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Two Faces of Human Dignity:
Mencius and Migrant Workers in East Asia

KIM Myeong-Seok

Abstract

Daniel A. Bell and Nicola Piper have argued that the foreign domestic workers in
Hong Kong and Singapore had better not be given equal rights or full citizenship,
partly based on the claim that the affective ties analogous to familial love and caring
are a more important value than mutual respect between the employer and the
employee in the Confucian culture of East Asia. I dispute this claim by providing
Confucian arguments emphasizing the importance of respecting other people’s dignity
in the context of non-familial relationships, while at the same time pointing out the
limitations of the Confucian discourse on this matter by discussing the other, less
bright dimensions of the Mencian conception of human dignity and respect that could
actually be used to support the unequal treatment of migrant workers in East Asia.

Keywords: Mencius, Confucianism, migrant workers, human rights, human dignity,
respect
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1. Introduction: Migrant Workers and Human Rights Issues in East Asia

Over the past few decades China has experienced large-scale internal
movements of migrant workers, and during the same time East Asia has
become a very popular destination for international movements of migrant
workers from the other parts of Asia. According to Dorothy Solinger, China’s
economic liberalization starting in the 1980s led a large number of peasants
(estimated to be around sixty million in the mid-1990s)! in the countryside
to move into the towns and cities to work as drudges.2 And, in Japan, during
the late 1980s, there was a surge of influx of migrant workers from South,
East, and Southeast Asia due to Japan’s domestic labor shortages, which were
caused by demographic changes not matching a sudden economic boom and
a revaluation of the yen. This in turn increased the already considerable gap
of income between Japan and other Asian countries.3

However, these migrant workers do not seem to have fared very well in
these countries. In China, the “floating population”—the former peasants who
had been confined to rural communities for more than two decades by the
hereditary household registration system (Aukou J= 1) and have since the 1980s
moved to the cities looking for better jobs and higher earnings—suffered
difficulties in getting approval for urban residence and restrictions on acquiring
labor permits. Furthermore, those hired by government-owned factories or
foreign-funded firms were not effectively protected by trade unions; on the one
hand, the unions under the PRC regime were dominated by party officials who
were not very keen on protecting the workers’ rights, and on the other hand,
the foreign companies often neglected the state regulations for the welfare of
the laborers altogether. This frequently led to such abuses as sixteen-hour days,
no toilet-breaks, kicking, beating, and lock-ins.4

1 According to a more recent study, the rural migrants in China are estimated to be between
120 million and 200 million as of 2008 (see Nielsen and Smyth, Migration and Social
Protection in China, 3), and they may well be over 300 million now.

2 Solinger, “Human Rights Issues in China’s Internal Migration,” 286 and 296.

3 Solinger, “Human Rights Issues in China’s Internal Migration,” 293.

4 For details, see Solinger, “Human Rights Issues in China’s Internal Migration,” 295-304.
However, more recently there have been some important changes in government policies
concerning the issue of social protection of migrant workers in China. For example, the
State Council’s Document No. 5 (issued in 2006) contains a number of measures for more
strictly monitoring the implementation of the minimum wage laws, improving the housing
and working conditions for migrants, and giving improved access to urban public services
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In Japan, the official policy to outsiders is “to prohibit the entry of the
unskilled, and to keep all immigration purely temporary.”S According to
Solinger, the Immigration Control and Refugee Recognition Law (1990) is
clearly aimed at limiting the inflow of unskilled and semi-skilled workers,
there were a number of arrests and forced deportations of illegal residents,
and a rotation system was used to reduce the number settling down.
Moreover, most of the migrant workers in Japan are residing there illegally,
and this makes them vulnerable to various kinds of unfair treatments and
abuses from employers, labor brokers, immigration officers, and the police.
The Japanese government guarantees all workers rights of social insurance
and social security such as medical insurance and accident compensation,
but most of the illegal workers do not apply for them fearing arrests and
deportation. In addition, it is the general social consensus that the rights to
voting, subsistence, education, and work only belong to the citizens.6

The situation of the migrant workers in Korea is quite similar to that
of these two countries, especially to the case of Japan in many respects. After
the 1988 Olympics Korea became one of the major labor-importing countries
in Asia, but the Korean government left the issue of migrant labor mostly
unattended until when it started the Industrial Trainee System in 1994.7 The
purpose of this system was mainly to meet the cost-saving needs of the small
and medium-sized companies in Korea: foreign unskilled laborers were
admitted and assigned to factories to work as “trainees” at low salaries due
to their official status as trainees, they were not protected by the Labor

and enlarged social security coverage to the migrants. In addition, in 2007, the National
People’s Congress passed the Labor Contract and Employment Promotions Law, which
requires that employers sign contracts with their workers (including migrants) and that
migrant workers be given the same workplace rights as urban workers. See Nielsen and
Smyth, Migration and Social Protection in China, 4-7. Despite these legal measures and
government directives, though, there seems to be little progress on this matter, and
discrimination against and exploitation of migrant workers in China still continue to prevail,
partly because the central government’s policies for labor reforms are not favorably met
by the officials and urbanites at local levels. For details, see Davies and Grant, “Righting
Wrongs,” 31-48.

Solinger, “Human Rights Issues in China’s Internal Migration,” 293.

Solinger, “Human Rights Issues in China’s Internal Migration,” 293-295. For a more recent
study of the structural factors that tend to encourage Vietnamese migrant workers in Japan
to breach their contracts and go to the illegal sectors, see Bélanger, et al., “From Foreign
Trainees to Unauthorized Workers.”

A primitive version of this system, the “Trainee System for Overseas Investment Companies,”
was started in 1991 following the Japanese footsteps. This system was to train the unskilled
workers employed by Korean companies abroad and bring them to Korea for working in
small and medium business sectors. See Moon, “Strangers in the Midst of Globalization,”
148-149, cited in Gray, ““Gyegeup iha-ui gyegeup’-euroseo hanguk-ui iju nodongjadeul,” 102.

o w»

N
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Standards Act, not allowed to enroll into the Four Major Insurances (medical
insurance, employment insurance, accident compensation, the national pension
system), and were denied basic labor rights (such as the rights to make
organizations, bargain collectively, and strike). In short, this Industrial Trainee
System was an effective means to exploit the migrant workers without
acknowledging them to be laborers entitled to a set of rights and benefits.8

A great disadvantage to the migrant workers under this system was that
they had no freedom to change their employers even when there were
troubles or abuses, and this led to a large number of workers fleeing from
their worksites and becoming illegal workers. In order to prevent them from
fleeing, on the one hand, the employers often relied on such rights-violating
means as forcing them to stay in the company dormitories (which was also
for the purpose of forcing them to work for longer hours), confiscating
passports, withholding salaries, and monitoring against any involvement in
labor movement. For those who became illegal residents, on the other hand,
the Labor Standards Act was now applicable to them and the pay was
slightly better. But they seldom raised their voices in order to improve their
working conditions or reported abuses to the government officials, fearing
that once their presence was known, they could be arrested and expelled
at any time. Ultimately, the Korean government proved their fears to be
justified by implementing its three-year rotation system—meant to prevent
the migrant workers from settling down permanently—so strictly.9

In 2004, the Industrial Trainee System was replaced by the Employment
Permit System that included some improvements such as allowing registered
workers to change their employers up to three times and enjoy some basic
labor rights. However, the workers cannot claim their rights strongly because
the employers will not agree to renew their contracts if they make too much
trouble from the perspective of the employer. Also, many of these workers
tend to overstay their employment permit and become illegal residents
vulnerable to the unfair treatments described above. In short, there is still
a long way to go before they acquire the full status of laborer and are treated
as an integral part of Korean society.!0 The general situation of the migrant
workers in East Asia can be summarized as follows: “To get their chance,
migrants typically mortgage their human rights. . . . Many countries can’t

8 Gray, “‘Gyegeup iha-ui gyegeup’-euroseo hanguk-ui iju nodongjadeul,” 102.
9 Gray, “‘Gyegeup iha-ui gyegeup’-euroseo hanguk-ui iju nodongjadeul,” 103-106.
10 Gray, “‘Gyegeup iha-ui gyegeup’-euroseo hanguk-ui iju nodongjadeul,” 112-114.
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live without foreign workers—but don’t want to live with them. The message
to unskilled migrants is almost always: get the job done and get lost;
citizenship is out of the question.”!!

To give a preview of the rest of the essay in advance, in Section 2 below
I focus on the case of female migrant workers in Hong Kong and Singapore
and critically examine Daniel A. Bell and Nicola Piper’s claim that the migrant
workers in these countries had better not be given equal rights or full
citizenship.!12 They argue that the affective ties analogous to familial love and
caring are considered as more important values than mutual respect between
the employer and the employee in the Confucian culture of East Asia, and
that claiming one’s rights is not only unnecessary in these “Confucian”
countries but also incompatible in general with the purpose of maintaining
a good atmosphere among the members of a given society. However, I provide
several counterarguments to these claims in order to show that respect for
one’s rights and maintaining a good atmosphere within society are actually
not incompatible, and that the affective bonds among the members of society
do not have to be understood, even in the Confucian culture of East Asia,
as so important a value as to override the urgent needs of the weaker members
of society such as the migrant workers discussed above.

This last point of the importance of the human rights issues in East
Asia leads us to raise the question of whether the traditional Confucian
culture is theoretically supportive of such concepts as pingdeng V5%
(equality), zunyan i (dignity) or renquan AFE (human rights), which have
apparently not been so much highlighted in the pre-modern Confucian
literature. In Section 3, though, drawing on Irene Bloom’s and Joseph Chan’s
insights I provide a number of arguments that traditional Confucianism is
not incompatible with human rights thinking and actually has some important
conceptual resources to support it. Specifically, I argue that Mencius’
recommendation to the rulers of his time not to take an innocent life, even
if doing so would enable them to govern the whole world, can be interpreted
to acknowledge that every person possesses a kind of intrinsic worth or
dignity as an innocent human being. Moreover, in Section 4, I also argue
that a proper conception of human dignity provides an important conceptual
basis for human rights, and elaborate Bloom’s argument that Mencius’

11 Silverman, “Vital and Vulnerable,” 60-61, quoted in Solinger, “Human Rights Issues in
China’s Internal Migration,” 285.

12 Bell and Piper, “Justice for Migrant Workers? The Case of Foreign Domestic Workers in
Hong Kong and Singapore.”
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concept of natural nobility (tianjue X&) can be considered as such a
conception of human dignity.

However, it seems that there is another, less bright side to this Mencian
concept of natural nobility, which is possible to be interpreted as well to
support the unequal treatment of the migrant workers in East Asia. As will
be discussed below, the concept of natural nobility is compatible with the
existence of a hierarchical order of dignities, which correspond to the amount
of merits accruing to oneself as a result of one’s moral self-cultivation.
Therefore, people of lesser merits may be thought to deserve to be treated
less honorably than those with greater merits. Now, if the migrant workers
had known about the conditions of their contract in advance but had still
chosen to accept them in exchange for higher salaries in their host countries,
such choices may be considered morally despicable and therefore partly
justifying unequal or even abusive treatment of those workers. In the
conclusion of this essay, however, I propose that there is an alternative way
of interpreting the migrant workers’ choices and behaviors that strongly
encourages us to try our best to treat them humanely as our equals, despite
the worrisome aspect of the Mencian concept of natural nobility.

2. Human Rights in East Asia?

The “United Nations International Convention on the Protection of the Rights
of All Migrant Workers and Members of Their Families” (1990) declares
that all kinds of migrant workers, whether properly documented or
non-documented, shall receive equal treatment to the nationals of the host
country in such areas as labor, education, and social security, and that they
may even enjoy some political rights if their host country decides to grant
them such rights.!3 However, not only is the actual situation of the migrant
workers in East Asia far from ideal, but there have been made some
theoretical claims concerning the discourse on the human rights issues in
East Asia that are susceptible to manipulation by those who might be
interested in denying the migrants their human rights. For example, some
scholars in Chinese philosophy argue that the concept of human rights is
alien to the East Asian intellectual tradition which includes Confucianism

13 See especially Articles 25, 27, 28, 30, 42, 43, accessed April 20, 2010, http://www.un.org/
documents/ga/res/45/a45r158.htm.
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as an important component, and this argument sometimes takes the shape
that the concept of human rights conflicts with the Confucian ideal of society
as an extension of the harmonious and loving family.

Daniel A. Bell and Nicola Piper make a claim of the last kind in their
valuable work on the foreign domestic workers (FDWs) in Hong Kong and
Singapore. “FDWs” here refer to the migrant women mainly from Southeast
Asian countries such as the Philippines, Indonesia, and Thailand who engage
in housework and/or caring for needy family members of their employers,
and Bell and Piper say that due to the nature of the interaction between
these workers and their employers which is hidden in the privacy of the
home, they often experience abuse and exploitation and may well be the
most vulnerable of all migrant workers.!4 For example, they point out that
there is no maximum number of work hours specified in the contracts
between the FDWs and their employers, and sixteen-hour days are not
uncommon for the FDWs in Hong Kong and Singapore. Astonishingly, an
urban councilor in Hong Kong even told the press in 1998 that there are
complaints from employers about their FDWs who work only from 8 a.m.
to 9 p.m. and refuse to work any more, and proposed to change this situation
by setting their work hours at what “seems reasonable” to her, namely
sixteen hours per day!!5

Interestingly, however, Bell and Piper argue that the practice of hiring
FDWs fits well with the Confucian cultural heritage of East Asia, and that
it is not always desirable to promote respect for the rights of FDWs because
of the Confucian valuation of the affective ties that are supposed to be
maintained at all costs in every relationship, including that between the
FDWs and their employers. In other words, the very best employers—only
a small minority and most of them being Chinese—treat their foreign
domestic workers as if they were valued members of their family, and the
feeling of being loved and trusted would outweigh any extra burdens (such
as asking for work during public holidays) put on the shoulders of these
workers.16 Moreover, Bell and Piper point out that one’s rights tend to
motivate one to see the rights of others more as limitations on one’s rights

14 Bell and Piper, “Justice for Migrant Workers? The Case of Foreign Domestic Workers in
Hong Kong and Singapore,” 198.

15 Williams, “Workers Starting at 8 am Are Stopping at 9 pm, Grumbles Councilor,” cited
in Bell and Piper, “Justice for Migrant Workers? The Case of Foreign Domestic Workers
in Hong Kong and Singapore,” 220.

