4), there is nothing that is not gibal riseung ji. [...] The characters 7i
and gi clearly have different meanings, so it seems impossible to weigh the
rights and wrongs, gains and losses of this theory and that theory to unify
them. I am not sure, but how does that sound?30)

Yi Samhwan generally agreed with Dasan’s words. However, he
disagreed with the statement that “from sadan chiljeang to all things
and beings in the universe (KHi#4)), there is nothing that is not
gital risamng ji”31) Yi Samhwan was against connecting sadan chiljeong

27) “Sangpyeongho dapseo L#i&E,” in Jeongsan japeg vol. 7. “PY-b¥EiEds, H
SEiRy, PRERSEE, Ot MR T LRI 3%, CREZ 3 . DU YEdre
H, SEEEE, AR, WP SRR SR PR, ENfRIEar B, T BRLAE
HIFE R, REZEE, BHIERZS, TELREREEE XA

28) “Sachil rigibyeon PU-tHEHE” in Jeongsan jageo vol. 7. “EEANEE, WY,
MG S, SRENEE, PG

29) Jeongsan jageo vol. 10. “HH, 52 FH5EM, PrUlsEEid, wases ~asE, m+
VO-CE S .

30) “Seoam ganghakgi PUMiaf<tac,” in Jeungbo yeoyudang jeonseo bk. 1, vol. 21. “#
BRI, BE O B R SO W, RESr B, PEESRIH AE A0,
Ny bt MAGEHHE. SO mobs, LIEsEEmeR. 02 i, AR
HPEELSACE, AR AR, ARNRKMASHGE, IR EAME. SRR
PSR AERIE AR [.] OO, AR &Y, SR s, [.]
ST FEE, R B R A, R MR ARGk, WA, AR

31) “Seoam ganghakgi,” in Jeungbo yeoyudang jeonseg bk. 1, vol. 21. “AKF5El, HEL
of. IR IY-GAR, PP TR, BB IR, W AR
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to all things and beings in the universe. This is in accordance with the
basic principles of Yi Byeonghyu, who adopted an aspect of Seongho's
ideas. Focusing on the statement that “from sadhn dijjeong to all things
and beings in the universe, there is nothing that cannot be understood
in terms fo gital risamg ji” it seems as though Dasan agreed more
with Yulgok than he did with Toegye. However, Jeong Dasan later
labeled himself as a loyal follower of Toegye’s ideas, expressing more
support for moral values over the law of all things and beings in the
universe.32)

In summary, the debate on the Four Beginnings and Seven
Feelings, progressing from Seongho to Dasan, came to an important
conclusion. In regard to explaining the process of universal change,
Yulgok's gital risamng ji was correct. However, in the aspect of moral
values, Toegye’s logic was correct. This is under the premise that
explaining facts and explaining value are different.

3. The Theory of Gang hino ribal (AERR FEIEF) and
its Significance in the History of Thought

(1) Sengho's Views an Gang hino gibal ribal (A\E45 R% Z#)

Toegye's g ji balchifjeong (R 3%-H1E) is not just evil but combines
both good and evil. (ijjeng when appropriately moderated, is good.
As such, ri ji haksachn (P2 #%-DYii) is purely and absolutely good,
appropriately moderated g ji halchiljeng is relatively good, and only
unmoderated gi ji bal-chiljeong is evil. Gobong Gi Daeseung (1% K
J) criticized this, claiming that the goodness of 77 ji balsacan and that
of appropriately moderated g7 ji bakchiljeong are not different but the
same goodness. Toegye once professed his agreement to this idea; this
is called the Treatise on the Last Theory of Toegye.33)

When he wrote the Sacu/ sinpyea, Seongho defined sadan, public
emotions, as gog () and dhiljeong private emotions, as sa (fA).34) If

32) “Ribal gibal byeon i FEIEIEHE " in Jeunglo yeoyuding jeonseq bk. 1, vol. 12.
CIRIEEI, IRORMEZ DL W F B, TIMEROAR], B SR A
B2, HIHNRIEZ BHEH.”

33) Ahn (2009).

34) “Sadan jaui U738, in Seongho jeonseor Sachil sinpyeon, bk. 7. “PUZFE, dEH2
w BEE, BRI at. 1, RECK. PUZE, b Ed. I2E, BAE o
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he used only this to explain sadin difjeong he would run into
contradictions with his other ideas.

Mencius’s happiness (&) and King Shun’s anger (%) can be explained as
dongin ji sa (Fl4=Z#2) of a holy man and wise sage. It has been said
that the king likens his preference for colors to that of his people, and
likens his preference for riches to that of his people. This extends his
personal likes and dislikes to an emotion shared by the public.35)

When King Shun was angered at Sahyung (V4IX]) and subjugated
him, thereby restoring peace throughout the country, that anger (&)
began as a personal emotion, but the result was dmgn ([F{Z), in
which all people shared in ({=). Another similar example is when
Mencius learned that Lu (%) was to award his disciple Yakjeongja (%%
1IE¥) with a government post, and he was so happy (&) about the
ideal of a royal government that would realize dogin that he could
hardly sleep. The end result can achieve gong through dmgin, but the
emotion began from dijjeag which is sg therefore, this emotion is
called dngin ji sa (F{=2#.), and the happiness and anger (%) of
sagessages (B2\) is called gong Aino (AE%). In addition to the king
sharing his happiness/enjoyment with the people (BL[C[F%E), the
sentiment of viewing the whole nation as one family can also be
interpreted this way. Considering the nation as one family and China
as one body allows one to take ownership of all objects, g/ to spread
effortlessly, and others’” happiness and sorrows to become one’s own
happiness and sorrow.36)

Why is this community based on Confucian ideals not labeled
immediately as dmngin but infused with sa to be called dongin ji sa?
This is to vindicate Toegye and criticize Gobong. Gobong, claiming
that the dfjeong of sagessages was equal to sadarrri ji bal, criticized
Toegye's distinction of sadarrri ji bal and chiljeonggi ji bal As such,
likening the chijeang of sagessages to 17 ji halsadhn brings about the
result of vindicating Gobong.37) For this reason, Seongho, after much

H EZE, BECKAE

35) “Seonghyeonji chiljeong H & -t1,” in Sengho jeonser Sachil sinpyeon, bk. 7.
IR TR R B IR, TR B E A, L e, RIBTEERZ, 47 A
SRR, Tt HE S EOEZAL, MHER A .

36) “Seonghyeonji chiljeong,” in Seongho jeonseo: Sachil sinpyeon, bk. 7. “2E N NS,
RLURT—F, PEFE Al B—A, MWEEC, mEAHE KT8 oE
ZERA. DU R, WM, EAYIE, BEHEEZ M

37) “Seonghyeonji chiljeong,” in Seongho jeonseor Sachil sinpyeon, bk. 7. “ZEHim%E, Rk
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thought, defined the c/rjjeng of sagessages as g7 ji bal38)

Sin Hudam consistently applied Seongho's claim that sadhn is gong
and difjeng is sa39) In this regard, whether labeling sadan or dijjeong
gog is ribal and sa is gibal Using the structures of ribal-gong and
gibalsa as the utmost principles, Sin Hudam reevaluated the theories
of Toegye, Gobong, and Yulgok.

Generally, while it is indisputable that chiljeong emanates from gi, it also
emanates following the law of nature and thus does not interfere with
hyeonggi. For example, there are emotions such as happiness (&) that
comes from witnessing an act of goodness, anger (#%) that comes from
witnessing an act of evil, love (%) towards someone who is good, dislike
(%) towards someone who is evil, sadness () felt for someone in a
predicament, fear (), desire (4%) to follow the example of a good person
performing a good act, and desire (#%) to aid someone in a predicament. In
such cases, there is no difference from sadan. Therefore, 1 believe that
some aspects of Gobong’s and Yulgok’s ideas can, in and of themselves, be
one theory.40)

This made clear that gong djjeang should be understood in terms
of ribal Based on this, Gobong, in criticizing Toegye, agreed that gong
chijeng and sadan were actually equal to each other just with different
names;4l) therefore, Toegye, who believed that gong chijjeang should be
understood in terms of gital, was wrong.42) Because there is sadhrrlike
goodness in difjeong Gobong's and Yulgok's theories were partially
correct. However, Gobong and Yulgok, rather than judging good or
evil based on dualistic differentiation of e/ from gital, differentiated
sachn from chiljeang based on appropriate moderation, or lack thereof.

BT EA S ME I8, AL, A Wkar, ERAGETCEE B —E, X
Wi T2 B8y, JRIEE, AR

38) “Seonghyeonji Chﬂ]eong, in Seongho jeonseor Sachil sinpyeon, bk. 7. “E#FEl, HE
i, AR

39) “Sachil dongibyeon,” in Hahinjip vol. 9. “F#zMEmPY-Lo 7L, HtAaR =5k, w]
BRPREEREE.” This is in regard to Seongho's claim in Sachi/ sinpyeon that what is
affixed to objective situations is gong and what is affixed to oneself is sa (“P4z
b8, AL, FEERERY, At ZHEEED, ).