16 Bell and Piper, “Justice for Migrant Workers? The Case of Foreign Domestic Workers in
Hong Kong and Singapore,” 216-217.
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than as interests one wants to pursue, and in the family-like relationship
between the FDW and her employer, claiming one’s rights strongly may be
inappropriate because it will undermine the affective bonds between the
employer and the employee.

So, although having correctly observed the dire situation of the FDWs
in terms of their work hours, Bell and Piper seem to make a strange
suggestion that the FDWs’ work hours had better not be specified and they
should not always invoke their right to limited work hours:

From the perspective of the FDW, it might seem preferable to have the
right to limited work hours, which can be invoked if need be. If the FDW
wants to strengthen affective ties with her employer, then she can waive
this right, and the employer would be grateful. In practice, unfortunately,
this is not likely to happen. . . . Once the right is formalized, there is
a strong tendency to invoke it, even against ‘good’ employers where it
might not be necessary to do so. Moreover, the fact that this right is so
difficult to enforce may lead to endless conflicts that could poison the
atmosphere in the household.1?

Bell and Piper accept that neither the duties of liberal justice nor Confucian
familial ethics should always have the upper hand in every situation; as they
see it, the actual decision in particular cases should be based on the
examination of such factors as how severe the injustice is and how likely
the curbing of rights will promote Confucian family values. However, they
also hold that there are cases where agreement is hard to reach, and in such
cases the Confucian preference is clearly toward promoting harmony and trust
within the family-like society rather than protecting the individual’s rights.!8

However, Bell and Piper’s presentation of the FDWs’ attitudes toward
the so-called Confucian values of harmony and love is doubtful, and their
view of Confucianism on the relationship between individual rights and
Confucian familial ethics is controversial. First of all, they assert that feeling
loved and trusted would enable the FDWs to view their employers’ excessive
demands not as extra burdens but as duties to be voluntarily shared among
the “family members,” but it is not clear how many FDWs would feel loved
and trusted when many of their employers expect them to be on duty sixteen

17 Bell and Piper, “Justice for Migrant Workers? The Case of Foreign Domestic Workers in
Hong Kong and Singapore,” 220-221.

18 Bell and Piper, “Justice for Migrant Workers? The Case of Foreign Domestic Workers in
Hong Kong and Singapore,” 221.
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hours per day, lock them up in apartments during the day and confiscate their
passports (to prevent them from running away), and the governments do not
allow them to bring in dependents or other members of their families (to
prevent them from settling down).19 Unless these practices are fundamentally
changed, it would be very difficult for FDWs to feel themselves to be true
members of their employers’ families except for highly exceptional cases; and
there is no doubt about Cheung Tak Sing and Mok Bong Ho’s finding that
the Filipina domestic workers in Hong Kong are generally more satisfied with
their Western employers than Chinese ones, because the former are more
likely to respect their employees’ rights and treat them on equal terms.20

Second, I think that Bell and Piper are misguided to claim that respect
for one’s rights and maintaining a good atmosphere in a family-like
relationship are incompatible. As I see it, if one party’s familial care for
another is genuine, worries about conflict over rights would not arise. That
is, if one really cares about the welfare of another family member (or a
maid one considers as invaluable as one’s own daughter), then one would
be inclined to show respect to all of her rights and do well to help her pursue
her interests, and consequently she would feel no need to claim her rights.21
On the other hand, if one feels a need to claim one’s rights against other
family members (or one’s employer one lives with in the same house), it
is probably because 1) they are getting out of a family relationship (e.g.
a husband and a wife whose relationship is getting sour) or because 2) they
are essentially not in a familial relationship in the first place (e.g. the FDW
and her employer, who are in a market relationship in my view). In either
case, then, the relationship between individual rights and affective family
ties is not that of mutual incompatibility; it is simply that they can sometimes
happily coexist, but on other occasions the decrease in the latter facilitates
the increasing assertion of the former.

One might argue, though, that the excessive assertion of one’s rights
can stifle good atmosphere in the family, and it can be when the FDW claims
her rights strongly against her employer that the good, family-like

19 Bell and Piper, “Justice for Migrant Workers? The Case of Foreign Domestic Workers in
Hong Kong and Singapore,” 199 and 200-201.

20 Cheung and Mok, “How Filipina Maids Are Treated in Hong Kong,” cited in Bell and
Piper, “Justice for Migrant Workers? The Case of Foreign Domestic Workers in Hong Kong
and Singapore,” 216.

21 Or one might think even more strongly, as an anonymous reviewer of this essay does,
that one cannot love people without respecting them as full moral agents who have
fundamental rights.
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relationship between them is undermined. This should be avoided at all costs,
the critique continues, because affective family ties are one of the most
important values for Confucian-oriented East Asians.2?2 This is a partly
plausible scenario, I think, but it is not clear to me whether the Confucian
tradition considers affective bonds among the members of any given group
to be such an over-arching value that the crucial needs of the weaker
members of the group, such as the FDWs’ need for more humane and
reasonable work hours, can be ignored in the name of the extended family.
In other words, my view is that affective ties may be far less important than
the FDWs’ rights if the welfare of the FDWs is seriously in danger as it
is now, and any social theory or interpretation of the Confucian culture that
overlooks the fundamental importance of their basic rights is either highly
confused or driven by an ulterior motive.23 And it is needless to say that
the same point is equally true for the case of similarly disadvantaged migrant
workers in other countries of East Asia briefly described above.

3. Human Rights and Early Confucianism

Then, what are my theoretical grounds for emphasizing the importance of
the issue of human rights in the context of the East Asian Confucian
tradition? If it is not possible to find such words as pingdeng V5%, zunyan
%ifi or renquan AHE in the classical Confucian texts, how could it be
justified to talk about such notions as equality, dignity, and human rights
in the Confucian tradition? There have been numerous scholars, though, who
had the conviction that the concept of human rights can be found invested
in diverse traditions taking different shapes but sharing some core vision in
significant ways. For example, Irene Bloom says:

[T]here are many whose understanding of the Universal Declaration [of
Human Rights], as of other human rights instruments and of human rights
ideas more broadly, is informed and energized by religious and moral

22 Henry Rosemont, Jr. expresses a similar worry. According to him, the United States is
a highly conflicted society, and its conflicts stem in important ways from the “rights talk”
that permeates the moral and political discourse of the United States more thoroughly than
in other countries. See Rosemont, Jr., “Human Rights,” especially 56 and 60.

23 A similar, brilliant, and more theoretically-oriented argument for the compatibility between
the individual’s rights and the Confucian ideal of society as the family writ large has been
presented in Chan, “A Confucian Perspective on Human Rights for Contemporary China,”
219-222. My arguments in this and the preceding paragraph are largely indebted to the
general framework and insights Chan has provided in his essay.
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attitudes much older, more complex, and more diverse. Rather than seeing
cultural and religious diversity as, ipso facto, constituting an impediment to
(or a counterargument against) the twentieth-century consensus represented
by human rights, it seems more fruitful to acknowledge that this diversity
may be potentially supportive of human rights thinking—not in every way,
but often in very significant respects.24

In Bloom’s view, Early Confucianism is one of such traditions: Confucius’
saying, “By nature close together, through practice set apart,” (Lunyu #ing 17.2)25
was chosen by a group of international experts drafting a 1950 UNESCO
statement on race as containing a fundamental belief in some significant similarity
among human beings. And, in Mencius, human beings are considered to be
equally endowed with compassion, shame, modesty, and the sense of right and
wrong, and these “four sprouts” as a shared moral potential is the ground for
a common humanity (Mengzi i+ 2A.6).26 Furthermore, this egalitarian view
of human moral potential also provides a basis for the concept of human dignity
in Mencius, because his notion of natural nobility (tianjue) is what every
individual has within their mind in the form of moral possibilities, and the
realization of one’s moral potential creates “good honor” (lianggui Ri%) that
no one can take away (Mengzi 6A.16-17). It can be in order to keep this natural
dignity, and by extension to exercise the corresponding 7ight not to be maltreated,
that Mencius says even a wayfarer or a beggar in a dire situation does not
sometimes accept a meal provided in a contemptuous manner (Mengzi 6A.10).27

Of course, there have been raised significant worries and strong challenges
to this kind of interpretation of Confucianism. According to Joseph Chan’s
classification, a group of scholars in Chinese philosophy hold that the concept
of human rights presupposes that human beings are basically asocial beings
or free, autonomous individuals who have a set of entitlements that is
independent of and prior to society, and this view of humanity is incompatible
with the Confucian view of human beings as contextual beings whose duties
and rights, and even self-identities, are determined solely in terms of the web
of social relationships.28 In addition, based on the Confucian ideal of society

24 Bloom, “Fundamental Intuitions and Consensus Statements,” 97.
25 The book and chapter numbers of the Lunyu in this essay are according to Yang, Lunyu yizhu.

26 Bloom, “Fundamental Intuitions and Consensus Statements,” 96-104. The numbering of the
chapters in the Mengzi throughout this essay is according to Yang, Mengzi yizhu.

27 Bloom, “Fundamental Intuitions and Consensus Statements,” 104-108. The complex
relationship between dignity in Mencius and human rights will be analyzed and discussed
in more detail in the next section.

28 Chan, “A Confucian Perspective on Human Rights for Contemporary China,” 216-217.
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as modeled on the harmonious and loving family, some scholars also hold
that asserting one’s rights is not only unnecessary in virtuous relationships
but also detrimental to promoting such relationships.29 And finally, it has
been sometimes claimed that the hierarchical or paternalistic relationships
Confucianism advocates and the Confucian ideal of non-litigious society tend
to suppress active assertion of one’s rights.30

However, as Chan has effectively argued, the conception of human
rights as entitlements that one has in virtue of one’s being human and
irrespective of such characteristics as gender, race, culture, religion, or
nationality does not necessarily presuppose that human beings are asocial
beings or free autonomous individuals making choices outside any cultural
contexts. Rather, the concept of human rights should be interpreted as
asserting a normative claim that one should not be denied a set of basic
human rights because of one’s gender, race, culture, and so forth.
Furthermore, such rights as freedom of expression and freedom of religion
endorsed by many international charters of human rights clearly acknowledge
that human beings are social and cultural animals that want to communicate
with others in a public space and join religious communities to pursue their
cultural interests broadly conceived.3!

However, critics would further ask whether such a concept of human
rights is possible in the first place in Confucianism, because human beings
are supposed in the Confucian tradition to exist in the web of social
relationships such as father-son, husband-wife, ruler-ruled, elder—younger,
friend—friend relationships and consequently cannot be considered to assume
duties or rights just for the reason that they are humans. In response to this,
though, Chan points out that the sites for the realization of the Confucian
ethical ideal of humaneness (ren 1~) are not confined to these five concrete
human relationships. According to him, the Lunyu and the Mengzi contain
passages recommending benevolent treatment of others in general (e.g.
Lunyu 1.6 and 12.22; Mengzi 4B.28 and 7A.46)32 or giving help to those

29 Chan, “A Confucian Perspective on Human Rights for Contemporary China,” 219-220.
30 Chan, “A Confucian Perspective on Human Rights for Contemporary China,” 222 and 226.
31 Chan, “A Confucian Perspective on Human Rights for Contemporary China,” 216-217.
32 Chan follows James Legge in interpreting Lunyu 12.22 to imply a kind of egalitarianism,
but this reading of the passage is based on a problematic view of the character “ren” A
in the Lunyu. For besides meaning human beings, “ren” in the Lunyu often designates
persons of the upper social strata who belong to the ruling class in general, and “ai ren”
# A in the original text of the passage in question, which Legge translates as “to love
all men,” actually had a more particular sociopolitical sense of taking special care for one’s
fellow men belonging to the nobility in such a way that qualified ones among them could
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in difficulty who are not in a particular relationship with oneself (Mengzi
2A.6), and these examples illustrate the way in which Confucianism could
be modified so as to accommodate the idea of universal human rights.33

In my view, Early Confucianism—especially that of Mencius—seems
to have richer intellectual resources favorable to the idea of human rights
than what Chan provides. For Mencius often recommends the rulers of his
time not to take innocent people’s lives even if doing so would benefit them
greatly. For example, Mencius states that what the ancient sages Bo Yi fH#
and Yi Yin f#7 shared with Confucius in character was that although they
were equally capable of taking possession of the entire world if they had
governed only a territory of a hundred Chinese square miles (/i H), they
would have refused to gain the world if doing so had required them to do
a single wrong act or kill one innocent life (Mengzi 2A.2). In addition, after
commenting on a king’s lack of royal dignity Mencius reports that he told
the king that the world could be unified by the ruler who does not like killing
people (Mengzi 1A.6), and Mencius also recommends Prince Dian # of Qi
7% to follow humaneness (ren) and righteousness (yi %), which he codifies
respectively as not killing an innocent person and not taking what is not
one’s own (Mengzi TA.33).34

Mencius’ classification of not taking an innocent life to the realm of ren
{= (mainly benevolence or caring in this context) reveals his thinking that the
ruler’s refraining from taking his people’s lives is to be based on his benevolence
for his people, and this benevolence could be seen as mono-directional in the
sense that whether to treat people benevolently or not is up to the ruler, and
that the people have no demand on it. However, this is actually a wrong view,
because what is important in Mencius’ advice is people’s innocence. That is,
Mencius® thought underlying his recommendation not to take innocent lives
seems to be that the ruler should view people’s innocence as a factor making
them at least worthy of not being killed for no fault, and that the ancient sages’
refusal to accept the entire world at the expense of one innocent life shows
that these sages considered this factor of people’s innocence as imposing some
restrictions on their treatment of their people. Now, this protection of people

serve in the government of the country. For a detailed argument for this point, see Kim,
“The Meaning of ‘Love’ (4i) in the Analects,” 262-265. However, 1 agree that the other
passages Chan cites well support his view that Confucianism is not incompatible with the
idea of human rights.

33 Chan, “A Confucian Perspective on Human Rights for Contemporary China,” 217-219.

34 This paragraph and the next are largely based on materials in Kim, “Respect in Mengzi
as a Concern-Based Construal.”
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from being killed for no fault of their own is clearly not owing to the duties
they perform as the subjects of their rulers. Rather, it should be considered as
what they are entitled to due to their being innocent human beings, and in my
view this comes very close to the conception of human rights as what people
are entitled to by virtue of being human.

Now I turn to the next argument summarized above, namely that the
Confucian ideal of society is the family writ large based on harmonious and
loving relationships, and that asserting one’s rights is not only unnecessary
but actually detrimental to promoting such an ideal. I have already argued
in the last section that the FDWs and their employers are best considered
to be in a market relationship rather than a familial one, and that even if
the East Asian culture would encourage the members of a given society to
maintain affective, family-like relationships, this consideration cannot be so
crucial a concern as to override the pressing needs of the weaker members
of the society such as the FDWs. Moreover, according to Chan, although
rights would not necessarily constitute virtues or contribute to maintaining
virtuous relationships based on mutual love and caring, human rights can
play an important role of fallback apparatus for the vulnerable to rely on
when people’s relationships are no longer based on mutual caring, and
Confucianism has no reason to object to accepting rights so conceived.33

As for the argument that the hierarchical or paternalistic characteristics
of the Confucian tradition hinders Confucianism from being open to the idea
and practice of human rights, I concur with Chan that many of the teachings
demanding absolute obedience and submission from the younger or weaker
sides of the personal relationships—such as san’gang —#i—are ideologies
developed during or after Han dynasty China and may not reflect the
Confucian spirit correctly. To cite just one example to illustrate this point,
Confucius sometimes explains his highest virtue of humaneness (ren) in
terms of the reciprocity principle (shu #1) that one should not do to others
what one would not wish to be done to oneself (e.g. Lunyu 12.2 and 15.24),
and the author of the Daxue K (Great Learning) presents this principle
by saying that “Do not treat your inferiors with what you dislike in your
superiors, and do not serve your superiors with what you dislike in your
inferiors.”36 This implies that the virtuous father or husband would not
impose on his son or wife what he would not desire if he were in his son’s

35 Chan, “A Confucian Perspective on Human Rights for Contemporary China,” 220-222.
36 Legge, The Chinese Classics, 373. Translation modified from Legge’s.
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or wife’s position, and he would also refuse to follow authorities blindly
if he finds it conflicting with more important ethical principles.37

Now, finally concerning the argument that claiming one’s rights is not
a suitable practice in a Confucian society because Confucianism emphasizes
concession and compromise rather than competition and self-assertion, Chan
correctly points out that although Confucius preferred more peaceful means
than litigation in court, he never said that litigation is to be avoided at all
costs (cf. Lunyu 12.13). Rather, he could be interpreted to be willing to
endorse legal means as a last resort people may turn to when they can no
longer expect others to treat them with justice and caring, and in such a
situation human rights could be considered a useful means to protect one’s
legitimate interests. Moreover, Confucius recommends that kindness should
be returned with kindness and injury with justice (Lunyu 14.34), and Chan
seems to me to interpret this passage correctly by saying that Confucius
would find it appropriate to respond with justice or fairness when one is
wronged or unjustly harmed by others.38

4. The Concepts of Dignity and Human Rights in Mencius

Yet another way to defend the compatibility between Confucianism and
human rights, in addition to those presented above, is to consider the concept
of human rights to be based on or intertwined with the concept of human
dignity and try to argue one’s way from the latter toward the former, partly
based on the grounds that some notion of human dignity can more easily
be found in traditional Chinese texts than that of human rights. The idea
that human dignity provides conceptual grounds for human rights is reflected
in such documents as the International Bill of Rights, which says that human
rights arise from “the inherent dignity of the human person.”3% And Joel
Feinberg, who holds that having rights to certain things is to have the legal
power to make claims to those things,#0 takes human dignity to be equivalent
to a recognizable capacity to assert claims. In other words, he thinks that
to respect a person, or “to think of him as possessed of human dignity,
simply is to think of him as a potential maker of claims.”!

37 A more detailed discussion of these points can be found in Chan, “A Confucian Perspective
on Human Rights for Contemporary China,” 222-224.

38 Chan, “A Confucian Perspective on Human Rights for Contemporary China,” 226-227.
39 Quoted in Svensson, Debating Human Rights in China, 33.
40 Feinberg, Rights, Justice, and the Bounds of Liberty, 150.
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According to Marina Svensson, though, this approach is misguided
because it confuses such ideas as dignity or justice with the idea of human
rights. That is, she concurs with Jack Donnelly in thinking that while all
societies possess the former concepts, the latter only came into being with
the development of the modern nation-state.42 In Donnelly’s terms, certain
acts that we would consider to involve violations of human rights may have
been also deemed impermissible for one reason or another in traditional
societies, but this does not necessarily mean that people in those societies
also thought themselves to have human rights. They might have condemned
certain acts for being, say, unjust, humiliating, or impious, but it is unlikely
for them to have also deemed those acts to be violating human rights,
because they probably did not have a concept of human rights.43

Moreover, Svensson proposes that we have to distinguish between
intrinsic dignity and extrinsic dignity, which refer respectively to the kind of
dignity that every human being has qua human regardless of one’s origin or
status, and to the kind that is contingent upon one’s behavior or status in
society and can therefore be considered as a hindrance to conceiving and/or
practicing human rights. In Svensson’s view, dignity can be guaranteed and
promoted by many things other than rights, e.g. religious beliefs about the
nature of human beings or ideas about how one should treat others based on
their hierarchical status. According to her, it is indeed possible to imagine
a society where dignity of the extrinsic kind is respected without its giving
rise to a concept of human rights; traditional China, whose ethic is purportedly
constituted by the rites (/i &) that define people’s different statuses and proper
treatment of each other in accordance with them, is one such society.44

However, although it might be historically true that the concept of
human rights developed in response to the industrialization and the formation
of the nation-state in the modern West, this does not necessarily preclude
the possibility that people from different intellectual traditions also have
indigenous resources that could foster and support human rights thinking.
Furthermore, it is not an implausible idea at all to think that a proper
conception of human dignity could provide a sufficient theoretical ground
for the concept of human rights,#5 and Irene Bloom, despite Svensson’s

41 Feinberg, Rights, Justice, and the Bounds of Liberty, 151. Italic is original.

42 Svensson, Debating Human Rights in China, 34.

43 Donnelly, Universal Human Rights, 81.

44 Svensson, Debating Human Rights in China, 34.

45 This point is actually ceded by Svensson herself in her following remarks: “It would thus
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underrepresentation of her work,46 has already shown how this could be so
in the context of the Mengzi.47 In this section I will emphasize this point
by discussing the Mencian conception of natural nobility (tianjue) closely,
but I also intend to take one step further and raise the theoretical possibility
that this notion of natural nobility, which is considered to be possessed by
everyone and thus provides grounds for the equal treatment of every
individual, can also have an embarrassing aspect which tends to promote
the unequal treatment of a certain group of people in society.

Now, let me start by quoting two Mengzi passages important for
illustrating the concept of natural nobility:

There is the nobility of Heaven [or, natural nobility, fianjue] and the
nobility of man (renjue). Humaneness, rightness, loyalty, and truthfulness—
and taking pleasure in doing good, without ever wearying of it—this is
the nobility of Heaven. The ranks of duke, minister, or high official—this
is the nobility of man. Men of antiquity cultivated the nobility of Heaven,
and the nobility of man followed after it. Men of the present day cultivate
the nobility of Heaven out of a desire for the nobility of man, and once
having obtained the nobility of man, they cast away the nobility of Heaven.
Their delusion is extreme, and, in the end, they must lose everything.48

In their desire to be honored all human beings are of like mind. And all
human beings have within themselves what is honorable. It is only that
they do not think about it, that is all. The honor that derives from men
is not the good honor. Whom Chief Zhao honors, Chief Zhao can also
debase. The Classic of Odes says: “We have been plied with wine, and
satisfied with virtue.” To “satisfy with virtue” means that one is satisfied
with humaneness and rightness, and therefore does not crave the flavors
of the meat and grain served by men, and when a good reputation and
widespread esteem accrue to one’s person, one does not crave the elegant
embroidered garments worn by men.49

be useful to distinguish between intrinsic dignity, which pertains to every human being qua
human being regardless of his or her behavior and status and is the dignity human rights
advocates have in mind, and extrinsic dignity, which is the antithesis of human rights
because it is not a general attitude but contingent upon one’s behavior or status in society.”
See Svensson, Debating Human Rights in China, 34.

46 Svensson, Debating Human Rights in China, 34.

47 Bloom, “Fundamental Intuitions and Consensus Statements.”

4 Mengzi 6A.16. Translation is Bloom’s, including the words in the brackets. See Bloom,
“Fundamental Intuitions and Consensus Statements,” 106.

49 Mengzi 6A.17. Translation is Bloom’s, with the Romanization of Chinese characters
omitted. See Bloom, “Fundamental Intuitions and Consensus Statements,” 107.
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In this passage, we see a marked distinction between what Mencius calls
the nobility of Heaven and the nobility of man. The nobility of Heaven
(tianjue K g%, literally “office given by Heaven”), or the nobility that
everyone is born with by nature, refers to moral virtues or their beginnings
growing in one’s mind. This type of nobility is sharply contrasted with the
positions of high officials (and above) and accompanying accolades, and a
crucial difference between them is that whereas the latter can be taken away
at any time by the authority who has conferred them, the former type of
nobility is invariably within oneself as one’s nature. The relationship between
these two is such that in the process of cultivating one’s moral character,
the sources of external nobility also usually come to oneself, but those who
are genuinely satisfied with the nobleness of morality do not need them.

According to Bloom, Mencius’ view of these two types of nobility can
be understood in terms of the distinction between human dignity and
aristocratic dignity. What Bloom means by “human dignity” is the minimum
dignity that human beings are supposed to have by virtue of their humanity,
and one of its crucial characteristics is that it allows no degrees. In contrast,
aristocratic dignity is basically what “rulers and elites claim based on their
roles in the political and social order,” and it entails the existence of a
hierarchical order of dignities corresponding to the different levels of status
and amounts of achievements.50 Now, there seems to be no difficulty in
regarding aristocratic dignity to be basically equivalent to Mencius’ “nobility
of man.” And it also seems quite reasonable to think that human dignity

EIN13

nicely matches Mencius’ “natural nobility” or “the nobility of Heaven,”
because what makes everyone naturally noble in Mencius is their moral
potential, which Heaven has given to every human being to more or less
the same degree. Bloom argues that, for Mencius, this minimum dignity is
what enables one to protest against unfair or humiliating treatment by
claiming the same degree of moral agency as the abuser,5! and this point

can be illustrated in relation to respect as follows:

Just as human moral potential is understood by Mencius to dispose human
beings to interact harmoniously with one another, so the Mencian notion
of dignity, allied to this understanding, seems to involve a self-consciousness

50 Bloom, “Fundamental Intuitions and Consensus Statements,” 105-110. By now it must be clear
that Bloom’s distinction between human dignity and aristocratic dignity is basically the same
thing as Svensson’s aforementioned distinction between intrinsic dignity and extrinsic dignity.

51 Bloom, “Fundamental Intuitions and Consensus Statements,” 107.
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on the part of human beings that they are both capable and worthy of
respect. I would suggest that human dignity in this context involves an
appreciation on the part of individuals of their own moral potential, a claim
for respect from others, and a corresponding duty and disposition to show
respect for others—all in light of the awareness of a common humanity.
The degree of respect that is to be shown may vary in accordance with
the specific relationships between individuals—depending on kinship ties,
gender, age, and social position—and the particular behaviors required vary
as well. But always there is a basic respect required from each human being
toward every other human being as a condition of their common humanity.52

Against Svensson’s and Donnelly’s claims, this interpretation of the Mencian
notion of natural nobility clearly shows how this idea could support the
egalitarian view that migrant workers in East Asia are human beings so much
as we are and have a rightful claim to equal treatment, or at the very least
have a right to resist abuses. However, while accepting that the Mencian
notion of natural nobility can be interpreted this way, I think that the analogy
between this concept and that of human dignity is not fully sustainable. In
my view, there seem to be two crucial differences between Mencius’ natural
nobility and human dignity, and the first one is that whereas the latter does
not admit of any difference in moral worth among people, the former can
admit the possibility of such differences based on how much one realizes
one’s moral potential. In other words, if human dignity refers to “the
minimum dignity which belongs to every human being qua human” and in
that sense it “implies the very denial of an aristocratic order of dignities,”53
human moral potential that makes every human being worthy of basic respect
in Mencius opens up a new possibility of differing degrees of respect that
correspond to the level of one’s moral achievement. For example, Mencius
tells us the following episode:

Someone asked Zeng Xi, “Between you and Zilu, who is more worthy?”
Zeng Xi said uneasily, “[Even my late father] was afraid of him.” “Then,
who is more worthy between you and Guan Zhong?” Zeng Xi, expressing
displeasure [this time], said, “How can you ever compare me to Guan
Zhong? Guan Zhong enjoyed his ruler’s confidence so exclusively and
governed the country for so long, but his achievements are so insignificant.
How dare you compare me to this man?”54

52 Bloom, “Fundamental Intuitions and Consensus Statements,” 109.

53 Spiegelberg, “Human Dignity,” 56, quoted in Bloom, “Fundamental Intuitions and Consensus
Statements,” 114.
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Zeng Xi ¥V is the son of Zeng Shen £, a worthy disciple of Confucius’
who is even sometimes addressed as “Master Zeng” ¥ ¥ in the Lunyu. Zilu
T, another advanced disciple of Confucius’, was much senior to Zeng
Shen,>> and according to his son (i.e. Zeng Xi), Zeng Shen had great
reverence for Zilu, presumably not just for his seniority but, more
importantly, for his great moral character. Now, Zeng Xi’s uneasiness at the
thought of comparing himself to Zilu, whom even his worthy father showed
great respect, reveals that he feels greater respect for Zilu than he does for
his father. Accordingly, one can imagine how much respect Zeng Xi would
feel for Confucius, the great teacher of both Zilu and his father. On the other
hand, Zeng Xi’s displeasure at the question of who is more worthy, he or
Guan Zhong, the famous seventh century minister of the Qi # dukedom,
shows his deep-seated disrespect for Guan Zhong. In short, this passage
shows that one can feel different degrees of respect (and disrespect) towards
different people’s corresponding merits, and I think this is one of the things
that distinguish Mencius’ notion of natural nobility from the modern
conception of human dignity.56

The second feature that makes natural nobility in Mencius different is
that although everyone is endowed with this kind of nobility and it is called
“good honor” or “innate honor” (lianggui R ) because it cannot be taken
away by others, Mencius also thinks that one can dishonor oneself by
neglecting one’s innate nobility and consequently make oneself contemptible.
So Mencius says the following:

Among the parts of a person, some are noble or more valuable and some
are base or less valuable. Never harm the more valuable for the sake of
the less valuable, or the noble for the sake of the base. [For] those who
nurture the less valuable become petty men, and those who nurture the more
valuable become great men. . . . Suppose there is a gardener, who cares
only about [useless] jujube trees or thornbushes, while neglecting [highly
valuable] paulownia trees; he would be considered a contemptible (jian %)
gardener. . . . [Likewise,] one who cares only about food and drink is
despised by others, and it is because he nurtures the less important while
neglecting the more important.57

54 Mengzi 2A.1. Translation is mine.

55 According to Qian Mu’s $§#2 calculations, Zilu (542-480 BCE) was thirty seven years older
than Zeng Shen (505-436 BCE). See Qian, Xiangin zhuzi xinian, 2:615-616.