40) “Sachil dongibyeon,” in Habijip vol. 9, 215. “ZE-LIEZ AR, [, TR KM
%, MATRERE. nAEHEAE, REFERAE ﬁik W52, REARE, AR
BEAITHE, REABTAGLY, RAREETARY, 2%, AR
BATEE S IR B, AT E R

41) “Sachil dongibyeon,” in Habinjip 9:215. “ULiF s fRE -t B9 —i8, BaPug [
RyEw

42) “Sachil dongibyeon,” in Habijip 9:215. “#AFiSaiam LIS AR, AAFEHE R —F
IR ZILUARSSR 3, #8A T ANTBE, th.”
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Sin Hudam did not condone this. According to Sin Hudam, Za/ of
rital and gikal is different from appropriate moderation, so rikal is ribal
regardless of appropriate moderation and gifa/ is gibal regardless of
appropriate moderation.43)

Sin Hudam emphasized dualistic differentiation. Therefore, after
Toegye responded to Gobong's Hused and (hangran with a letter and
seemed to support Gobong, Sin Hudam was discontented.44)45) According
to this letter, Toegye chose to give up the purpose for dualistic
differentiation. from the perspective of Sin Hudam, who emphasized
dualistic differentiation through the parallel between rilal-gong and
cdijeng-sa albeit not the parallel between rbalsachn and gibalchiljeong
the fact that Toegye supported Gobong was seen as discarding the
dualistic differentiation.

Sin Hudam's discovery that Toegye agreed with Gobong later
served as a big shock to Seongho.46) Initially, Seongho did not accept
Sin Hudam's argument on this matter. However, after some thought,
he felt gratitude towards Sin Hudam for pointing out that Toegye
agreed with Gobong.47) This is because Seongho had been concerned
about his labeling of gong chiljemng as gibal in order to support Toegye,
and now he could understand it in connection with riba/ without
denouncing Toegye. He therefore wrote new logic deeming that gong
chiljeong was rilal in Jung bal (FE5K).48)

In Jung bal he primarily sought to differentiate the rfa/ of
yeokgyeong (1535) from the ribal of sungyeong (F55). Compassion (HIF&
Z2) is the rejection of situations such as a small child about to fall
into a well or the sight of a cow on its way to death and the
inability to avoid them; this rejection (1) of gyemg (5%), an externally
occurring situation, rather than acceptance and the conscience arising
from this rejection is the rka/ of yedkgyeong?®) On the contrary, all

43) “Sachil dongibyeon,” in Habijip 9:215. “#%Birh i, Hi2/fbE, SalLAihEEE e %
P, HULKEZPEE, AR, s, RV AP, JRATER R,
MEE-EIE NP AR, DY-CHERURF T 0 .

44) Ahn (2009).

45) “Sachil dongibyeon,” in Hahnjip 9:215. “i&ihddsm ke, ENmlE s ) RmPTERIE,
TR R B . RS UOERINEIR L 7y, #RYIE, SRR, RlBEth.”

46) “Dap Sin Iro ZMWH2E (F¢H),” in Seongho seonsaeng jearjip vol. 23. “HEZX A,
BEVUsmAE- LD, TIRAH R —aR, BRI, AETT T IR

47) “Jungbal HEEE,” in Seongho jeonseor Sachil sinpyeon, bk. 7. “VAF S5 JE, Bz B
9%, Bmies. REBLEES, BEMGARRE, R SA

48) “Dap Sin Iro,” in Seongho seonsaeng jeonjip vol. 23. “PU-tER=[HIEE, #5585 5L
IAGRAEE, SH—REGEAERE.
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humans experience pleasure and joy from finding their due places and
from seeing examples of occurrences in accordance with the Way (i&);
Seongho defined this as the rital of sungyengd9) Seongho claimed to
be the first to discover this, and called this happiness of sages the
rital of sungyeang5l) There are similarities to be found between this
idea and Sin Hudam's claim that cijjexig as emanates from the
principle of heaven, appears as it follows objective situations. That the
anger of sagessages is rilm/ proves that the anger of sages and the o
(38, dislike) of their suo (Z4, shame and dislike) are semantically
related.52)

Seongho also discussed that the gong Ao of sages is ribal from
the perspective of namudilche (%%)—H#9, the unity of all things and
beings in the universe).53) In Sachil sin pyeon, he explained one
extending his emotions of Ao o (fiE, like and dislike) to all of the
people in one nation as dmgin ji s3 or gibal originating from Ayeonggr
However, nannulilche has the same significance as the removal of sa
from dmgin ji sa with the removal of the significance of s3 Toegye's
traditional logic becomes unstable; if sa remains, the logic that sustains
the definition of the Confucian community is weakened. This was
Seongho’s point of concern. Viewing this gang Aino as the same ribal as
sachn is the main theorem of Jung hal However, when Yun Donggyu
(F*H =), another disciple of Seongho, criticized this theorem because it
is comparable to the logic of Gobong or Yulgok, in which there is no
distinction between sadan and difjeong Seongho abandoned Jjung bal5%)

49) “Jungbal,” in Seongho jeonseo: Sachil sinpyeon, bk. 7. “MiisEts, JEF T2 ATEE, 1M
I S .

50) “Jungbal,” in Seongho jensear Sachil sinpyeon, bk. 7. “{lHIRbEIRE, TRIENESH S5

51) “Jungbal,” in Seongho jeonseo: Sachil sinpyeon, bk. 7. “H NRATH, MHEEELZ H,
LEDINIEE

52) “Jungbal,” in Seongho jeonseo: Sachil sinpyeon, bk. 7. “I NI, By A, &
B, RS REMIL, B, JRE

53) “Jungbal,” in Seongho jeonseor Sachil sinpyeon, bk. 7. “F-Z0, [EAMEY). HBEZE
B, TMEEY— MR, TURE R, MAREAEITE. RSB ATORE,
SLARRESE, ANTTE A A TR .

54) “Yeo Iro BLHAZ (£H),” in Seongho seonsaeng jeanjip vol. 23. “PY-GEa, 5%
R, REASTELENTR, THRIRTRL, B R, MEERAR. HEH L
i, AR, DROUROOE, FIEREA, BERA AN
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(2) The Course of Succession of Gong hino ribal Theary (4-E#%
FE#33) and its Significance

After Seongho’s death, there was a fervent debate between Yun
Donggyu, who asserted the gong hino gital theory, and Yi Byeonghyu,
who asserted the gang fhino ribal theory. This resulted in the eventual
split of the Seongho school of thought55) Yun Donggyu’s ideas,
adopted by Sunam An Jeongbok then the brothers Hwang Deokgil and
Hwang Jeokil, then by Heo Jeon became rooted in southern
Yeongnam. On the other hand, Yi Byeonghyu's claims were adopted
by Yi Giyang and Gwon Cheolsin to be adopted by Dasan Jeong
Yakyong.

Yi Byeonghyu's main idea was that sacin and chljexng alone
could not be differentiated solely in terms of rital/ or gibal rather, the
gong () or sa (FA) of which they originated should be the deciding
factor.56) That originating from a mind of gong was rika/ while that
originating from a mind of sa was gihal According to him, what
differentiates riba/ and gital is the origins of gong or sa, not in the
semantic differences between the items of sadin such as cheugeun (1l
BE), suo (FEH), sayang (%), and sibi (7£3F), or the items of dhjeng
h no ac gu ae g and yokd7) Based on this understanding, the
structure that since cheugaun, sug sayang and siti are sacan, they are
rilal, and that /1, ng ae gu ae o and yodk since they are chljeaig are
ghal, is no longer valid. This provides a new structure that an
emotion, regardless of the type of emotion, is rka/ if it is gong and
gbal if it is sa, invalidating existing distinctions between sadhn and
chiljeong Then, a new scheme arises: ‘ribakdbsim (180»)-usual sadhrgong
chiljeong’ * gibal- insim (\/0»)-unmoderated sachrrusual chilfjeong’

This logic is adopted by Dasan Jeong Yakyong, who made clear
that “sachn is generally rbal”58) The keyword is “generally,” which
signifies that not all sadan becomes rital The following are examples

55) Sunam seonsaeng munjip, vo. 5. “PU-t#t, HAFTHAMCH, TMReREELR. HHER
HEHETES, SHMUEANZAER, RPN, ol R R
=, WO ETR AR, ARG, AL ERE, FFICHEmIER At
— A, TR R AN AR

56) “Sonam yunjang seo HFFFLE,” in Jeongsan jageo vol. 4. “VILCAERRILIRIR,
R NN . LA~ Ggk, RIEIRESE, RO IEE, RIFISEE”

57) “Sonam yunjang seo,” in Jeongsan jageg vol. 4. “ERZIItZ 5y, REMGEA,
AN RIS A .