56 Most of this paragraph has once appeared in Kim, “Respect in Mengzi as a Concern-Based
Construal.”

57 Mengzi 6A.14. Translation is mine.
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That is, although everyone has within their mind a kind of natural nobility
that enables them to stand up against each other and request basic respect,
one deserves only contempt and disapproval from others if one is lured away
by one’s petty desires and fails to keep one’s dignity. Good examples of
this in the Mengzi are those who would accept ten thousand bushels of grain
without considering its appropriateness (Mengzi 6A.10), and the husband
who fulfills his desire for food and wine by begging for them at other
people’s funerals but pretends to have dined with noble acquaintances to his
family members (Mengzi 4B.33).

As 1 see it, these characteristics of the Mencian view of human nobility
could be interpreted to support the unequal treatment of the migrant workers
in East Asia. For one thing, the Mencian conception of natural nobility is
compatible with the existence of a hierarchical order of dignities
corresponding to the amount of one’s moral merits accruing to oneself
through the cultivation of one’s moral potential, and this seems to allow
some theoretical room for treating those considered to have lesser merits
differently from the other members of society. Moreover, if the migrant
workers had known about the conditions of their contract in advance but
still have chosen to accept them in exchange for the relatively high salaries
they would get in their host countries, one might think that they have
voluntarily chosen to expose themselves to unequal or even abusive
treatment. Additionally, one might add along the Mencian line that these
migrant workers are analogous to those in Mengzi 6A.10 who would not
accept even a meal offered in a humiliating way in their original frame of
mind but often forget about their original mind (benxin #<») and follow
their desires, and that they are in that sense both morally despicable.

5. Concluding Remarks

Then, how could a modern interpreter of Mencius, who is concerned about
the human rights issues involving migrant workers in East Asia, deal with
this charge? One thing worth pointing out is that many of the migrant
workers are gladly taking all the humiliations and abuses only to support
their family at home. For this reason, they should be considered not to have
abandoned their basic human dignity for material gains, but rather to have
made a virtuous decision to sacrifice it if necessary for the welfare of their
family. But then, what about the others whose main goals were material
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gains from the beginning? Shall we consider their too much understandable,
but (from a certain perspective) not lofty enough decision to justify what
they often get in our territories? For such a case, one could say that even
they do not deserve to be treated badly despite their choice to expose
themselves to abuses for higher salaries, because their basic human dignity,
though neglected by themselves, still resides in their hearts in the form of
moral potential that requires all the same degree of respect from us. In
addition, for such a case Mencius would have cited Confucius (Lunyu 19.19)
and said that it is pathetic for them to have failed to keep their natural
nobility, but what is more to blame is the global political economy, which
leaves them with no other real option but to make such a drastic choice
(Mengzi 1A.7 and 6A.7). Furthermore, he would have also advised us to
feel sympathetic to their situations and try our best to treat them as our
equals, thus helping them keep their human dignity.
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Abstract

This paper aims to define the characteristics of Zhou Dunyi’s (1017-1073) “Taijitu”
(Diagram of the Great Ultimate) as a metaphysical cosmology rather than a cosmogony
through an examination of the constitution of the Diagram itself, and to overview some
derivative problems. It shall be shown that the flowchart of the Diagram has the
structure of vertical symmetry and isomorphic repetition, which indicates that Zhou
Dunyi’s iconology was originally intended as a sort of metaphysics. Zhu Xi also seems
to interpret the Diagram as the metaphysical structure of the cosmos rather than a
mimetic diagram of the real cosmic generation. This paper regards Yi Hwang
(1501-1570) and Jeong Ji-un’s (1501-1561) “Cheonmyeong sindo” (New Diagram of
the Heavenly Mandate) as one of the best examples to support the following
interpretation of Zhou’s and Zhu’s ideas on the “Taijitu.” In conclusion, this paper will
suggest that Zhou’s Taijitu shuo and Zhu Xi’s metaphysical interpretation of it initiated
the later unfolding of Neo-Confucianism.
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1. Traditional Scholarship on Zhou Dunyi’s “Taijitu”

Neo-Confucianism is spoken of as systematized Confucianism, in which
cosmology and metaphysics are highlighted as theoretically fundamental.
As a matter of fact, the metaphysical concepts newly introduced into
Neo-Confucianism contributed to the systematization of Confucianism. The
metaphysical character of Neo-Confucianism originated from cosmological
thought as well as philosophical and moral psychology. It was Zhou Dunyi
JHEEE (1017-1073, Lianxi #¥&) who introduced cosmological thinking to
Confucianism, and he has been duly respected as a genuine predecessor of
Neo-Confucianism and the successor of the orthodox Confucian Way after
Zhu Xi 4# (1130-1200) constructed the lineage of the transmission of the
Way (daotong i&#t). Among the various works of Zhou Dunyi, “Taijitu”
KARE or the “Diagram of the Great Ultimate” (hereafter, the Diagram) and
Taijitu shuo KFB[E:R or the Explanation of the Diagram of the Great
Ultimate (hereafter, the Explanation) have been explicitly regarded as some
of the most important and insightful sources from which Neo-Confucian
metaphysics began to unfold.!

However, the Diagram, often referred to as just a part of the
Explanation, has been a source of interminable controversies; since the Song
onwards, even among Neo-Confucians there has been hardly any consensus
of scholarly opinion concerning the nature of the Diagram and the
Explanation. Numerous scholars have doubted Zhou Dunyi’s authorship of
the Diagram, suggesting that it could not have been Zhou but such influential
Daoist priests as Chen Tuan [ (c. 906-989), Chong Fang Fji (?-1014),
and Mu Xiu & (979-1032) who created the Diagram.2 Due to this alleged
association with non-Confucian figures, it could be credibly argued that the

' As Chen Lai Bz already pointed out, Zhu Xi was not the first person who shed light on
the Diagram and the Explanation although later scholars were influenced mainly by Zhu
Xi. During the period of Emperor Xiaozong % (the Qiandao #zi& era, 1165-1173), Zhou’s
Diagram and Explanation already called the attention of many scholars. See Chen, Zhuzi
zhexue yanjiu, 77.

2 For a more detailed explanation of this, refer to Lao, Xinbian Zhongguo zhexueshi, 3:92-114.
According to Lao Siguang #5/8J%, modern scholars, including Takeuchi Yoshio Pzt
(1886-1966) and Fan Shoukang JEZit (1895-1983), have taken for granted Mao Jiling’s
E#E (1623-1716) opinion about the Diagram, believing that the Diagram was transmitted
to Zhou from Daoists of the Tang-Song period. Although Lao did not mention, Feng Youlan
Wi also agrees with Mao. See Lao, Xinbian Zhongguo zhexueshi, 3:96-97.
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Diagram was not an authentic Confucian source. In fact, such doubt first
materialized in the debate between Zhu Xi and the Lu brothers: Lu Jiuyan
BEJLi (1139-1192, Zijing F#F and Xiangshan %1l1) and Lu Jiushao P& /Ui
(1128-1205, Zimei ¥3). A key point of contention in this debate was the
questionable reliability of the Diagram and the Explanation as Confucian
sources. Alongside this debate, many scholars applied their own interpretations
to the Diagram and the Explanation, for example, Xu Qian ##k (1270-1337),
Xue Xuan BEEE (1398-1464), Wang Shouren F57{~ (1472-1529), Luo
Qinshun ZE8KNE (1465-1547), Wang Tingxiang FiEM (1474-1554), and Wang
Fuzhi X2z (1619-1692).3 Korean and Japanese scholars also advanced their
opinions about this topic.4

A possible reason for the rise of various Neo-Confucian interpretations of
the Diagram is that Zhou did not adopt such Neo-Confucian concepts as /i ¥
(principle, pattern), gi % (material/vital force), # #% (substance), yong Hi
(function), xing 1% (nature), and xin » (heart-mind), which would have
facilitated later Neo-Confucians’ diverse elaborations on Zhou’s understanding
of the cosmos, the human being, and all myriad things. In other words, the
unclear quality of Zhou’s Diagram caused later scholars to interpret the Diagram
through their own philosophical concepts, which could not but bring controversy.

As a subsequent exploration of Neo-Confucian discussions on the
Diagram, this paper aims to understand the characteristics of the Diagram.
However, to do justice to Zhou’s original work, this paper will not impose
such Neo-Confucian concepts as li/gi and ti/yong on the Diagram. This
methodological avoidance of Neo-Confucian philosophical concepts does not
mean that Neo-Confucian interpretations of the Diagram were misguided.
Rather, it means provisional detachment from the traditional commentaries,
i.e., Neo-Confucian interpretations of the Diagram. Nevertheless, the findings
of this paper may help us apprehend and re-affirm Neo-Confucian
interpretations of the Diagram from a new perspective. As discussed later, Zhu

3 Refer to Zhou, Zhou Dunyi quanshu, 74-273. As John B. Henderson points out, although
this subject is not so “perennial” or “essential” as other touchstone issues such as “the
potential goodness of human nature,” “the one principle/diverse particularizations” formula,
and “the sixteen-character transmission,” scholars never ceased to discuss the Diagram and
the Explanation, and the key concept, the Great Ultimate. Refer to Henderson, “Touchstones
of Neo-Confucian Orthodoxy,” 80.

4 In Joseon Korea, the “Mugeuk Taegeuk” f#ii A4 debate arose between Yi Eon-jeok 4=l
(1491-1553, Hoejae H§%%) and Jo Han-bo #iH (?-?, Manggidang &%) in 1517. See E.
Yi, Hoejae jip, 5:5b-25a. In Japan, Yamaga Soko’s thffE %47 (1622-1685) criticism of Zhou
Dunyi is notable. Refer to Tucker, “Yamaga Sokd’s Essential Lexicography of Sagely
Confucian Teachings,” 71-80.
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Xi, the first annotator and commentator of the Diagram, will be re-appreciated
from this new perspective. In conjunction with Zhu Xi’s case, Joseon Korea’s
Neo-Confucian, Yi Hwang’s Z=i% (1501-1570, Toegye iB¥&) reconstruction of
the Diagram will be discussed as a compatible interpretation with my position.

2. Modern Scholarship on the Diagram: Two Ways of Interpretation

In order to explain the characteristics of the Diagram, modern scholars have
frequently used the term “cosmology” (yuzhou lun F+55), and there appears
nothing outwardly wrong with this label. What they mean by cosmology,
however, is both unclear and inconsistent; they do not define the term
properly in their contexts. Generally, cosmology is understood to concern
two different fields of study: Cosmogony and Metaphysics. There has been
no scholarly consensus in defining the term “cosmology” for their studies
of the Diagram; the term is assumed to signify cosmogony by those who
attempt to explain the origin of the cosmos and its evolution, whereas it
is presumed to mean metaphysics by those who argue for the fundamental
structure and the nature of the cosmos.

Although the two fields have often interfered with each other in their
intellectual history, the foci of the two spheres are different: cosmogony is
materialistic and practical, as it is based upon the assumption that the cosmos
has evolved out of the primal physical stuff and event, whereas the
metaphysical understanding of the cosmos is more constructive and
theoretical than materialistic and practical. Thus, it can precipitate a lapse
into confusion if one understands the term cosmology to signify both
cosmogony and metaphysics simultaneously in a single context. Accordingly,
what needs to be identified in modern studies of the Diagram is whether
they regard the Diagram (and the Explanation) as cosmogony or metaphysics.

Although Feng Youlan #§X 7 once defined the Diagram as cosmogony
(vuzhou fasheng lun Fii354 %), Feng’s elaboration of the Diagram as
cosmological speculation bears on metaphysics rather than cosmogony.> When
Maruyama Masao H.1LiE 55 uses the expression “emanatory tendencies” in the
Diagram, he understands the Diagram to be a sort of cosmogony.6 J. Needham

5 Feng claims that Zhou reinterpreted the Diagram originated from Daoist alchemy. Feng’s
claim was, however, not a cosmogonic interpretation. The expression “their cosmological
speculations” seems closer to Feng’s meaning. For this expression, see Fung, 4 History of
Chinese Philosophy, 407-476.
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clearly shows his understanding when he uses such terms as “cosmogony,”
“evolutionary,” and “embryology.”” Mou Zongsan’s Z5%= description of the
Diagram as the theory of the original substance (benti A&#&) belongs to
metaphysics.8 Yamada Keiji (i uses “ontology” in his study of the
Diagram, which is compatible with metaphysics. Lao Siguang’s %586
interpretation is based upon his cosmogonic understanding of the Diagram,
despite his use of the term “metaphysics” (xingershangxue JE1_L42).10

These examples represent two antithetical viewpoints of the Diagram,
i.e.,, cosmogonic and metaphysical interpretations. Their differences are not
only regarding the connotations of the term cosmology, but also regarding
scholars’ perspectives on the Diagram. Generally, the cosmogonic view
considers the Diagram to be a mimetic description of the real process or
evolution of the cosmos, whereas the metaphysical view defines the Diagram
as the speculative construction of the cosmos.

At this juncture, what should be noted about modern scholarship on
the Diagram is that most scholars have tried to explicate the characteristics
of the Diagram based on the Explanation. In other words, although they often
conveniently refer to both the Diagram and the Explanation as “the
Diagram,” their focus has been on the Explanation, thereby not discussing
the uniqueness of the Diagram per se. This tendency may overlook a crucial
possibility: Zhou Dunyi might not have used the Diagram if he could have
expressed his idea successfully without it. In other words, the Diagram itself
may have a certain dimension that cannot be described as a narrative form
of words. Given the importance of icons in Chinese philosophy—symbols
and diagrams have conventionally been used to deliver abstract ideas that
cannot be expressed effectively in words—modern scholarship on the
Diagram may have some shortcomings. The two different views of the

6 Maruyama holds that it was Zhu Xi who reinterpreted the Diagram in a “rationalistic” way.
Maruyama, Studies in the Intellectual History of Tokugawa Japan, 20-27.

7 Needham, simply put, wants to find some shoot that could have germinated into modern
science. In addition, his cosmogonic reading of Zhou seems to relate to the so-called organic
viewpoint of the cosmos. Refer to Needham, Science and Civilisation in China, vol.2,
465-466.

Mou claims that the Explanation should be read as “the mystic function of the original
substance” to signify “many to the one; the one to many,” rather than the literal meaning
of a linear process of cosmic generation. Refer to his Xinti yu xingti, 1:305-356.

o

9 Yamada, Juja-ui jayeonhak, 129-131.

10 Lao claims that the Diagram and the Explanation have the features of “cosmology” and
“metaphysics,” but he concentrates on criticism of Zhu Xi’s metaphysical understanding
by highlighting the cosmogonic or evolutionary features of the Diagram and Explanation.
Lao, Xinbian Zhongguo zhexueshi, 3:74-717.
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Diagram, i.e., the cosmogonic and metaphysical perspectives, may need
investigation through a careful examination of the Diagram itself, rather than
merely depending on the Explanation.

Accordingly, this paper will discuss the nature of the Diagram by
analyzing the structure of the Diagram per se, although occasional reference
to the Explanation is inevitable. Of course, inquiries into the Diagram cannot
but involve some philological issues, for example, the striking similarity
between Zhou’s Diagram and other Daoist diagrams. However, the evidence
for a philological argument is always open to converse interpretations,
sometimes inconclusive, and susceptible to the philosophical presumptions
of the interpreters. Given the marked influences of Zhou Dunyi’s work on
the history of Chinese thought despite the contentious philological issues,
it might be more fruitful to extract the underlying philosophical perspectives
from Zhou’s work per se and later interpretations. Hence, I focus on a
philosophical reading of the Diagram rather than the philological issues.
Presently, this paper will make full use of the unique features of Zhou’s
Diagram, i.e. the display, sizes, and captions of symbols in the Diagram.

3. Deciphering the Diagram

My hypothesis is that the Diagram as an icon represents Zhou’s metaphysics
or metaphysical cosmology; in other words, the Diagram is his speculative
reconstruction of the cosmic structure. For convenience, the Diagram has been
divided into 5 sections, and English translations of the original captions have
been added on the Diagram, as seen in Figure (a).

The division seen in the figure is not arbitrary, but obvious in the
Diagram and the Explanation. However, what has to be noted is the fact
that Zhou did not employ a caption in zone 1 of his original work;
nevertheless, we may borrow the caption, “the Ultimateless and yet the Great
Ultimate” (Wuwji er Taiji AR AAK) from the first sentence of the
Explanation.!! Why did Zhou neglect to use a caption in zone 1? Let us
call this question (0) for further examination. Besides this enquiry, one might
be tempted to ask a series of questions when attempting to read the Diagram:

Il The Diagram used in this paper is taken from the Seonghak sipdo %%:+-[& (Ten Diagrams
of Sagely Learning) edited by Yi Hwang. Despite the absence of a caption in the original
work, many modern publications have added a caption to zone 1. For example, Zhou, Zhou
Dunyi quanshu, 31; Bak, Geunsa rok, 27.
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The Uhimateless (Uhimate of Non-Being)
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Figure (a) Figure (b)

(1) Why does the Diagram use so many circles? or, Why is the Great
Ultimate expressed in the form of a circle?

(2) Why does zone 4 use an undivided white circle, despite the fact that
its caption refers to male and female (gian ¥ and kun 3#)?

(3) Why does zone 5 also use an undivided white circle, despite the caption,
“production and transformation of all things”?

Question (1) will be discussed from a broader cultural perspective in
the next section, because the logical or necessary reason for the use of circles
cannot be identified within the Diagram itself. Questions (2) and (3) as well
as (0) may be answered by examining and speculating on the Diagram.
Questions (2) and (3) can be supported by the following assumptions:

Question (2): It would be more intelligible to use some sort of binary
or divided circle or even two separate circles in zone 4, because the caption
mentions heaven and earth, male and female.

Question (3): It would be more reasonable to use a number of dots
or small circles in zone 5, because all things are numerous and countless.
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These assumptions, however, may reflect that our questions appear to
be directed by certain philosophical suppositions. That is to say, our questions
may presume that the Diagram is a mimetic chart or the representation of
cosmic generation, namely cosmogony. If the Diagram was viewed as a
cosmogonic model, the Ultimateless, the Great Ultimate, yin (2 and yang 1%,
and the Five Phases would have to be regarded as individual substances
respectively.12 In this case, every icon should stand for a single substance.
Only when we subscribe to this way of thinking would the foregoing
questions be justified.

However, it is not beneficial or effective when deciphering the Diagram
because it cannot explain why the gradual augmentation in complexity and
the number of icons suddenly stop at zone 4. This predicament suggests that
the Diagram may not be a cosmogonic model, and therefore a different
approach is needed. The hypothesis is that the Diagram is a speculative
reconstruction of the cosmos, i.e., metaphysics, thereby using the same single
circle even at zone 4 and zone 5. The Diagram itself seems to represent
Zhou’s metaphysical scheme. This hypothesis is supported by the following
experiment and reading.

As shown in Figure (b), our reading starts from folding the Diagram
vertically into two. Figure (b) tells us that zone 2 overlaps with zone 4,
and zone 1 with zone 5. They can perfectly overlap one another because
they are equal in both shape and size. This overlapping structure may be
called a “vertical decalcomania” or “vertical symmetry.”

From the folded diagram, we can see two interesting pairs. First, zone
2 and zone 4 are overlapped, and as expressed in the caption, the former
signifies “yin and yang” and the latter stands for “male and female.”
Therefore, this overlapped set may imply “yang : yin = gian (male) : kun
(female).” In other words, this first vertical symmetry draws our attention
to binary concepts, or the fundamental dyad system of the cosmos.

Secondly, zone 1 and zone 5 overlap each other. Zone 1 is the Great
Ultimate; zone 5 signifies all myriad things. This symmetry seems to
emphasize the unity between these two elements. However, what is of note
in this overlapping set is that the Great Ultimate as the begetter of all myriad
things is now equated with all myriad things. This may indicate that the
Great Ultimate is not the cosmogonic origin which is often expressed in such

12 If we identify the Ultimateless with the Great Ultimate, it would be possible to consider the
first circle to stand for both the Ultimateless and the Great Ultimate. Otherwise, the Great
Ultimate should be identified with the largest or smallest concentric circle of zone 2.
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biological analogies as the seed and shoot. If we assume that the Great
Ultimate is first generated, then we would expect that the Great Ultimate
exists as either the center or genetic nucleus inside all myriad things.
However, this assumption fails to take account of the second overlapping
set, which casts light on the identical shape and size of zone 1 and zone
5 in the Diagram. It seems plausible to assume that the Great Ultimate is
a sort of totality or the cosmos itself that can encompass all myriad things,
although we can still call it begetter as the fundamental basis of the cosmos.

Zone 1

e

Zone 2

Zone 3

Rl

9

O

Zone 5

Figure (c) Figure (d)

Another possible interpretation is that the already folded diagram may
be folded again (Figure (c)—A.) since the first and second sets consist of the
same sized circles. This newly overlapped set can be interpreted to imply
“the Great Ultimate = all myriad things = yin and yang = male and female.”
In fact, zone 3 already overlaps zone 1 in the sense that the lower white
small circle of zone 3 stands for zone 1, and encompasses the five phases.
Now we may fold the twice folded diagram once again in our mind. (Figure
(c)—B.) Consequently, it follows that the Diagram implies “the Great Ultimate
= the Five Phases = yin and yang = gian and kun, or male and female =
all myriad things.” This structure obtained from our last folding can be called
isomorphic repetition (Figure (d)).

Each circle has its own quality and significance as referred to in each
caption; nevertheless, they still maintain and reiterate the Great Ultimate. The
structure of vertical symmetry can be reduced to isomorphic repetition at
the last, but each structure has its own focus: the vertical symmetry
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emphasizes a binary or dyad system of the cosmos and unity of the one
and many, whereas the structure of isomorphic repetition shows the Great
Ultimate as both begetter and totality, because the Great Ultimate is engraved
in all things as the origin or fundamental basis, encompassing all myriad
things and all constituents of the cosmos.

From the preceding commentary, we may infer that the Diagram should be
considered to have a metaphysical structure, which is a speculative reconstruction
of the cosmos rather than a mimetic picture of the generation. We can further
assume that Zhou purposely employed identically sized circles in zone 4 and
zone 5 for his metaphysical plan. Question (0) can therefore be answered by
the structure of isomorphic repetition: Zhou Dunyi did not require any caption
for zone 1 because every zone is nothing but a repetition of the Great Ultimate.

4. Zhu Xi and Yi Hwang on the Diagram

As to what distinctive feature or constitution the Diagram itself has, Zhu
Xi also seems to possess similar ideas compatible with the thesis of this
paper. As seen in Figure (e), Zhu continues to emphasize the white circle,
0. We may say that he is well aware of the structure of isomorphic
repetition. It is notable that he picks up two different sized circles from zone
2, which are “this O” (ci Mt O, the outermost circle of the yin-yang
concentric circles) and “central 0” (zhong ' o, the innermost circle of the
yin-yang concentric circles). This is indicative of a possibility that he might
have kept in mind two simultaneous meanings of the Great Ultimate, i.e.
begetter and totality. This suggestion gains strength from his explanations
in the Taijitu shuo jie KARE R (Commentaries on the Explanation of the
Diagram of the Great Ultimate):
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O (zone 4) [stands for the truth that] Heaven and male, Earth and female
refer to the transformation of material force, and each thing has its own
nature, but all myriad things are reduced to the one Great Ultimate.

O [zone 5] [stands for the truth that] the transformation and creation of all
myriad things refer to transformation into corporeality, and each thing has
its own nature, but all myriad things are reduced to the one Great Ultimate.!4

Both explanations are compatible with his explanation of zone 2 in Figure
(e) in the sense that the above two sentences seem to encompass both concepts
of the central small “0” in the form of nature and the big “O” in the form
of the Great Ultimate. However, ultimately, both circles are supposed to be
identical to each other because every circle in the Diagram refers to the Great
Ultimate, as Zhu Xi suggests in his explanation of zone 3:15

13 This image is from Jin seonghak sipdo cha #2E-EAT (1568) in H. Yi, Toegye jeonseo, 7:10a.
In this chart, Zhu Xi’s understanding of the Diagram is effectively abridged without distortion.

14 H. Yi, Toegye jeonseo, 7:10a; Zhu Xi’s Taijitu jieyi KtalEf#% in Hu, Xingli daquan, 1:3a;
Zhou, Zhou Dunyi quanshu, 31-34: “O 2534, DAE S, &—HM, W L— K.
“O wmmE, LUBAE F W, &—H0, EY—Kad.”

15 This emphasis on the Great Ultimate might raise some questions because the Great Ultimate
in Zhu Xi’s philosophy is generally regarded as only principle without activity. Scholars
such as Feng Youlan and Mou Zongsan suggest that Zhu Xi considered the Great Ultimate
“no movement or still.” However, Teng Aimin points out that the Great Ultimate still cannot
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w
o [the lowest circle of zone 3] is the reason why the Ultimateless is

wondrously synthesized with the five phases, and there is no gap between
two.16

At this juncture, the concept of “time” needs to be discussed because the
isomorphic repetition seems to focus more on synchronic structure rather
than diachronic generation. Yi Hwang shows a clearer understanding of the
isomorphic repetition and synchronicity in the Diagram.

Figure (f)

The “Cheonmyeong sindo” Kl (New Diagram of Heavenly Mandate, Figure
(f) by Yi Hwang and Jeong Ji-un #5222 (1501-1561, Chuman Fk##)17 can be
deemed a new version of Zhou’s diagram, for they claimed that the “Cheonmyeong
sindo” was not intended as an amendment of the Diagram, but rather as a new

be proven by both Zhuzi yulei %¥#E%8 (A Classified Collection of the Conversations of
Master Zhu) and Zhuzi wenji %1% (Collected Writings of Master Zhu), although Zhu
Xi clearly often referred to the Great Ultimate as “only principle” and “not moving.” Teng,
“On Chu Hsi’s Theory of the Great Ultimate,” 96-99.