58) “Ribal gibal byeon i,” in Jeungto yeoyudang jemseg bk. 1, vol. 12. “ Ui KE & g% ”
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using pseudo-sacan in place of appropriately unmoderated sadan
Though such pseudo-sadan is linguistically categorized as sadhn, in
actuality “these things cannot be said to emanate from the gang of the
law of nature.”) It can be said that this exemplifies many instances
added to the logic of Yi Byeonghyu, which asserted that it is more
important to pinpoint whether the origin of an emotion is gong or not
than it is to linguistically analyze the characters of sadan

Additionally, he also said that “cdljeong is generally gihal”60)
Similarly, this means that not all cljeong is gibal This is because gang
hino is rital that originates from gong Dasan mentioned a few such
examples and claimed that such gong dijjeong when literally classified,
can be categorized as cijeong but in actuality “it cannot be said that
it emanates from the sa of Ayemnggi”®l) This signifies that, likewise,
whether an emotion originates from /yeanggijisa is more important than
the linguistic analysis of the characters of cAjeong

As such, Dasan said that to cultivate oneself was to closely
question, “Is this thought originating from the gong of the law of
nature? or from the sa of human desire? Is it dosin? or insin?”6?) If
the thought is deemed to be of the gong of the law of nature, then it
should be expanded; if it originates from human desire, then it needs
to be broken and overcome. According to Dasan, if this method was
used to distinguish between sadhn and chljeong then there would be
no difficulties.®3) In this way, Dasan positioned himself as a loyal
disciple of Toegye.64)

Such gang hino ribal theory strongly emphasized the distinction
between rifal and gibal But rather than using sadin and difjeong to do
so, it used gomg and sa Dasan therefore applied the dualistic

59) “Ribal gibal byeon i,” in Jeungbo yeoyudang jeonseg bk. 1, vol. 12. BRI AR
W, SRRSO, -t ff < & B E AR M S M 0, R SR A
B, HIMART T, AR RIE L A, AR

60) “Ribal gibal byeon i,” in Jamgto yeq/udmg Jeonseg bk. 1, vol. 12. “HI KBS L

61) “Ribal gibal byeon i,” in Jeungbo yeoyudang jeonseg bk. 1, vol. 12. “EESR-1i%
W, XFEBMER TR, BECE, hECRME St 21, ARl K5
AR AR, Elﬂi*ﬁ, AR TSR AL, AT

62) “Ribal gibal byeon i” in Jeungbo yeoyudang jeonseo, bk. 1, vol. 12. “—&Z %,
R EE, FRSERREZ AT, NI, RIELF, R NLT, EURERT &
RRBL N, Rz &2, e, Medh AR, BBz, swimEe.”

63) “Ribal gibal byeon i,” in Jeungbo yeoyudang /eansea bk. 1, vol. 12. “FEE5R kG H

#, LR, HIFHPrHsEme, R Rk

64) “Ribal gibal byeon i,” in Jeungbo yeoyudang jeonseo bk. 1, vol. 12. “IMEIREEZ,
RIHNRIRZ BHEH.”
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distinction between good and evil more strictly than did Toegye.

If a thought was already originated by way of hyeonggi, it easily relates to
evil because personal emotions flare easily. Therefore, Seogyeong says that
insim 1is precarious and Yegi says that it governs chiljeong. What could we
speak of that is good or evil, and what could there be that relates to the
character 7i? The reason that many theories nevertheless speak of chiljeong
in relation to 7i and gi and claim the existence of good and evil is likely
because scholars did not adequately explore the meaning of ribal and giba
1.65)

As seen above, Yi Byeonghyu agreed with sangsu (FH%H), or that
i and g must coexist in gidng rigu (RENFHE), which explains the
universal process of change. However, in the realm of morality, the
origin of evil must only be written as g ji fa/ so that it does not
interfere with 77, the origin of goodness. Similarly, the origin of
happiness should be spoken of just as rgjibal without gi Most scholars,
including Gobong and Yulgok, explained sadan and difjeong as having
1 and gi as 17, the origin of goodness, and the origin of evil come to
coexist, then clear dualistic differentiation of good and evil became
impossible. In the case of Toegye, rjilalsadan is purely good, but
gijibal-cfijjeong is gyeom hino (Fe3558), where good and evil coexist. Yi
Byeonghyu viewed dijjeang not solely as evil but, when appropriately
moderated, also as good. Then 77 becomes the origin of pure goodness
but g cannot be the origin of evil. Yi Byeonghyu criticized Toegye's
logic because the origin of good and evil could not be reverted to 77
and g7 respectively.

Gijil ji seong (RE 2N, psychophysical nature) also leads to this
problem. Since gijil ji seng already includes bonyeon ji seong (AR M,
original nature), giji/ ji seang cannot wholly be the origin of evil
Because of such problems, Yi Byeonghyu distinguished between
gangclung ji seong (FE2Z M), hyeongg ji seng (JER M), and gl ji
seng and claimed that /Ayeonggr ji saang was the true origin of evil.66)
Since insim can sometimes not be the direct origin of evil, Yi
Byeonghyu called the in (\) of insim (\Y) as insin ji sim (\52Z1L),
which implies the human body (H#8), the origin of desire, and

65) “Sachil rigi byeon,” Jeongsan jageo vol. 7. “ERNERMIER, R, SRAE,
HEERAOTIL, IRe-EEmNC. AASEZE, XHFZ W, mirdahnmt
18, FERABEE, BHRATRIR SR

66) Jeongsan jagieg vol. 10. “#il 52, HIVUGRENECH, LREERAOH, EORRREE
ZWEFA, NIRRTt Pl 2, RIS 40 = #.
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labeled dosim as sdseong ji sim (%200, darifying the dualistic
nature.”) This signifies the clear-cut categorization of the structure ‘r7
Ji bakgangchung ji- seong-dbsimsadarrgong  chilfeong, gi' ji- bal-hyeonggr ji
senginsimclijeongunmoderated sadri and his rejection of any
confusion between them.8) Yi Byeonghyu constructed these ideas
amidst deep communication with Yi Giyang and Gwon Cheolsin; this
can be defined as yisang yisim yijeong (— 0> —1%).69)

4. Conclusion

I have examined the Four-Seven debate as carried from Seongho to
Dasan using two main features. The first is the distinction between
cosmology and morality and the second is the rejection of the
structure ‘ribalsachn, gibalchijeong and process of constructing the
structure of “rital-gong chiljeong-sa’

The distinction between cosmology and morality signifies a
revision of the Four-Seven theory, a major topic of debate in Joseon
Neo-Confucianism. Many of the scholars who took part in the
Four-Seven debate neglected to objectively explore and evaluate the
Four-Seven theory, entrenched instead in the debate over whether
Yulgok or Toegye was right. Based on their logic, however, Yulgok's
ideas take on their own significance as a method of understanding
humans within the process of natural change. On the other hand, they
supported Toegye in regard to discussing moral values. Motivation for
radical conflict between the two camps disappears upon distinguishing
these two areas and agreeing that each scholar was correct in his own
realm.

From a different perspective, there is also the problem of
considering Western thought. The Catholicism brought to East Asia
was an Aquinian combination of logically incomprehensible religious

67) “Insim dosim sadan chiljeongdo A/UiE.CPYsi-Li%IE,” in Jeongsan jageo vol. 11.
“Z R, REEFISE, TN, SMURR S, WOLATRIRE, ARSI, RIELAGEEA
Gt siltEanm g, IEREORERNEZ 0.

68) Jeongsan japieg vol. 10. “# Lz N, HAH 0, ARG “H B, Mk
JRARAEIR LB, P2t BIRAIN 2, FINOEIEODR, W— T THBAHIERE, S
MAERMATZ, (I

69) “Insim dosim sadan chiljeongdo,” in Jeongsan japieg vol. 11. “RATHE R, 5
AR, B2, RIANGGEER T, HEEE, RIS, EINRE, HiE
W, SEEER
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aspects, such as creationism, heaven and hell, and the Virgin Mary’s
conception of Jesus, with rational logic such as Aristotelian philosophy.
In addition, contemporaneous discoveries in Western science were also
influencing religion. At that time in the Western world, Catholic
religious logic was losing ground due to scientific developments, and
science and religion were beginning to separate. Nevertheless,
missionaries who came to China hid these trends and, for the sake of
spreading their Catholic mission, integrated Western science into
theology when introducing Catholicism to East Asia. In such an
environment, many Easter intellectuals, though they criticized the
superstition-like aspects of Catholicism based on Neo-Confucian logic,
could not denounce rational philosophical logic when it was separated
from Western science and theology. Seongho was one such intellectual.
Considering this, Seongho was in a position where he had to find a
way to separate the logical elements from theology and science and
use them to criticize the former and accept the latter. Such a
distinction served to allow human understanding, based on science and
rational logic, to accept the West while maintaining Neo-Confucian
ideals such as the Four-Seven theory in the moral realm, which
regulated norms.

B Submitted : 2013.07.21 Reviewed : 2013.09.02~09.08 Confirmed for publication : 2013.09.09
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Abstract

In this paper, I review recent Korean research on early Confucian
philosophy from 2009 to 2012, focusing especially on philosophical
topics. My review shall be neither a statistical nor an exhaustive
survey of publications during this period. Rather, it takes the form of
a review of selective publications about early Confucian philosophy
appearing in Korea during the period 2009-2012 categorized by salient
topic. Philosophical topics are as follows: 1) the nature of ging (I%), 2)
defining Confucian Ethics, and 3) the rehabilitation of Confucianism as
a social vision. Regarding the first topic, surveying variety of
hemeneutical efforts in interpreting the notion of ging I try to look at
how two meanings of gng in early Chinese philosophy could be
reconciled in a single frame of interpretation. Regarding the second
topic, I, examining approaches to the Confucian ethics in terms of
virtue ethics, scientific evolution, and naturalism, argue interpretation
should be coincided with intrinsic philosophical sensibility of early
Chinese philosophy rather than imposition from the western categories.
Regarding the third issue, 1 reflect and criticize underlying
assumptions of the method in reconstructing Confucian social vision
for the future.
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1. Introduction

In this paper, I review recent Korean research on early Confucian
philosophy from 2009 to 2012, focusing especially on philosophical
topics. Considering Oh Seokwon's previous review on a similar topic,1)
wherein he surveyed the literature on Confucian research up to 2008,
this review will commence with 2009 and cover up through 2012. I
shall also approach this topic differently than Oh did in his analysis.
My review shall be neither a statistical nor an exhaustive survey of
publications during this period. Rather, it takes the form of a review
of selective publications about early Confucian philosophy appearing in
Korea during the period 2009-2012 categorized by salient topic.
Though I can find notable textual, historical and individual studies
being written about Confucianism of the Han period to the Tang
period in Korea? my review will hinge around three themes
grounded mainly in pre-Han Confucianism: the nature of ging defining
Confucian ethics, and the rehabilitation of Confucianism as a social
vision. Lastly, I will examine the place of Confucian philosophy in the
wider context of the changing intellectual horizons of this era. My
hope for this review is that this examination of those topics recently
studied and discussed among Korean scholars might inform
international readers and inspire them to engage themselves in the
discussions at hand. As a result, we can form a wider group of
international scholars sharing similar topical concerns and help lead
the way to a more mature study of Confucian philosophy.