16 H. Yi, Toegye jeonseo, 7:10a; Zhu Xi’s Taijitu jieyi in Hu, Xingli daquan, 1:3a; Zhou,
Zhou Dunyi quanshu, 31-34: “ 5 W80 Fi T LAb-& 7 46 6] 5.
17 H. Yi, “Cheonmyeongdo seol huseo (budo)” KinlElzi1%#u(filE) in Toegye jeonseo, 41:11a.
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expression of the Diagram according to their divergent focus.!8 Yi Hwang thought
that the narrative and flow form of Zhou’s Diagram and Explanation is conducive
to understanding the origin and mysterious transformation of the cosmos, while
his Diagram reveals and highlights the (ontologically) right positions of all beings
in the synchronically overlapped structure.!®

However, as Yamada Keiji already pointed out,20 zone 3 of the Diagram
shows a generation process likened to diachronicity, and around the
circumference of Yi Hwang’s diagram, time references which include symbols
for the four seasons, i.e. yuan heng li zhen JUFF|H are written down.
Nevertheless, we cannot continue to claim that the Diagrams stand for diachronic
generation, because the five phases return to the origin in Zhou’s diagram, and
time references are circulating in Yi Hwang’s diagram. Accordingly, their
iconology perhaps has the goal of showing the synchronic structure of the
cosmos while taking into consideration the process of cosmic generation or
evolution, in which the concept of time or narrative form is inevitably involved.

5. Possible Association with Others

Finally, question (0) has to be answered. It does not make sense to say that
a circle is easier to draw than other icons. The image of the circle in Chinese
culture at the time was related to the cosmos or the universe. This spherical
or circular image of the cosmos had been dominant since Zhang Heng’s iR/
(78-139) “Huntian shuo” VK& (armillary sphere theory) was proposed.2!
The “Huntian shuo” as an astronomical and calendar theory had been merged
with the philosophy of the Yijing %#%¢ (Book of Changes) where the concept
of the Great Ultimate emerged.22 As J. Needham points out, the concept

18 H. Yi, “Cheonmyeongdo seol huseo (budo)” in Toegye jeonseo, 41:3a-b.
19 H. Yi, “Cheonmyeongdo seol huseo (budo)” in Toegye jeonseo, 41:1a-10a.

20 Yamada, Juja-ui jayeonhak, 129-131.
2

Even before the Huntian model came to prevail, the idea of “round heaven and square
earth” (tian yuan di fang KEIH7JT) had been in wide currency. According to Kim Thill
Gwon, this idea was common in the six kinds of astronomical models, although each model
defines it distinctly. Refer to his “Dongyang cheonmun-ui beomju-wa geu segyegwanjeogin
yeokhal,” 43-45. As for a detailed explanation of Zhang Heng’s theory, refer to Yamada,
Juja-ui jayeonhak, 69-196.

Kim Ihll Gwon points out the synthesis of the Yijing with the calendar and astronomy.
In other words, during the Eastern Han period, the symbological and numerological study
of the Yijing (Xiangshu Yixue %¥%%%%) incorporated the calendaring system. See Kim,
“Dongyang cheonmun-ui beomju-wa geu segyegwanjeogin yeokhal,” 47. Nakayama Shigeru
fili% has already pointed out that, within the East Asian calendaring or season-granting

2!

[§]
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of “ultimate” (ji #i&) is associated with the astronomical pole as well as the

ridge-pole.23 This indicates how the Great Ultimate could relate to
astronomical thought.

W
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Figure (h)25

The philosophical meanings of the round cosmos are twofold: (1) “totality”
in the sense that the cosmos encompasses all myriad things, and all things
also constitute the universe. (2) “begetter” in the sense that all myriad things
come into existence and live by virtue of the cosmos. Both meanings of
the cosmos are the same as those of the Great Ultimate. In addition, we
can see how astronomical thinking is synthesized with the concept of the
Great Ultimate in Figure (h).26 As seen in Figures (i) and (j), Neo-Confucian
interest in the armillary sphere may indicate how “Huntian shuo” influenced
Neo-Confucian philosophy.

system, numericism rather than geometry has prevailed. See, Nakayama, “The Digital
Revolution and East Asian Science,” 3-13. However, since the Eastern Han period,
hexagrams and figures of the Yijing had been adopted by many scholars because the figures
of the Yijing helped them conceptually figure out the movements of nature.

23 Needham, Science and Civilisation in China, vol. 2, 464.

24 This picture is Su Song’s #&H armillary sphere, Xin yixiang fayao #E%EE in 1092.
Needham, Science and Civilisation in China, vol. 3, 351.

25 Feng, Zhouyi sanjituguan, 134.

26 Although “time” is taken into consideration, it is basically cyclical within the framework.
It seems plausible to think that this prevailing image of the cosmos at the time influenced
Zhou Dunyi and later scholars’ understanding of the cosmos.
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Figure (i)27

The two meanings of the Great Ultimate seem to provide two directions for
deciphering the Diagram. In other words, we have to read the Diagram
downward in order to explain the flow or structure in which the one
fundamental origin makes all beings exist; upward in order to grasp the idea
of unity or totality. As we have seen in the isomorphic repetition of the
Diagram and Zhu Xi’s understanding of the Diagram, if all myriad things
in our world already contain the Great Ultimate or noumenon, and the human
being already contains the Great Ultimate, there is no better way than
speculating from and within ourselves to understand the metaphysical
structure of the cosmos. Zhu Xi and Yi Hwang’s understanding of the
Diagram can support this assertion.

However, in relation to these directions for reading the Diagram, we
cannot but be reminded of Daoist thought. Isabelle Robinet has drawn an
interesting comparison between Daoist and Confucian cosmogony when
explaining the “Taiyi sheng shui” X—%E/K (The Great One gives birth to
water) and Daoist cosmogony. According to Robinet, Daoist cosmogony has
both directions of “descending (shun JIH), or creation” and “ascending (ni
¥, returning to the source), or generation of cinnabar (shengdan “4Ft),”
whereas Confucian cosmogony has only the descending direction which

27 This is Yi Hwang’s armillary sphere for the education of his students, kept in Okjinkak
EHRMH in Dosan Seowon Fiili#pi (Dosan Confucian Academy).

28 “Seongi okhyeong do” ¥# Ll (Figure of the Jade Armillary Sphere) in “Shundian” %%,
“Yushu” B of Seojeon daejeon jipju FHE K447 published in Joseon Korea in 1620.
The figure was introduced to explain the sentence: “[Shun] took control of the seven
directive stars, [i.e. calendric matters] through the jade frame” (TESBETLH, LUAS-HED).
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leads to the creation of human beings.2® As for the concept of “returning”
(fi 18), she points out that the Confucian concept of returning in the Yijing
refers to the resumption of light and movement, but in the Daoist sense,
it is returning to the origin.30

However, what we have seen in the Diagram and in later Confucians’
understanding is not the resumption of light and movement, but enlightenment
on the origin or totality. This assertion also appears to be supported by the
Neo-Confucian notion of “returning to the original (human) nature” (fixing
814) because the concept of nature (xing) in Neo-Confucianism is equivalent
to the Great Ultimate and principle (/i), namely the origin, and immediately
after returning to the original, universal nature, we become aware of the
totality or unity of all myriad things. In other words, the Neo-Confucian
notion “fuxing” 1is allied with the important theses of Neo-Confucian
metaphysics and ethics: “Principle is one, yet its manifestations are many”
(liyi fenshu ¥—435k), “We are all from the same womb” (tongbao i),
and the “Unity of all myriad things” (wanwu yiti E4)—%), which can
support both the downward and upward reading of the Diagram.

Our understanding of Zhou’s Diagram and Robinet’s understanding of
Daoist cosmogony help formulate two hypotheses: (1) Zhou Dunyi’s (and his
followers”) metaphysical scheme as seen in the Diagram suggests an upward
or ascending reading, based on its metaphysically synchronized thinking
model, as opposed to a diachronic cosmogonic model (2) Zhou’s metaphysical
cosmology may be a metaphysical reinterpretation of Daoist cosmogony and
internal alchemy.3! However, these hypotheses do not necessarily imply that
Zhou’s Diagram was transmitted from Daoism; rather, it can suggest that
Neo-Confucian metaphysics, including Zhou’s thought, were formed in
dynamic interaction with other schools of thought including Daoism.

These hypotheses provide a clue to our questions about the formation
and unfolding of Neo-Confucianism. For example, “Why did Zhu Xi and
other Neo-Confucians study Daoism (including internal alchemy)?”; “How
were their interests in Daoism related to their philosophical position?”; “Was
Wang Bi Eifig (226-249), a Daoist metaphysician, only a Daoist philosopher

29 Allan, The Guodian Laozi, 167.

30 Robinet, “Lun Taiyi sheng shui,” 332-339.

31 As generally known, internal alchemy first incorporated the Yijing in the Zhouyi cantong
qi %2 % (The Seal of the Unity of the Three in Accordance with the Zhouyi). In the
Zhouyi cantong qi, the image of the circle is regarded as the golden elixir, the highest
achievement within internal alchemy.
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who influenced Neo-Confucianism?”’; and “How about Heshang Gong Vi
v (?-7) who provided the prototype of Daoist alchemy?”

3

Besides, the possibility of an “upward or ascending” reading of the
Diagram may be indicative of the germination of the so-called unorthodox
streams of Neo-Confucianism, such as gi-oriented Neo-Confucianism and the
school of the heart-mind (xinxue »5), because they held that any learning
regarding the human being and the cosmos must start and extend from what
we have now. In other words, they asserted that the ultimate enlightenment
should be gained from concrete things, material force, and the heart-mind
(xin). An understanding of these aspects is tantamount to the upward
understanding. For them, this approach was the only way to understand the
unity of man and Heaven (the cosmos), and the origin of all creatures.
Accordingly, the rise of these unorthodox streams might be regarded as the
natural unfolding of Zhou Dunyi’s and Zhu Xi’s metaphysical thought,
because the upward or radically synchronized reading of the Diagram may
be considered to have caused this unfolding.

M Submitted: 2017.06.20 / Reviewed: 2017.06.26-2017.07.11 / Confirmed for publication: 2017.07.11
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The Substance of the Mind and
the Immortality of the Self in Zhu Xi:
In Relation to the Guishen-hunpo Theory

KIM Woo-hyung

Abstract

In this article, I discuss the conceptions of the substance of the mind (xin) and the
immortality of the self in relation to the guishen-hunpo theory in Zhu Xi’s philosophy.
Zhu Xi interprets guishen as the two functions of gi and intelligible natural
phenomena. He also explains that Aunpo, or human guishen, is the material substance
of the mind. Hunpo is the most flourishing state of guishen and performs the cognitive
function. However, in the same way as things composed of ¢gi, the mind also
experiences birth and death depending on the gathering and scattering of gi. In
contrast, the original substance of the mind is equivalent to eternal /i (xing) which
cannot gather or scatter. Reconstructing the concept of the original substance (benti)
on the foundation of cosmological /i-gi dualism, Zhu Xi insists that the original self
is immortal as it is the original substance of the mind. Zhu Xi recommends cultivating
the self from the universe-centered perspective grounded on this understanding.
Justitying sacrificial rites for ancestors in his theory of /i-gi, Zhu Xi claims that their
hunpo can reappear in their descendants’ minds based on the cosmological principle
(l); since the cosmological principle contains all the information and history of the
ancestors, it can reproduce everything regarding those ancestors. Zhu Xi’s view of
the immortal self deserves to be evaluated as a creative thought.

Keywords: mind (xin), benti (original substance), self, immortality, guishen (spiritual
beings), hunpo (human soul), Zhu Xi
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1. Introduction

The aim of this article is to shed light on Zhu Xi’s %<& (1130-1200) thoughts
on the substance of the mind (xin «(») and the immortality of the self in relation
to his theory of guishen Hiff (spiritual beings, generally translated as “ghosts
and spirits”) and hunpo AR (human guishen, or soul). Although Zhu Xi’s
conception of the self has hardly been investigated as the primary subject, there
have been considerable studies which have illuminated the characteristics of
the Confucian self as a whole.! For example, the Confucian self tends to stress
the ceaseless process of self-cultivation based on the organic unity between
body and mind. The Confucian self needs to not only be broadened to include
the family, community, country, and world, but also deepened to form one body
with Heaven-and-Earth and myriad things through self-cultivation, aiming for
the ultimate transformation.2 It is also worth noting that the Confucian ideal
self, which must be attained through self-cultivation, requires the concept of
benti Z<#% (original substance) as its goal and the underlying basis of
self-cultivation.3 The propensity of modern scholars to explain the Confucian
conception of the self on the foundation of benti can be traced to Mou Zongsan
55= (1909-1995). He insists that the transcendent self in Confucianism is
none other than benti as the original substance.4

1 On the Confucian self as a whole, see Hall and Ames, Thinking from the Han; Ames,
Dissanayake, and Kasulis, Self as Person in Asian Theory and Practice; Cheng, “A Theory
of Confucian Selthood,” 124-147; Munro, Individualism and Holism; and Ames, “Using
English to Speak Confucianism,” 33-41. Although the previous studies did not distinguish
the early Confucian self from the Neo-Confucian conception, the division between the two
may be useful for a more accurate understanding.

2 Tu, “Embodying the Universe,” 177-186.

3 Cheng Chung-ying defines “benti” as follows: “it (benti) is the source of reality that gives
rise to the cosmos, life, and all things in the world, forming and transforming them,
ceaselessly sustaining and completing them—hence presenting itself as the ultimate reality
of all things.” In general, while the conception of benti was established in Laozi’s dao i,
its source could be traced to Yijing 5#¢ (Book of Changes). In relation to the self, Cheng
regards benti as the underlying unity between mind and body as well as subject and object.
See Cheng, “On the Metaphysical Significance of 7i (Body-Embodiment) in Chinese
Philosophy,” 146 and 150. To the question, “what makes the ultimate transformation
possible?”” Tu Wei-ming will probably agree to posit benti. However, since Zhu Xi’s usage
of the term is for referring to /i (principle) in /i-qi dualism, it is distinct from Cheng’s
monistic explanation. I will further explicate this idea later.

Mou, Zhide zhijue yu zhongguo zhexue, 162-183. He classifies the self into three types:
(1) the logical self of apperception in the Kantian sense; (2) the transcendent self as the
simple substance known by intellectual intuition; and (3) the phenomenal empirical self felt

IS
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The concept of benti is efficacious to elucidate some issues on the
Confucian self, particularly the eternality of the mind and nature (xing %),
which is a substitute for the immortality of the soul in Western thought.
However, this concept is controversial due to various interpretations of it,
nor is it uniformly applicable to the history of Confucian philosophy.
Furthermore, although Zhu Xi himself establishes benti as a philosophical
concept, he basically criticizes all views that advocate any eternal mind and
spirits based on the original substance in the Daoist and Chinese Buddhist
senses. As a matter of fact, while granting new meaning to the concept of
benti in a cosmological context, Zhu Xi argues for the immortality of the
self in a unique way which defies the established tradition. That is, he
suggests that the mind and self are not a spiritual essence or substance
separate from the material world, but are generated from the combination
of ¢gi % (material force) and /i ¥ (principle), much like all other things
in the universe.> On the other hand, interestingly, he asserts that the
immortality of the original self is rooted in /i.

In this paper, I aim to illuminate Zhu Xi’s creative thoughts on the
substance of the mind and the immortality of the self. The reason for linking
the substance of the mind and the immortality of the self to his theory of
guishen and hunpo is that when he says “the mind is the spirit of ¢i” or
“the agent of awareness is spiritual gi,” what he means is nothing but guishen
and hunpo.6 Above all, discussing the subject of immortality inevitably
involves the theme of guishen and hunpo. Thus, based on previous studies
about Zhu Xi’s theory of guishen and hunpo, 1 will examine the substance
of the mind and the immortality of the self.? The purpose of this paper is

by sensual intuition. Mou insists that the true self is (2) as the original substance, while
(3) is temporarily prescribed and constituted by the categories that (1) generates.

Two explanations are offered concerning the component of the mind in Zhu Xi’s philosophy:
one regards the mind as something reducible to gi while the other considers it as the mixture
of gi and /i. The former is influenced by Mou Zongsan who suggests that “since xin
mentioned by Zhu Xi was empirical mind and mind of spiritual gi, it could be regarded
only as psychological mind.” See Mou, Xinti yu xingti, 3:239. On the latter explanation,
see Chen, Zhu Xi zhexue yanjiu, 158.

6 Zhu, Zhuzi yulei, 5:85: “Uo#, RZAGH, Fridd, LM, e, K28, Zhuzi yulei,
68:1686: “ZZWf, L KGR, RAHMI? B, RAEWE"; Zhuzi yulei, 2:24: “EARZ A& EH M,
TEAGEE, EAOER, FrilfBees, Makme, i

On Zhu Xi’s view of guishen and hunpo, see Gardner, “Ghosts and Spirits in the Sung
Neo-Confucian World,” 598-611; Miura, Shushi to ki to shintai, 83-129; Y. Kim, The
Natural Philosophy of Chu Hsi, 91-107 and 223-230; Ching, The Religious Thought of Chu
Hsi, 54-71; Tillman, “Zhu Xi’s Prayers to the Spirit of Confucius and Claim to the
Transmission of the Way,” 489-513; and W. Kim, “Jujahak-eseo honbaengnon-ui gujo-wa
simseongnon-gwaui gwangye,” 119-148.

v

<
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to answer the following questions: When Zhu Xi asserts that the material
substance of the mind is the so-called guishen and humpo which are
composed of the special gi, what implication does this assertion have? How
does he account for the original substance (# #%) and phenomenal function
(yong H) of the mind? Is it possible to expound the immortality of the self
on the foundation of /i? In order to answer these questions, I will first
examine Zhu Xi’s views on guishen and hunpo which correspond to the
material substance of the mind, and then deal with his reestablishment of
the concept of benti in relation to the substance and function of the mind.
My final elucidation is concerning his argument for the immortality of the
self on the basis of /i, the cosmological principle.

2. Guishen and Hunpo as the Material Substance of the Mind

Generally speaking, guishen refers to all spiritual beings, such as human
spirits and natural deities that are venerated in sacrificial rites and foretell
in divination, while hunpo only refers to human guishen. The discourse on
guishen and hunpo has its provenance in the very earliest historical period
of Confucianism.8 When questioned about serving guishen, Kongzi answered
“while you are not able to serve people, how can you serve the spirits?”
However, he piously performed religious rituals for his ancestors as if they
were present.? His basic attitude to guishen could be summarized as follows:
“Respect guishen, but keep them at a distance. This may be called wisdom.”10
However, some texts, which have been regarded as Kongzi’s view for a long
time, positively explicate guishen and hunpo. For example, in the “Jiyi” 483§
(Meaning of Sacrifices) chapter of Liji #47C (Book of Rites), Kongzi accounts
for humpo and guishen: human hunpo is the flourishing state of natural
guishen. The active part (hun) ascends to the heavens and the static part (po)
descends to the earth at the moment of death.!!

8 On the original meaning of /sunpo in China, see Yu, ““O Soul, Come Back!,”” 363-395.

9 Lunyu 11.11 and 3.12.

10 Lunyu 6.20: “WRsfmEz, Alagme.”

WU Liji zhushu, 47:14a-15a: Kongzi states that “Qi is the flourishing state of shen, and po
is the flourishing state of gui. Therefore, only by explicating gui and shen together does
it become the utmost teaching. All living things inevitably die, and after death they go
back to earth. This is called gui. Since bones and flesh go down to earth, yin becomes
the soil of the field. Qi sends itself forth upward, emits shine and flavor, and makes the
atmosphere sorrowful. This is the entity of myriad things and the appearance of shen” (F+H,
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If we read Kongzi’s explanation in Liji as a discussion of the substance
of the mind, his account is subtly different from Mengzi, who differentiates
the mind from gi which constitutes the body. According to Mengzi, since the
will of the mind directs ¢i, it should be considered as the “greater substance”
and its essential part should be distinguished from ¢i.12 At any rate, Northern
Song Neo-Confucians in the eleventh century, at least regarding the issue of
guishen and hunpo, developed the naturalistic perspective reflected in texts
such as “Jiyi” of Liji and “Xici” ¥&F (Appended Remarks) of Zhouyi F5;
(Book of Changes). They note as follows: because guishen and hunpo are
included in natural gi, they are not supernatural and otherworldly entities, but
intelligible and explicable phenomena. For example, while Zhang Zai 3R
(1020-1077) explains that “guishen is the inherent functions of two gi,”13
Cheng Yi F£EH (1033-1107) considers it “a function of Heaven” and “the trace
of natural creation.”!4 Those remarks imply that guishen is merely the two
functions of yin [ (passive, static force) and yang % (positive, active force)
that are intrinsic to the cosmological ¢gi which forms Heaven-and-Earth and
all things in the universe. While the attributes of yin cause folding and
contraction, the properties of yang engender expansion and radiation.l5 Zhu
Xi is in favor of Zhang’s definition for its clearness. Even so, he supports
the essence of their gi-based naturalistic perspective. Zhu Xi says:

Guishen is nothing more than the extinction and growth of yin and yang.
The production and nurturing of all creatures, wind blowing, raining, and
darkening are all caused by guishen. In human beings, jing #% (passive
energy) corresponds to po which is the flourishing of gui, while gi (active
energy) is allotted to hun which is the flourishing of shen. Since the
combination of jing and gi produces all things, there is nothing that does
not contain guishen. As “wandering hun causes transformation,”16 we are
able to know that po descends when hun wanders.!7

AL, Mz, B, Rt A REREN, iz B RAEWIE, L, L. R
TF, R RREEST -, RIEHEEEE, ILEYZ kS, Mz ). In this passage, gi,
which refers to hungi #4, is used instead of hun.

12 Mengzi, 2A.2, 6A.5, and 7A.21. Mengzi denotes xin as dati Ki#§ (greater substance) in
comparison with xiaoti /)M#% (smaller substance) which indicates sense organs and the body.
This division seems to posit another original component of the mind other than gi.

13 Zhang, Zhang Zai ji, 9: “Wh#E, “HRZRAEH.”

14 Cheng and Cheng, Er Cheng ji, 695: “RFK . .. LThHEZ R, LI HEZM”; Er Cheng
Ji, 705: “HphE, iz

15 The movement of gu J# (contraction) by yin and the movement of shen f#l (expansion)
by yang correspond to gui and shen respectively. Gardner, “Ghosts and Spirits in the Sung
Neo-Confucian World,” 600-601.

16° Zhouyi, “Xici shang” %&b KR4, WAL, MR ZTER.”
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Zhu Xi says guishen is only the two functions of ¢i which constitute
Heaven-and-Earth and myriad things. Therefore, all the formations and
transformations in the universe can be regarded as the results of guishen.
Based on a passage from “Xici” of Zhouyi, Zhu Xi explains that human
beings also consist of gui (jing) and shen (qi). That is, the human mind
comprises po and hun, the most flourishing state of gui and shen
respectively.!® If hun and po are separated from each other by Aun’s ascent
and po’s descent, a man will come to death.

Meanwhile, Aunpo as the most prospering form of guishen shows itself
as the cognitive activity (zhijue %1%) of the mind. Zhu Xi states that “the
human being’s ability to think and plan owes to the activity of Aun, while
the capacity to memorize and discriminate is due to the action of po.”19 In
other words, cognitive abilities such as perceiving, memorizing, discriminating,
thinking, and planning belong to Aunpo.20 Hunpo is the most flourishing state
of guishen (jinggi) in the natural world, and therefore it follows that the
material substance of the mind is nothing but gi. According to Zhu Xi, as
long as all things in the universe are composed of ¢i, they naturally perish
without exception. He adds that when one is at death, “along with the
exhaustion of ¢i his cognition also gets to be exhausted completely.”! In this
vein, he sharply criticizes the view that the mind experiences no birth or death:

The assertion that the mind experiences no birth or death is similar to the
Buddhist view of transmigration. When Heaven-and-Earth created myriad
things, human beings gained excellent ¢i and became the most spiritual
beings. The so-called the mind (xin) is an empty and spiritual thing owning
cognitive property, just as the ears can hear and the eyes can see.
Heaven-and-Earth itself has existed persistently from the past to the present
without formation and extinction, whereas human beings and things have

17 Zhu, Zhuzi yulei, 3:34: “RMAERZGHE RN, T80T, BRI, 2. ARG, i
ZEE SRS, SRR RESRURTURA, (TP ) SR, SR BT .
Zhu Xi explains the relationship among jinggi, hunpo, and guishen: “jingqi denotes general
things and Aunpo is a term for human beings, while guishen refers to something detached
from human beings.” (Zhu, Zhuzi yulei, 63:1544: “FEEHAM S, RGNS, RAhEET A
=.”) In this regard, jingqi is the same as gizhi %% (psychophysical matter-energy), and
the most flourishing state of jinggi or gizhi is called as hunpo.

19 Zhu, Zhuzi yulei, 3:43: “ANZGe/BREFHEH, S RW, GBI, B2 RE.”

20 W. Kim, Ju Hui cheolhak-ui insingnon, 140.

21 Zhu, Zhuzi yulei, 63:1551: “[f], AZUR;, EABEHTE? H, T8, —ET, KERMERHE”
Since ¢i cannot come to nonbeing, this “exhaustion” means that gi vanishes into the
universe. In this respect, Zhu Xi’s interpretation of death is novel and more scientific than
the traditional explanation that suggests complete separation of humpo. His interpretation
seems to require a principle to control the formation and extinction of a thing.

3
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a beginning and an end as they have a material body. If he knew that /i
is one but its manifestations are many, why would he astound scholars with
the theory that the mind experiences no birth or death??22

In the above quotation, Zhu Xi criticizes Hu Hong %% (1106-1161), the
Hunan 7§ school’s previous leader, who insisted that the mind experiences
no birth or death. Zhu Xi insists that since human beings gained the highest
optimal gi, the mind has the best spiritual function of cognition among all
living creatures. Nevertheless, like all things composed of gi, the mind also
cannot but have a beginning and an end. In contrast to the eternal
Heaven-and-Earth, all individual things in the universe come to existence
by the condensation of ¢i, and die out by the dispersion of gi. The mind
has no exception in this law. Hu Hong disregards the material side of the
mind, finally establishing the theory of the immortal mind, which seems to
be a new version of the Buddhist transmigration theory.

However, Hu’s theory of the immortal mind is not the same as the
transmigration theory premised on immortal spirits or ghosts. Rather it
appears to be a new doctrine influenced by the conception of the original
substance in Daoism and Chinese Buddhism represented by Huayan &
and Chanzong #7%. Hu suggests that nature (xing) is the fundamental
substance that gives rise to Heaven-and-Earth and myriad things, while the
mind supervises the manifestations of nature.23 In other words, nature and
mind correspond to the substance (#/) and the function (yong) respectively,
the two aspects of one ultimate reality. Therefore, Hu argues that the mind
does not experience birth and death as it is the ontological original substance.
In contrast, Zhu Xi considers the mind as the agent of cognition and practice
and not as one side of ultimate reality. The material substance of the mind
is composed of the empty and spiritual gi (hunpo) which reveals itself by
the cognitive function. The mind can realize the particular principles of
things through its cognitive function on the premise that “/i is one but the
manifestations are many.” However, insofar as it consists of ¢i, the mind
is subject to the law of birth and death. Even so, it does not mean that Zhu
Xi entirely denies the conception of the original substance and the
immortality of the self. Rejecting the ultimate substance in the Daoist and

22 Zhu, Zhu Xi ji, 73:3863: “LMEAUAE, RISMRERIEZ MR, KRAEY), NIHBRE. Frio
#, JyRMEE MR, M E A . ERIRE AT MR, R NIRRT A A 4648, J
FLEL—TM 3Bk, RN Ry O RSB 2 3R AZ 2 3 2 HEF- 77

23 Zhu, Zhu Xi ji, 73:3862: “SUFEE .. M, KIZBTCISAR”; Zhu Xi ji, 73:3858: “L i,
FIR IS B UL .
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Chinese Buddhist senses, he reconstructs the concept of benti on the ground
of li-gi cosmology.24

3. Xing and Li as the Original Substance of the Mind

In Zhu Xi’s philosophy, the hunpo theory provides a psychological
explanation regarding the functions of the mind. It is worth noting that he
mainly concentrates on the cognitive functions of thinking and perception
rather than volition and intention. For instance, as mentioned already, “the
ability to think and consider is hun; on the other hand, the capacity to
memorize the past is po.”25 In this case, po’s functions of perception and
memorization can be included as part of reception and storage, which are
the general functions of yin. Meanwhile, Aun’s functions of thinking and
considering are involved in the functions of operation and manifestation of
yang. Zhu Xi says:

Yin controls reception and storage, while yang is in charge of operation.
In general, the ability to memorize is po’s reception and storage, whereas
operation and manifestation belong to Aun. The two basically cannot be
separated from each other. We are able to memorize thanks to po, but what
is memorized is manifested by Aun. We are able to perceive owing to po,
but what is perceived is manifested by Aun. Although they are divided into
yin and yang, each has yin and yang inside.26

Since yin and yang embrace each other, their functions rely on each other.
In other words, po’s reception and storage require hun’s operation and
manifestation, and vice versa. Nevertheless, sun’s operation and manifestation
are more important than the functions of po, because the cognitive function
cannot work without the operation principle and manifestations of /i. In this
respect, the cognition of the mind results from the combination of /i and ¢i.2”

24 In the development of Zhu Xi’s philosophy, the so-called “zhonghe 11 debate” with Zhang
Shi 58K (1133-1180) implies the rejection of the Daoist and Chinese Buddhist conceptions
of the original substance.