2. The Nature of Qing (1)

Many researchers in Korea have begun to inquire into the nature of
the Confucian notion of gng (jaxig in Korean) in early Confucian
writing. Indeed, it has become a pervasive topic in recent publications,
especially as a preparatory discussion of a wider topic: Confucian
ethics.

Many scholars have focused upon the nature and role of emotion
in early Confucian ethics. Kim Myung Seok has analyzed the notion of

1) Oh (2009).
2) For examples, Jeong (2009); Jo (2012); Pak (2010); B. Kim (2011).
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gng in Analects arguing that the exemplary person is properly
emotional, which leads to his/her own appropriate ethical judgments.
In this regard, an exemplary person’s emotional-ethical judgment is of
a quite different quality from that of the petty person.?) Confucian
moral sentiment is also the central topic of Jeong Byeongseok and
Eom Junseong's paper.t) They define ren as moral sentiment in which
emotion is not something that interferes with the development of
morality. Rather, they see the emotions as playing a positive role in
the consummation of morality in early Confucian philosophy.

Jeong Ujin provides us with a more apt approach to the notion of
emotion in terms of feeling-arousal (/%) that is more relevant to an
understanding of Confucian philosophical notions congruent with basic
assumptions and relational and correlative sensibility. Arguing that ging
is not mere emotion but ‘shared perception, Jeong attempts to
understand ging without the dichotomous notion of subject and object.
When continuing to argue that the notion of gng can be viewed
properly from an alternative perspective to the discontinuous
understanding of subject and object, organisms and environment, he
places the notion of gng in the sensibility of correlative thinking that
defines ancient Chinese philosophy more broadly.5) The notion of ging
often prevents contemporary interpreters from understanding this term
in their own language, with the result that it is defined by many and
various translated terms of Western origin. Qing has turned out to be
one of the most important ideas of early Confucianism, as revealed in
recently discovered Confucian texts in Mawangdui and Guodian,
including the Zisizi (7 7). In the early Chinese corpus, to include
the aforementioned texts, ging denotes not only feeling or emotion but
also ‘state of affairs’ or ‘what something really is" in its objective
implication. According to Angus Graham, gng began to imply
‘emotions’ from the writings of Xunzi and prior to him ging had been
used as objective implication. Do we have to accept Graham's
historical shift in the meaning of the term? Yet if there is an
advantage in adopting Jeong's transactional approach, which is
non-dichotomous between the objective and the subjective, to the issue
discussed, in understanding the notion of ging we do not have to be
selective—choosing either human feeling within or the state of an

3) M. Kim (2009).
4) Jeong and Eom (2011).
5) Jeong (2011).
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event without. At the same time, it is not necessary to follow
Graham's shift of ideas from the objective to the subjective implication.
from the transactional perspective, ging is an experience of the inner as
much as a configurative energy in the outer. It seems to be more
congruent with the early corpus of Confucian philosophy, as notion of
ging which enable to achieve continuity between the inner and the
outer in Zhongyang

Lee Hyangjun's argument collaborates Jeong's, positing that
substantial approaches to our understanding of emotion are invalid.6)
Lee does not admit any ontological argument of moral sentiment in
early Confucianism. According to him, many interpreters, if not all,
tend to interpret Mencian notion of xing (1) as a priori regardless it is
good or bad, by which he meant ontological argument. He proposes a
naturalistic approach than an ontological justification of human nature
leading to a priai and metaphysical abstraction. According to him, the
model of causality, which is an important part of the ontological
arguments, does not account for morality as a complex process of
human cognition in early Confucianism. As moral sentiment is closely
interwoven with diverse cognitive functions like moral imagination and
cognitive construction of context in the situation, it is not possible to
derive moral sentiment from related wholeness and make it an abstract
idea where the goodness is inherent. Thus, he aligns Mencius” idea of
commiseration in the context of the idea of correlative understanding
(&) in Analects

3. Defining Confucian Ethics

In recent decades, divergent academic discussions concerning the
nature of Confucian ethics have flourished. Herbert Fingarette initiated
the movement toward developing an updated interpretation of
Confucian ethics—with the concepts of humanity (=) and ritual
propriety (i) as its basis—that could be compared to Western ethics
of moral law, agency and choice. Hoyt Tillman, in his textual accounts
of the intellectual history of the Song Confucians, subsequently
examined elements of utilitarianism within the Confucian tradition that
had formerly been ignored by scholars; and not long ago Stephen

6) Lee (2012a).
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Angel and Michael Slote proposed an understanding of Confucian
ethics from the standpoint of virtue ethics. Roger Ames, using more
indigenous vocabulary from the Confucian tradition where role and
relationship are constituents of ethical sensibility, brought forward role
ethics. In this day and age, scholarly literature inquiring into the
nature of Confucian ethics is readily available in China, Japan and
Korea as well as throughout the Western world.

Hwang Sunu argues there is much in common between Confucian
ethics in Analects and Kantian ethics of Grtique of Practical Reasan. He
understands there to be a parallel between the Confucian notion of ren
and jing (i) and the Kantian idea of exclusive respect for the moral
law (moralisches gesetz). According to him, we can interpret Confucius
from the standpoint of a Kantian deontological position.?)

However, Chung Yonghwan argues that Mencian ethics, or more
broadly early Confucian ethics, is not properly understood either in
terms of deontological ethics or consequentialism. He thinks virtue
ethics to be the closest to Confucianism.8) Relying upon the Mencian
idea of ‘weighing the circumstances’ (#i), Chung argues that
Mencius is a virtue ethicist, positing that Mencius sees that moral
motivation is central, and effective consequences do not count; he
considers the positive consequences and necessary negative
consequences of the action when the most important motivation is
enacted. At the same time, Mencius is not a deontologist because he is
not blind to imperative duty but considers variances of moral
motivations for moral action according to the circumstances.

In his analysis of ‘the village honest man’ in Mencus from the
standpoint of virtue ethics, Rhee Janghee also seems to be supportive
of virtue ethics as a viable vehicle for interpreting Confucian ethics.9)
Rhee sees virtue ethics as capable of integrating the ethics of mind
(deontology) as much as the ethics of action (consequentialism), which
fits with the Mencius’ understanding of morality.

Attempts to define Confucian ethics in other ways are not rare.
Rhyu Keunsung probes into Mencius’ ethics in terms of natural
evolution using the ethical idea of ‘intuition.’10) Resisting the
metaphysical approach to Mencius’ ethics, Rhyu approaches it from the

7) Hwang (2010).
8) Chung (2012).
9) J. Rhee (2012).
10) Rhyu (2010).
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principles of evolution, natural selection and the survival of the fittest.
According to him, moral sentiment is an a pria7 and intuitive instinct
acquired in the evolutionary process of the human community. His
interpretation of Mencius’ vocabulary constitutes moral feelings that
became instinctive following their acquisition.

Lee Hyangjun attempts to reconstruct Confucian ethics using
Richard Rorty and the idea of sympathetic correlation (#).11) Rorty
borrows Judith Shklar’s definition of liberals as people who view
cruelty as “the worst thing we do,” seeing in this parallel attitudes to
the Confucian emphasis on ren ({=). According to this argument, Rorty
as an ironic liberalist may share with Confucianism the sentiment of
abhorrence to cruelty as well as a shared sensibility with the basics of
Confucian ethics as defined by the term ‘sympathetic correlations.”

If an unsatisfactory approach to the topic of Confucian ethics
could be identified, it would be the tendency of many, if not all,
modern-day interpretations of Confucianism to appeal to theories and
terms belonging to external traditions. The result is the reduction of
Confucianism’s rich ethical tradition to little more than a subcategory
of Western ethical theories, whether that be utilitarianism or virtue
ethics. Consideration of the Confucian ethical tradition via the use of
its own intrinsic vocabulary gives rise to an entirely different
understanding of the topic, one that refrains from superimposing
Western categories.

I believe we need sound skepticism about the way we understand
Confucian ethics employing Western ethical terms. The interpreter
needs to be sensitive to differences between modern Korean language
and early Confucian ethics effected by the lapse of time, different
language lineages, modern translations and the accompanying variant
philosophical assumptions from which two cultures have grown.
WK.C. Guthrie, the contemporary scholar of Greek philosophy, made
similar cautions regarding the understanding Greek philosophy using
modern English terms.

2% ¢

Many key words, such as “music,” “gymnastic,” “virtue,” and “philosophy,”
have shifted their meanings or acquired false associations in English ears.
One who reads the statement that the best guardian for a man’s “virtue” is
“philosophy tempered with music” might go away with the idea that, in
order to avoid irregular relations with women, he had better play the violin
in between sessions of studying metaphysics. Only after reading widely in

11) Lee (2012b).



CHANG Waon-suk / Topical Review of Confudian Philosgphy Research.. 113

other parts of the book would the reader discover what Plato meant exactly
by logos accompanied with musike as the only sure safeguard against arét
el12)

Guthrie continued to disclose vital differences between the Greek
and modern English, as in “dike” and “justice,” “theos” and “God,”
and “virtue” and “aréte” He advised English readers not to rely upon
single-word English equivalents such as “justice” or “virtue” to stand
for the various usages according to the connotation of their Greek
counterparts. We should exercise proper care in our interpretation of
different philosophical vocabularies of culture that belong to different
epochs and places. Such an approach seems to work when dealing
with the notion of gng in order to secure the whole range of implied
meanings in that term.

Yet, for our understanding of Confucian ethics we may need
more than just the use of its intrinsic terms. Neither Confucius nor his
pupils ever tried to create theories, rules or stipulated norms of
human ethics. Early Confucian sensibility toward ethics is productive
ambitious, contextually defying any telos or principle and oriented
rather toward solving specific problems or issues. For instance,
Mencius, considering incorruptibility (7#), responsibility ({F), and
tolerance () as important standards to assess the personalities and
moral situations, preferred being consummately skillful in moral
excellences at variances of circumstances (IKfZE) to adherence to the
abstract law.13) Sometimes, theorizing on Confucian ethics and debating
for its own sake can miss the whole Confucian point of view on
ethics. Morality in the Confucian tradition, rather than a set of
stipulated ideas, is a process of negotiation in making the most of any
given situation. It echoes Hillary Putnam’s comment on John Dewey’s
reluctant attitude to reduce his “instrumental” ethical edifices into any
single formation of theory:

I believe that Dewey’s perceptive and realistic refusal to reduce ethics to a
single biological traits (such as sympathy) or to any single concemn or to
any one rule or system of rules, coupled, as it was, with his insistence that
nonetheless intelligence-situated intelligence-is both possible and necessary in
the resolution of political and ethical problems, make him particularly
relevant to our time Ethics without ontology.!4)

12) Guthrie (2012, 5).
13) Mencius, bk. 5, B/1.
14) Putnam (2005, 10).
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It is useful to bear in mind when discussing the ethics of
Confucianism that we should resist the temptation to reduce
Confucianism to a seemly charming extant category of western ethics.
By doing so, we may better understand the intrinsic and creative
language of Confucian ethics.

4. The Rehabilitation of Confucianism as Social Vision

In his book, Maengja w ttam seongwang wi pi (Sweat of Mencius, blood
of sacred kings)1% we find Kim Sangjun's complicated attempt to
rehabilitate Confucianism as a viable socio-political model, one of the
most often discussed topics regarding Confucianism today. Kim
critiques the idea of ‘modernity’ as implying a discriminative view of
the “barbarian” vis a vis the civilized, or the obsolete past and
modern present (or future), and as a source of misguidance and
distortion. Instead, he puts forth his own theory of modernity entitled
‘multifold modernity,” in which the rise of ancient ethical systems of
thought from 800 to 200 BCE and the emergence of Neo-Confucianism
in China and of early modernity in Europe from the 11th to 13th
centuries, are marked as proto and early modernity, respectively. For
him, Confucianism is not a dead relic but a living exemplar of
(multifold) modernity for the “universal values of mankind,” such as
the liberal tradition, democracy, popular sovereignty, the state, beyond
the state and so forth. In his discussion, Kim tends to identify the
“deterrence of abuse of political power in favor of impartiality,
empowerment of the people, guarantee of constant source of people’s
livelihood, foreign policy for peace and coexistence” as traits of
Confucianism. His formulation of Confucianism is captured well in the
title of his book in which sweat breaks out on son’s brow in Menau
516) expressing the human’s concern for others, and the bloodshed of
the Confucian scholar implying the duty to remonstrate and risk one’s
life to oppose a ruler’s violence.

Yet Kim's theory of multifold modernity seems to be an
ethnocentric one quite similar to the idea of ‘modernity’ he dismisses.
When he argues that modernity has its origin and prototype in the

15) S. Kim (2011).
16) Mencius, bk 3, A/5.
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religions and philosophies of an “Axial era” defined by the
philosopher Karl Jaspers, and its generic features are transcendence
and universality, differences and uniqueness of early Chinese
philosophy are mnot properly appreciated. When it comes to
transcendence and universality, they may be unique in the
Pythagorean philosophical idea, but the ideas of transcendence and
universality were never entertained by Laozi and Confucius, or even
the Buddha. Their philosophical sensibilities were to inquire how one
was to achieve harmony within this immanent, continuous world of
experiences rather than the search for an objective, transcendent truth.

His failure to appreciate the proper gap between the West and
the East may have led to his delicate twist on Confucianism. His
definition of the “sweat of the son” in Menaus as not the son’s
spontaneous action from his innermost heart but the universal concern
for others may reflect Kim's own reconstruction of Confucianism as
public philosophy without a familial relationship, which is very
controversia. When he supports Kang Youwei's idea of “great
conformity” (K[F]), his refusal of the importance of family
relationships in Confucianism becomes clear. Yet, does Confucian
tradition abandon the importance of family? There is common
agreement among experts that unlike other schools of early China,
early Confucians gave the family relationship (#i) the highest
importance and regarded it as the starting point for the extrapolation
of similar relations to the wider community, and part of the
self-making process of humans. In this tradition, even interrelated
changes of the natural forces are understood in terms of family. For
example, family terms like father (strong, the Creative) mother
(devoted, the Receptive), the first son (inciting movement, Arousing),
the second son (dangerous, the Abysmal) the third son (resting,
Keeping still) the first daughter (penetrating, the Gentle) the second
daughter (light-giving, the Clinging), the third daughter (joyful, the
Joyous) are used for interrelated forces of the eight trigrams in Yijing
His inaccurate reading of the son’s sweat for Mencius’ sweat indicates
his peculiar interpretation of Confucianism that is incompatible with
the Confucian tradition.

When Kim describes the early modern era that emerged during
the Song in China and in Europe as encompassing the holy and the
secular, I am apprehensive that the terms ‘holy and secular’ that he
employs were actually inherent in the western intellectual tradition,
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where the dichotomous notion of worlds has been traditionally
pervasive. Actually, this is exactly the reason why he dismisses
modernity as having its origin in the West. As far as I know, his is a
quite unusual way of understanding the emergence of
Neo-Confucianism in the Song period using such irrelevant terms as
“encompassing the holy and the secular.”

It is interesting to compare the work of Bae Byongsam with that
of Kim as it was designed for the same purpose, namely the
reconstruction of Confucianism as a viable social ideal.l?) Discontent
with current Western-oriented research, especially in the social sciences
where imported terms and ideas have taken priority over indigenous
ideas, Bae recommends we reread the Confucian classics in the
contexts of both the past and the present. His reinterpretations of
Confucianism include the following ideas: the notion of zhmgxiao (‘&
#) has its origin in Legalist thought, not Confucianism; sangang (—4i)
is entirely different from the idea of ywdun (iffi); Confucian politics
should be understood as a horizontal relationship between the ruler
and the people as captured in the idea of “accompanying people” (5i
[R), rather than a hierarchical one as in the ‘bestowing of privilege to
the people” (F4[X). As a conclusion, he sets Confucianism as a feasible
philosophy for the ‘ecological, democratic politics” of the future.

I am sympathetic with Bae’s intention to reshape Confucianism
into a form compatible with ecological and democratic norms and
practices. His way of approaching the theme is simpler and more
direct than Kim Sangjun’s heavy dependence upon a variety of
modernity theories and historical investigations. and I should add that
I agree with Bae when he reveals that the historic-legendary deeds of
Boyi and Shuqgi were never like Confucian intelligent devotion, while
at the same time noting that he ignored the fact that Confucius
himself paid a certain degree of respect to these figures. Though his
book seems designed for a general audience, at times his assertions
seem to lack sufficient textual proof. For example, when he argues that
the ruler-minister relationship in Confucianism is characterized by a
contract rather than obedience, he seems to lack any evidence from the
early Confucian corpus. In this sense, I doubt that his suggestion we
understand Confucian tradition as conflicting traditions between liberal,
horizontal versus conservative, hierarchical camps is applicable, or even

17) Bae (2012).
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desirable.

While he tries to discern similarities between Confucianism and
the best practices of democracy, in so doing he tends to neglect the
differences between current democratic ideals and practices and
Confucianism. When ‘initiative of the people’ and ‘autonomy of the
politics’ constitute the core of political philosophy in Mendus his
delineation of Mecus sounds more like the optimisticc, mass
democratic political philosophers of the nineteenth century, without
considering the other side of Confucian understanding people as blind,
unordered, those to be educated.18)

In this regard, in their article, Rhee and Lee attempt to reinterpret
Confucian philosophy based on the dichotomous identities of
Confucianism as an authentic learning and a political doctrine.19)
According them, while the former denotes Confucianisms in the
history that includes the Confucianism of Confucius and Mencius, the
Han and Tang period, the Neo-Confucianism in Song period, and the
Evidential Studies of the Ming and Qing period, the latter is political
Confucianism for building certain identity and value system. In fact,
the two identities of Confucianism have been blended. They accused
the ideology of Zhu Xi in particular as a case of the latter because it
includes elements of absolutism and conformism. They argue further
that this kind of Confucianism was adopted by of the autocratic Park
Junghee regime and used as a tool for modernization, the
consolidation of central power and totalitarianism. The modernization
process of South Korea has involved the emergence of political
authority exercising absolute and centralized control over all aspects of
life. The individual and peripheral regions were subordinated to the
central state. In the Confucianism as political ideology, g (‘&)
implies not to do one’s best, but loyalty and obedience to the state;
the aim of xao () is not intelligent responsibility for the one's
parents but unconditional servitude to the state.

Yet, according to them, Confucianism as a political ideology for
modernization from above and totalitarianism is not the entire picture
because Confucianism as an authentic learning system is also able to
provide us with a democratic and pluralistic interpretation of it. They

18) For example, in Analects (16/9) Confucius says, “Those among common people
who do not learn even when vexed with difficulties—they are at the bottom of
the heap” (WA, [RETRTR).

19) Rhee and Lee (2012).
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argue that Confucianism as authentic learning emphasizes a reciprocal
consideration among members of society resisting authoritarianism,
hierarchy, and sino-centrism. What they meant by reciprocal
consideration is the way of understanding two polarities such as yin
and yang as interdependent and complementary. The idea of reciprocal
consideration leads us to the correlated empathy (‘H74), which seeks
the optimal equilibrium between two positions and the appreciation of
differences. Finally, they conclude that Confucianism as authentic
learning can be a moral curative for the dark aspects of South Korea’s
modernization.

Rhee and Lee are not the first to make a dichotomous
interpretation of the Confucian tradition. Tu Weiming distinguishes
Confucianism as a politicized ideology from Confucianism as popular
tradition. According to Tu, the former supports the power of state
over society, politics over economy, bureaucratization over individual
initiative, while the latter provides the essential constitutive elements
of China’s national culture and the norms of everyday human
interaction. The latter has been shaped by eminent Confucians from
Confucius, Mencius to Wang Fuzhi and Dai Zhen. In addition to Tu,
many contemporary scholars in Taiwan, Mainland China, and Korea,
such as Jin Yaoji, Huang Junjie, Jiang Guobao, Song Zhiming, Liu
Shuxian,20) Kim Chungyeol, Han Sangjin, Kim Sangjun and Bae
Byeongsam have employed dichotomous or trichotomous evaluative
demarcations of Confucian identity, one of which is inheritable and
valuable and the other detestable and threatening to democratic ideals.

I have some reasons for viewing the dichotomy of a ‘good’
Confucian and a ‘bad’ Confucian tradition to be inappropriate. First,
these categories do not serve to interpret the Confucian tradition
properly, as I have already noted some failing aspects of Kim and
Bae's reinterpretation of Confucianism. They ignore crucial features of
the Confucian tradition, like the importance of family and the proper
relationship between ruler and minister in viewing to making
Confucianism pure and good. When Rhee and Lee accused the
philosophy of Zhu Xi of serving to consolidate central power and the
sin of supporting authoritarianism, they made the similar but opposite
fallacy. While they blamed Zhu Xi for the problem of autocracy, their
assertions would be challenged by many historians and philosophers

20) Makeham (2008, 99-103).
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today. Many prominent interpreters argue that many Neo-Confucians
from peripheral regions in China and Korea attempted to restrict the
amalgamation of centralized autocratic power. Neo-Confucians during
the Southern Song envisioned a government that would do less in
local society and local literati who would voluntarily take it upon
themselves to do more. Neo-Confucianism was a philosophy of a
locally-rooted elite called s/ (scholar-official) whose principal aim was
the consolidation of their own power, wealth and influence as opposed
to the national and dynastic authority.21)

Philosophically, Rhee and Lee seem to misinterpret Zhu Xi's idea
of pattern as continuity as the centripetal idea and philosophical
ground for Neo-Confucian conformism. The interpret Zhu Xi in a
simplistic way for the purpose of making it “bad” Confucianism.

Second, the interpretation discovering the purity of Confucian
identity may have the consequence of creating an exclusive and
essential Confucianism that is incongruent with the history and
philosophy of Confucianism itself. Confucianism as a tradition is
porous, provisional, and ambiguous. Elsewhere, I have attempted to
understand Confucianism not as a theoretical entity but a set of
evolving narratives, which can adapt themselves to address any
number of circumstances. Confucianism is productively vague, allowing
interpreters from various philosophical eras and cultures to elaborate
upon Confucianism differently in their own different contexts.
Confucianism does not start from axiomatic certainties, but rather is
elliptical, often requzring a leap of the imagination to understand how
the meanings are relevant to the specific conditions.22) Thus, there is
an ambiguous boundary between Confucian territory and neighboring
Daoism, Buddhism and legalism. The Book of (Junges is shared by
Confucians, Daoists, Buddhists, and even Jungian analysts. The history
of Confucianism 1is, in fact, a history of syncretism in which
constituents are ever re-arranged to respond the most meaningfully
(#£) to the changing circumstances. Terms and ideas are also borrowed
from other traditions and adapted to Confucianism’'s own context. We
can find an emerging interpretive horizon containing many
Confucianisms, as interactive forces of the time undergo changes and
reformulation. The emergent interpretations often add to the

21) The classical study on this issue is that of Hymes (1986). Refer also to Fairbank
and Goldman (1998, 101-107); Bol (2010, 246-269).
22) Chang et al. (2011, 2).
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unprecedented dimensions of the Confucian tradition.

It does not afford us to be so bird-eye view as to set our present
values up to judge the merits and demerits of the Confucian tradition.
Just as we do not base our microbiology upon a division into harmful
and beneficial microorganisms, so the study of Confucianism in
different situations and cultures can be appreciated without any
preoccupation with values for some immediate purpose. In the final
analysis, for a more balanced study, I believe we may carefully discuss
the consequences of certain aspects of Confucian philosophy brought to
humans and society.

5. Some Prospects

In the early twenty-first century, a fundamental shift in intellectual
trends marked a new phase of philosophic awareness. Wang Zihe has
used the term “the Second Enlightenment” to designate the recent
changes in the intellectual climate from a substance-oriented view to a
variety of process philosophies23) George Lakoff, a linguist and
cognitive scientist, has expressed similar views using the term ‘New
Enlightenment’” in support of his claim that Western philosophical
traditions still hold tight to the Enlightenment view of human
rationality and reason, arguing that we need a new vocabulary
pertaining to the concepts of body, metaphor and the relational nature
of humanity, which constitute the ‘new enlightenment’ identified abov
e24) Immanuel Wallerstein argues we live in an age of crisis of
knowledge, which implies a paradigm shift from Newtonian sciences
of certainty to the historic, process-oriented sciences of uncertainty.25)
Our age is also marked with the increasing presence of the Asian
economy, Asian politics and Asian culture within the global cultural
order. The renewal of Asian philosophy and cultures, to include the
renewal of Confucianism as a repository of values and conceptual
resources for contemporary dynamics, is more critical than ever. In the
research trends discussed above, I can discern sufficient signs that
Confucianism has stirred the imaginations of many Korean interpreters of
today who are addressing pressing personal, social, environmental issues.

23) Wang and Fan (2011).
24) Lakoff (2008).
25) Wallerstein (2004).
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Yet, do interpreters of Confucian philosophy in East Asian countries
and the world inform each other and collaborate enough to create a
viable paradigm? Answers can vary. Insofar as the Korean interpreters
discussed above, though they discuss subjects that can be shared with
international scholars, the philosophical topics I have dealt with in this
article—the notion of feeling, nature of Confucian ethics, and the vision
of Confucianism as a social philosophy—are hot-button issues not only
among Confucian scholars but also among western philosophers,
psychologists, sociologists, political philosophers, statesmen and the
general public, Yet actually discussion could not go beyond boundary of
Korea There are certainly factors working to inhibit widening process,
such as nationalism, the language barrier, and the insularity of the
scholarly community. As such, unfortunately their reference to the
international scholars is quite limited and their works are not known
enough in the international circle of Confucianism, philosophers, and
professionals.

Though international journals have been emerging that contribute
much to forming an international Confucian philosophical commumity, an
open-access standard, accessible platform, along with high publication
standards are still needed to elicit the participation of western
philosophers, Asian philosophers, and other professionals. I believe we can
create such a platform for facilitating our Confucian philosophical activities
and breaking our insular intellectual habits. This would involve creating an
international journal for highlighting, disseminating, and informing recent
trends in Confucian scholarship in each country, gathering relevant scholars
for short periods to discuss particular topics, holding colloquiums with
experts in the social sciences and natural sciences to search out new
paradigms of knowledge, and undertaking a concerted campaign to
institutionalize Asian philosophy in western philosophical academia. This
era of the “second enlightenment” may require that we return to the basic
fact of Confucian philosophy: associating with one another and creating
friendships and cultural understanding through real commumnication. It is
my sincere hope this paper has helped you to better understand the recent
research on early Confucian philosophy in Korea as well as to facilitate
real communication among one another for the sake of future international
collaboration in Confucian studies in the near future.
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Two Kinds of Value Orientations in the Confucian
Culture of Filial Piety

SHANG Yong-liang / GE Gang-yan

Abstract

Shen Sheng (H14:) was respectful to his elders, though he repeatedly
received death threats from them; he cheerfully gave affection for his
father, though he was inhumanly killed by him. His story actually
explains the complexity and hidden cruelty of the family-state politics,
and it also explains what may be called “foolish filial piety” and
“foolish loyalty.” Shen Sheng’s filial piety and loyalty have often
evaluated highly; however, such an evaluation does not offer deep
understanding of the Confucian culture of filial piety. As for the
essence of the culture, Shen Sheng’'s death shows an obsession with
the culture of filial piety. His story is neither simply a tragedy at the
level of the family nor a tragedy at the level of state politics; rather, it
should be understood as the kind of tragedy that stems from human
nature itself and the inbuilt structure of the Chinese traditional culture
of filial piety.

Keywords : Shen Sheng; Confucian ; filial piety culture; character
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pp- 24, pp. 4, pp. 47)EETCHSARR R — T NER RS, RIS e AT
AR, BRESER T, R T RBARR Y W R AE(R), IR S A A, R EEAE
U B AR, AEABER R B R WAL, S R U AT e S S B
fifE, (G NhaET, BERR, SEERRRSLLVGTRAZE) I = 0 = RSB TE AR TIEAE,
SEETCEE - QLIRS — AR & FIEN (R -~ ) A, 19924F),
(Motohiro Takashima, Yamazaki Ansai: Japanese Zhuism and Suika Shinto Tokyo:
Perikansha Publishing Inc., 1992)
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Xin and Zhi in the Thought of Zhu Xi: a Review of
the Theory of XingXin in the Thought of Zhu Xi

FUJII Michiaki

Abstract

There are core concepts such as 4, xin and Z7 in the thought of Zhu
Xi, which received considerable attention in the secondary literature.
But, it seems that these concepts have not any longer been much
discussed in recent years. In fact, there are no scholarly agreements
about the interpretations of 4, xin, and Zu As for the meaning of Z7
it is often understood in relation to the perception of external things
or beings or in relation to the recognition of metaphysical Z However,
this understanding does not capture the original meaning of z# in the
thought of Zhu Xi. To my best knowledge, the theory of ge wu ziv zhi
has not been reasonably interpreted and convincingly explained in
accordance with the original context of Zhu Xi's philosophy. It is
mainly because the reason why chaig y7 is based on Zr ziw has not
been fully explained. This paper aims to explore the meaning of Z in
the thought of Zhu Xi in its own context. To do this properly, this
paper first examines the meanings of xin and /# in his thought. Even
though I already discussed the same topic in one of my previous
papers, I attempt to offer my own explanations of the concepts of Z7
xin, and 7 in the thought of Zhu Xi in a better organized way.

Keywords : Ii, xin, xing. ging. xli, zh Jue. ming ck
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Reflection of Wang Chuan-shan on “Gaozi treats
gi as nature” Suggested by Zhu Xi: Interpretation
on the Debate between Gaozi and Mencius

TSAI Chia-he

Abstract

The debate between Gaozi and Mencius on humanity has been an
important issue in the intellectual history of Chinese Philosophy. Zhu
Xi understands that Mencius correctly treated nature as /[, whereas
Gaozi incorrectly regarded ¢ as nature because he did not understand
nature properly. On the other hand, the thought of Wang Chuan-shan
belongs to the school of thought based on the theory of gi Wang also
understands that Mencius's idea is correct, though he offers different
understanding of the debate from the perspective of the theory of ¢
and questions Zhu Xi's understanding. On the one hand, Wang thinks
that Zhu Xi incorrectly understands that Gaozi regarded ¢ as nature,
for he thinks that proper understanding of ¢ leads to proper
understanding of nature. However, Wang also points out that Gaozi
merely understood the function of ¢ but he did not properly
understand the underlying substance of g On the other hand, for
Wang, Zhu Xi misunderstands that Gaozi understood nature
metaphorically in terms of concrete objects in the world, so that he
did not understand nature at all. However, Mencius in fact also
understood nature metaphorically in terms of concrete objects in the
actual world. For this reason, the question raised in this paper is on
what basis Wang can think that Mencius's metaphor is correct,
whereas Gaozi's metaphor is wrong. Finally, Wang suggests that Gaozi
regarded affection as nature, and therefore he did not understand
nature and could not suggest the highest goodness of nature. This
paper suggests that Wang Chuanshan and Zhu Xi define ¢
differently.

Keywords: Nature, Q) Gaozi, nature of dogs and cattle, perceiving
movement
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How Can Li Get Harmonized with the Human
Body and the Mind? - a Discussion with a Focus
on the Theory of the Harmony between Body
and Mind in the Thought of Wang Chuan-shan

CHEN Li-xiang

Abstract

Li (Rite) is compatible with the harmony between the human body and
the mind. This compatibility is based on the harmony of the mind.
Wang Chuan-shan thinks that the sage king established /4 precisely in
order to pursue the harmony of the human mind; the way of realizing
the harmony of the mind is only through self-cultivation based on Z
This idea lays the foundation to the notion of the harmony between
body and mind in Wang's thought: The achievement of the harmony of
the mind leads to a proper reflection of the inner and the outer, which
in turn leads to the harmony between the body and the mind. This
implies in Wang's thought that the harmony at the physical level can be
developed on the basis of the harmony at the mental level.

Keywords: Wang Chuan-shan; Rite; the harmony between body and
mind
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A Study of Xiong Shili’'s Ontology of Verification
by Self-reflection

NAM Sang-ho

Abstract

While the basis of Xiong Shili’s (f&17/J) philosophical method lies in
ontology, it is mainly driven by Fa-xiang-zong's (#:#H%%) concept of
cognition-only which is based on the theory of “cognition-only
without the existence of external objects” (MEEHMEIR) and criticism
against inferential cognition(tt#E) found in Western philosophy. In
short, his view was that the Fa-xiang-zong's way of understanding
saw substance as non-existent, whereas Western philosophy saw it as
unknowable. Only through Confucian reason and wisdom can one
reflect and realize one’s own “true body” (substance). Through this
line of thought, Xiong's ontology settled as an ontology that
promotes the action of disciplinary practice at its core. With a
metaphysical basis in the dynamic gianyuan (¥27T), Xiong constructed
Tiyonglun (#2H5#) which sees action as its substance, and based the
fundamentals of moral discipline and practice on the concept of
reflecion and faithfulness of Mencius. He also established an
ontology of self-reflection which can only be achieved through
intense discipline and practice. In this sense, his philosophy is truly
a “philosophy of a holy state.” In his view, it was the first mission
of philosophy to bring clarity to the substance of all things. In the
present study, substance (body) and practice will be examined
separately. The content of substance and the structure of philosophy
will be explained within the framework of Tiyonglun philosophy,
after which the methodology of discipline and practice will be
presented through the ontology of self-reflection. In the conclusion,
limitations of Xiong's philosophy will be discussed. The overall
subject matter is Xiong's ontology of verification by self-reflection.

Keywords: Xiong Shili (f&17J), verification by self-reflection (K&
=%

i), calipering body with explicit (ENFHEIEE), holy wisdom
(14%), philosophy of a holy state (JE54)
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Regulations for Institute of Confucian Philosophy and Culture

I .General Regulations

1. (Name) The official name for the institute is “Institute of
Confucian Philosophy and Culture” (ICPC, hereafter), which an
organization that belongs to Academy of East Asian Studies
(AEAS, hereafter) at Sungkyunkwan University.

2. (Objective) ICPC researches mainly on Confucian thoughts. It also
covers general Confucian culture, as well as its development and
modernization, in an attempt to guide fundamental principles for
the humanity in this fast developing society.

II. Organization

3. (Constitution) ICPC 1is constituted of 1) Director, 2) The
management committee, and 3) editorial board.
4. (Director)

1) Director must be a full-time professor of Sungkyunkwan
University, with the specialty that meets the objective
outlined in the article I. The director must be nominated by
the university president and appointed by the chairman of

the board.

2) The director, representing ICPC, controls the general affairs of
ICPC.

3) The basic term for the director is 2 years, which is
extendable.

5. (Assistant Director)

1) The director may appoint (an) assistant director(s) to assist a
part of director’s task.

2) Assistant director must be a member of researchers,
nominated by the director of ICPC and appointed by the
director of AEAS.

3) The basic term for the assistant director is 2 years, which is
extendable.

6. (Office)

1) ICPC may assign (an) office(s) according to different research
area.

2) The head of office must hold a position equivalent to
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research professor or above. The head must be agreed by the
management committee, again nominated by the director of

ICPC and finally appointed by the director of AEAS.

III. Management Committee

7. (Constitution)

1) ICPC may establish a management committee, in order to
discuss and make important decisions regarding general
management.

2) Managemrent committee is under 10 persons. The head of
management committee is the director.

3) Member of the management committee must be research
member of the ICPC, nominated by the director and
appointed by the director of AEAS.

8. (Agenda) The agenda for the management committee includes:

1) Establishment of basic plans for management and research.

2) Declaration and elimination of various rules and regulation.

3) Settlement of budget and accounts.

4) Other issues concerning the management.

9. (Gall for Meeting)

1) The director calls for meeting.

2) The meeting is valid only when more than half of the
members are present. More than half of the members present
at the meeting must agree in order to settle an agenda.

IV. Editorial Board

10. (Constitution)

1) ICPC holds editorial board, in order to discuss and make
decisions regarding publications of ICPC.

2) Editorial board includes the editor-in-chief and noted scholars of
Korea and abroad. The editor-in-chief is the director of ICPC.

3) The member of editorial board is appointed by the director. The
basic term is 2 years.

4) Each vyear, editorial board publishes Journal of Confucian
Philosophy and Culture. Rules and dates for publication are
established separately.

11. (Call for Meeting)
More than half of the editorial board members present at the
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meeting must agree in order to settle an agenda.

* The above regulation begins at March 1st, 2000.
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Code of Management for The Editorial Board of Journal of
Confucian Philosophy and Culture.

I. General Regulations

1. (Objective)
This regulation is established according to the article IV-104) of
the Regulations for Institute of Confucian Philosophy and Culture
(ICPC, hereafter). It is the regulative guideline for publishing
Journal of Confucian Philosophy and Culture. (JCPC, hereafter).

2. (Mission)
1) To supervise publication of JCPC and the related affairs of

acceptance, review, editing, and so on.

2) To set up rules and regulations for publishing JCPPC.

II. Organization of Editorial Board

3. (Constitution)
Editorial board is constituted of editorial advisors, editorial
councils, the chief manager (the director), the editor-in-chief, the
head of editing team, and editing team members.

4. (Appointment of Editorial Advisors and Members)
The director of ICPC appoints editorial advisors and members
among noted scholars of highest achievement, in Korean and
abroad.

5. (Terms)
The basic term for the editorial members is 2 years, extendable
when necessary. Editor-in-chief is tenured by principle, in order
for the journal to maintain its congruity.

6. (Chief Manager)
The director of ICPC is also the chief manger, supervises the
editorial board.

7. (Editor-in-chief)
The editor-in-chief is appointed by the director of ICPC, responsible
for all the editorial issues.

8. (Head of Editing Team, Editing Team)
The head of editing team and editing team are appointed by
the director of ICPC. The head of editing team is responsible
for general issues concerning editing, and the assistant head is
responsible for assisting related editorial matters.



APPENDIX 221

I. Publication of JCPC
9. (Numbers and Dates of Publication)
JCPC is published twice in a year: August 31st, and February 28th.
10. (Circulation)
The size of circulation for JCPC is determined by the editorial
board.
11. (Size)
The standard size for JCPC is 176mm x 248mm.
12. (Editorial System)

1) Academic article written in either Chinese or English.

2) Academic article includes: title, abstract, keywords, contents,
bibliography, abstract written in Chinese or English,
keywords written in Chinese or English.

3) The English title and name of the author must be specified.

4) The affiliation of the author must be specified.

5) Regulations, bulletins, articles other than academic articles
may be included according to the decision of editorial board.

IV. Submission of Articles and Management
13. (Subject and Character of the Submitted Article)

The subject of article includes

1) Confucian thoughts and culture in Korea and abroad.

2) Reviews on books, translations, research articles of related
subject, published in Korea or abroad. It may include
dissertations.

3) Critical reviews on academic trends, mainly in arts and
humanities, related to Confucianism and East Asian studies.

No certain qualification for submission is required.

14. (Number of Words)

1) The number of words for each artidle is limited to 10000 words
for Chinese, 6000 words for English, including abstract, footnotes,
bibliography, etc. Reviews are limited to 4000 words for Chinese,
and 2500 words for English.

2) The number of words for articles other than academic articles
and reviews will be determined by editorial board.

15. (Submission Guidelines)

1) Gall for papers all time, but only the articles submitted 3
months before the publication date are subjected to reviewing
process.

2) Digital texts must be submitted for articles written in Chinese or
English.

3) Abstracts in Chinese or English must include 5 or more
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keywords.

4) If written jointly, the first (main) author and the second (joint)
author, as well as their respective name, affiliation, area of
research, part of writing must be noted.

5) Email address and phone number of the author must be
provided.

16. (Control of Submitted Articles)

1) Submitted articles are, as they arrive, subject to a controlled
process.

2) Submitted articles are not returned, and copyright for the
published articles belong to ICPC.

V. Reviewing Submitted Articles
17. (Obligation to Review)
All published articles must pass the reviewing process.
18. (Regulations for Reviewing Board)

1) For each submitted article, editorial board will select 3
reviewers and commission them evaluate the article. 2/3 of
reviewers must agree in order for the article to be published.

2) In principle, board of reviewers must maintain just and fair
attitude, and do not review the articles written by scholars
of their affiliation.

3) For the sake of fairness, anonymity will be kept.

19. (Standard of Review)

1) Articles will be reviewed for basic format (20%), originality
(20%), clarity of subject (20%), logic (20%), and congruity (20%)

2) The result will divide the articles into two: publishable and
not publishable.

3) Articles evaluated as not publishable cannot be re-submitted
with the same title.

20. (Feedback time)

Reviewers must feedback the article within two-week’s time to

the editorial board.

21. (Reporting Back the Result)

Editorial board must report back to the author as soon as the

results come out.

VI. Revision of Regulations
22. (Principle)
This code of management is subject to change when 2/3 of
editorial board agrees, given that more than half of the editorial
board members are present.
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* Other Regulations
23. (Others)
1) Other issues not written in this code will be treated
following customary practices.
2) The above regulation begins at December 20th, 2006.
3) The editorial board will determine and deal with details
concerning the above regulations.
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Code of Ethics and Management
For the Journal of Confucian Philosophy and Culture

I. General Regulations

1. (Objective) This regulation is established in order to define the
ethical principles and standard of management of Institute of
Confucian Philosophy and Culture (ICPC, hereafter).

2. (Application) This regulation is applied to prevent any unjust act
within academic agenda of ICPC, and to manage systematically if an
unjust act arises. At the same time, it is geared toward protecting
creativity of academic research and strengthening ethical spirits
within academia.

II. Research Ethics
3. (Ethical Code for Authors)

1) All the authors who submit their articles to the Journal of
Confucian Philosophy and Culture (JCPC, hereafter) must
follow this code of ethics.

2) All the research outcomes that are mainly based on a fake
research or already published article without any new insight
are regarded as forged.

3) Any close imitation of another author’s ideas and arguments
without giving an objective credit or mention is regarded as
plagiarism.

4) Submission of one’s own work that is already presented and
published elsewhere as the first research outcome is regarded
as duplication or self-plagiarism.

5) Sponsored articles must follow the regulations of the sponsor
before submission.

6) An author must take a full responsibility of one’s presented
articles.

7) Co-authors must mention the part to which each author has
contributed, and take responsibility for the part.

4. (Ethical Code for the Editorial Board)

1) Editorial board members of JCPC must follow this code of
ethics.

2) Editorial board members must participate in editorial meetings
and take responsibility of receiving articles, selection of
reviewers, and selection of articles,

3) Editorial board members must be silent about personal
information of the authors submitting articles. Otherwise, it
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will be regarded as abuse of right.

4) Editorial board members must strictly follow regulations in
confirming submission, reviewers, etc., lest it should arouse any
conflict between reviewers and general members.

5) Once any problem regarding ethical matters arises, the
editorial board must immediately call for ethics committee.

5. (Ethical Code for the Reviewing Committee)

1) Members of reviewing committee of JCPC must follow this
code of ethics.

2) A reviewer must follow the established regulations as one
proceeds an objective and fair review of the submitted article,
and gives the feedback to the editorial board. If one cannot
review the given article for an objective reason, one must
notify the editorial board.

3) A reviewer must rely on one’s conscience and academic
standard in reviewing the submitted article. A reviewer
cannot reject an article based on personal standpoint without
any sufficient basis, and cannot conclude the review without
scrupulously reading the whole article.

4) A reviewer must keep the author’s personal information as
well as the content of the article confidential throughout the
process.

II. Establishment and Management of Ethics Committee
6. (Ethics Enforcement)

This regulation is established according to the general regulation,

and it is already in effect. The director decides on establishing

specific rules in applying the regulations.
7. (Constitution of Ethics Committee)

Ethics Committee is constituted of the director of Ethics

Committee, the editor-in-chief, and members of editorial board

(about five members). The director of ICPC is also the director

of Ethics Committee

8. (Function of Ethics Committee)

1) On violation of the ethical code, the ethics committee proceeds
investigation and decision, and notifies the violator the
opinion of the committee. Then it will report the issue to the
editorial board.

2) When investigating the violation, ethics committee must secure
sufficient evidence and keep the whole process confidential.

9. (Accusation of Violation)
1) An accuser must secure specific evidence when reporting an
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act of violation. Even if the report turns out to be false, the
ethics committee can keep the meeting.

2) The same process of accusation applies to editorial members
and reviewers.

10. (Investigation and Decision)

1) When accused for violating the ethical code, the accused
must comply with the investigation by the ethics committee.
Noncompliance is regarded as acknowledging the violation.

2) The accused article will be postponed for publication until
investigation clears its doubt. The investigation finishes
before the next term for publication.

11. (Chance of Defense)
The accused has right to defend one’s article. The method of
defense can be open to general members, if accused pleases.

12. (Forms of Penalty)

The penalty from ethics committee includes warning, restriction

of submission, and expulsion from the membership. An already

published article can be deferred or pulled out completely. A

sponsored article, when it is used unfairly or warned by the

sponsor, is also subject to penalty.
13. (Revision of Regulations)

Revising this regulation must follow ICPC's principle of revision.
14. (Others)

Regulations not written in the above will follow customary practices.

* Other Regulations
This regulation is established according to the artidle 21 of ICPC 1t is
agreed by the editorial board (Oct. 20th, 2007), and is in act since Jan 1st,
2008.
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SUBMISSION REQUIREMENT FOR CONTRIBUTORS

Submit an academic c. v. within 250 words.

Type “Author’s Contact Information” on top of the title of your
article, whichshows date, mailing address, affiliation, e-mail address,
telephone and fax.

On the first page of the main text, make a 300 word abstract
outline(including 5 key words or more)

On the first page of the main text, make a footnote (by marking a
superscript* on the right top of the author’s name) to provide your
“Author’s Academic Information”: academic title, affiliation including
the names of Department and University (omitting mailing address
and e-mail address).

Each article should only use footnotes (at the bottom of the page)
but not endnotes or parenthetical references (in the body of the
article) for frequently cited source. Bibliography and other
documentations are not preferable. Footnotes shall refer to the
format of Chicago Manual Style.
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