25 Zhu, Zhuzi yulei, 3:41: “gBEFERERZ, Gl BRELR.”

26 Zhu, Zhuzi yulei, 87:2259: “F2 5%, R, FLAERUIE, SOl Fris2, 20 9 e
. GG W EY AR, MbRERCIR RN, R RURME RS, Rk TR0, AR5 Ik AR SR
2. % M BEE, SRIER T & BA 2R 1.7 The term “zhijue” in this passage only means
“sense perception.” However, the general meaning of “zhijue” is equivalent to “cognition.”
On zhijue, see W. Kim, Ju Hui cheolhak-ui insingnon, 36-38.
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According to Zhu Xi, “the mind is the spirit of ¢i” and it consists of the
empty and spiritual gi which performs the cognitive function.” This remark
presumes that the empty and spiritual gi has the operation principle and the
manifestations of /i within.28 In this context, Zhu Xi explains that xing
(nature), which is identified with /i, corresponds to the substance of the mind
while ging 15 (actual condition), which results from cognition, corresponds
to the function of the mind.29 Zhu Xi says:

The mind as a thing actually supervises its body. The substance (#i #%
contains the xing of humaneness (ren 1-), righteousness (yi %), propriety
(li &), and wisdom (zhi %'); the function (yong H) has ging, including
the feeling of commiseration, the feelings of shame and dislike, the feelings
of modesty and deference, and the feelings of right and wrong. They are
mixed into the mind as a whole, and respond to a stimulus. As each of
them has an object to supervise its own feeling, they are not disordered.30

In the above passage, “the substance” refers to xing (human nature) as the
original substance, not the material substance of the mind. Cheng Yi, the
predecessor of Zhu Xi, mentions that “the mind is one, but it can indicate
the substance or refer to a function in certain situations.”3! From that
perspective, “ti”” and “yong” respectively stand for the original substance and
the phenomenal function. All things in the universe can be analyzed
according to these two categories. While the original substance is identified
with /i (noumenal principle), the emergent function corresponds to xiang %
(phenomenal affair). Since /i penetrates all phenomenal affairs which are
composed of gi, “the substance and function form a unified whole, and there
is no gap between the appeared and the concealed.”32

Following Cheng Yi, Zhu Xi more -elaborately develops the
substance-function theory based on [/i-gi dualism. In cosmology, while
regarding taiji X#k (the supreme ultimate) as /i, Zhu Xi makes use of the
concept of benti to explain faiji; it is distinct from gi of yin-yang but must

27 Zhu, Zhuzi yulei, 5:85: “[, Fnb02 8 Bk, M52R8 B, TERR, Lo mE 2 1.
HARME, AERY, HBEES, EieaE.”

28 Zhu, Zhuzi yulei, 60:1425: “BOASEE, SILAM, FHRWW SIS M.

29 Zhu, Zhuzi yulei, 98:2513: “ti#, #Hb, Mg, F2H. MHEEEHRO, Hobksz.”

30 Zhu, Sishu huowen, 2:527: “02Z F¥, BERG. HASRIE SR 2 M, HAHRIH HIBEZE B4
Rz N, WURET, BRI, S 0 mAS A EL .

31 Cheng and Cheng, Er Cheng ji, 609: “.0v—1tH, 45881 5 & (BOAAEN ), 646w & (&
BRIER T2 Mo, ML .

32 Cheng and Cheng, Er Cheng ji, 582: “ZflEHM, HEH Q. A —IE, BHHWHE."
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always be combined with it.33 Benti, the i of taiji, causes the formation
and transformation of things in the universe, but it should be attached to
gi because it is immaterial like the physical law or principle. Of course, it
has a much more crucial implication than the physical law. Li of taiji even
holds a moral meaning. This conception of benti implies a serious departure
from traditional ontology where the original substance (#i) always indicates
a monistic, transmoral substance in Daoism and Chinese Buddhism. In the
philosophy of the mind, the mind as an object can also be analyzed into
substance and function. The substance of the mind is xing as human nature
while the function of the mind is ging as its manifested state, including all
emotions and thoughts resulting from cognition. In the following passage,
Zhu Xi suggests that the empty and spiritual gi must contain xing as the
original substance of the mind:

Emptiness and spirituality is naturally the benti of the mind, not a thing
that I can make empty [and spiritual]. The eyes see and the ears hear; the
mind enables them to see and hear. How can the mind have any shape
or image? However, because of eyes’ seeing and ears’ hearing, the mind
seems to be granted a shape or an image. Nevertheless, how can there be
thing-ness in the emptiness and spirituality of the mind?34

In the above quotation, “benti of the mind” can be interpreted as “the original
state of the mind” or “the mind in itself.”35 However, it is more important
to remember that although the empty and spiritual gi corresponds to the
material substance of the mind, it should include xing (/i) as the original
substance. If the original state of the mind is nothing more than gi (hunpo),
it must retain some thing-ness. Even if the material aspect of the mind is
able to have a shape and an image formed by sense perception, the mind
in itself (benti) has no shape and image, unlike a phenomenal thing.
Likewise, the benti of nature (xing zhi benti 142 A<#%) or the original state
of nature (benran zhi xing A% 1%) only refers to an aspect of /i in the
psychophysical nature (qizhi zhi xing % Z 2 1£).36 The new concept of benti

33 Zhu, Taijitu shuo jie, 70: “OUbFTaR AR ANAL. I LABH T RZHF 22 AR, SRAE4 LA T-F2
i, EnkzBmimise AR, AETRaGm RS

34 Zhu, Zhuzi yulei, 5:87: “F%E AL O A, RARE L. HHZ AWM, rofEs o, &
AR, RAEHHUSIEZ, AIRAERE. HOZESE, MEam”

35 On the interpretation of this phrase, see Mou, Xinti yu xingti, 3:430; Chen, Zhu Xi zhexue
yvanjiu, 155-158; and W. Kim, Ju Hui cheolhak-ui insingnon, 138-139.

36 Zhu, Zhuzi yulei, 95:2430.
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founded on /i-gi dualism is distinguishable from the conception of the
original substance in Daoism and Chinese Buddhism.37 Zhu Xi searches for
a new way to argue for the immortality of the self on the foundation of
xing (li) as the original substance of the mind.

4. The Immortality of the Self Based on the Cosmological Principle

In light of Zhu Xi’s views on the substance of the mind, we can grasp the
key ideas to expound his argument for the immortality of the self. The
essential part or original state of the mind and the self is neither Aunpo nor
the original substance in the Daoist and Chinese Buddhist senses. Although
Zhu Xi disagrees with Hu Hong’s theory that the original substance of the
mind experiences no birth or death, he never abandons the concept of the
original substance and the immortality of the self. He goes further and
reconstructs the concept of benti on the grounds of cosmological /i-gi dualism,
and analyzes the mind according to the categories of substance and function.
Zhu Xi’s analysis shows that the original substance of the mind is
equivalent to xing, namely the internal mode of /i in psychophysical energy,
while the phenomenal function of the mind denotes ging caused by cognition.
As everything composed of ¢i has a beginning and an end, the material
aspect of the mind cannot avoid extinction after all. However, since the
cosmological nature (/i) constitutes the original aspect of the mind, it is
differentiated from the material aspect of the mind, which is doomed to
vanish. That is to say, xing (i), the original substance of the mind, is
immortal. The next passage displays his own view on immortality:

Someone says “the nature of Heaven-and-Earth is my own nature, then how
can it perish suddenly after death?” This assertion is not yet incorrect.
However, 1 do not know whether the one making this assertion considers
Heaven-and-Earth as the center, or the self. If he regards Heaven-and-Earth
as the center, then this nature originally belongs to the universal principle
existing in Heaven-and-Earth. In that case, there would be no gap between
human beings and any other creatures, or this thing and that thing.

37 Zhu, Zhu Xi ji, 61:3156: “HWEMZE, Atk A8, MRRLCHREHZE. wEhes, MeEH
Ak, & heds iU iz, Daoism and Chinese Buddhism insist that one original
substance generates all things, even including moral meaning. In opposition to such a monism,
Cheng-Zhu Neo-Confucianism reconstructs the concept of benti based on /i, which inherently
contains moral meaning and forms the universe in combination with everlasting gi.
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Likewise, no difference would exist between birth and death, or the past
and the present. Although he can say that “despite death, I do not perish,”
what he gains privately does not remain. If he regards the self as the center,
then he would recognize only the spiritual Aunpo performing the cognitive
function in his own self, and instantly indicate and accept it as his own
nature. Adhering to it and indulging in it, he would not throw it away until
death. What he says “despite death, I do not perish” is an extremely
subjective opinion. How can we discuss with him the doctrine of birth and
death, and the principle of nature and mandate?38

In the quoted passage, Zhu Xi criticizes a self-centered perspective in favor
of a universe-centered viewpoint. It is worth noting that Zhu Xi never
disapproves of the immortality of the self after death. If we search for our
original self from the perspective of Heaven-and-Earth, we can understand
that xing, equivalent to the cosmological principle penetrating the universe
as a whole, is the original self. The cosmological principle is universally
applied to everything, including human beings, and lasts forever throughout
the past and the future. Therefore, from a cosmological perspective, we can
say that the original self cannot perish in spite of death. In contrast, if we
look for our original self from a self-centered perspective, we realize that
hunpo is a thing possessing the cognitive function in the self and thus accept
it as our true self and everlasting substance. Adhering to it and indulging
in it, we might maintain such an attitude as to treat it as our eternal nature
and self to the last breath. Even if we say “in spite of death, I do not perish,”
this assertion would simply be our subjective opinion. As long as hunpo
consists of gi, it will surely be exhausted and vanish into the universe.
Given that Zhu Xi refutes Hu Hong’s theory of the eternal mind, the
theory of the self and the mind founded on one fundamental substance in
Daoism and Chinese Buddhism also belongs to a self-centered perspective.3®
Not to mention the theory of immortal Aunpo and Buddhist theory of
transmigration, any view that posits one fundamental substance for the self
originates from subjectivism. Such a fundamental substance does not exist.
In the universe, there exist only /i and gi, or the cosmological principle and

38 Zhu, Zhu Xi ji, 41:1900: “Fraf Rtz vk, enz tE, S AFEME T2 3, MERARA R, EARKRIL
AR, IR EH? DAIRREHE? AR, RISLEEn g2 R —HAJLER, R AME L
[, FUEEAZ R, BEBEMAT, RIEFRZAAL. HURRE, MREZRECH b, 25—
KIS, ARIER 2, EEE RO, ORER, 2FCAHERGE, MZtmAT, IR EZILH,
T R BRERSEAE 2 AR, M B

39 Mou Zongsan’s conception of the self also has a self-centered perspective, as shown in
Zhide zhijue yu zhongguo zhexue, 162-183.
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matter-energy. So long as we seek the self from a self-centered perspective,
we cannot avoid subjectivist errors. In short, what Zhu Xi recommends is
to cultivate the self from a universe-centered perspective. In all likelihood,
his recommendation can be endorsed only once we open our minds to
scientific cosmology.

Meanwhile, in cultivating the self from a universe-centered perspective,
one primary question is raised: how can the existence and continuity of the
self be explained? That is, if the self is based on the cosmological principle,
what is the way to maintain self-identity? This question is connected to other
problems related to the sacrificial rites for late parents and ancestors. If
hunpo, the object revered in sacrificial rites, is nonexistent after death, why
should descendants perform sacrificial rites for their parents and ancestors?40
Zhu Xi’s answer to this controversial issue is that we have necessity to
perform these rituals despite the absence of ancestral Aumpo. If a person
performs a sacrificial rite sincerely, then ancestral Aumpo will definitely
appear in his mind based on the cosmological principle. The conversation
below expresses this belief:

Question: Xing (nature) is /i to which one cannot attribute gathering and
scattering. The thing that comes into being by gathering and dies out by
scattering is only composed of gi. The so-called spiritual hunpo owning the
cognitive function is made up of gi. Therefore, it comes into being by
gathering, and into nonexistence by scattering. However, since /i constantly
exists throughout the past and the present, it does not gather or scatter, not
to mention decline or grow.

Answer: Human beings and myriad things gain gi of Heaven-and-Earth and
yin-yang all together. Through the assembling of ¢i a human being is born,
and by dispersing he becomes guishen. However, though his ¢i has been
scattered already, /i of Heaven-and-Earth and yin-yang would produce and
reproduce things endlessly. Even after the ancestors’ spiritual Aunpo was
scattered, the descendants’ spiritual Aunpo would have some continuation
[italics mine] naturally. Therefore, if you fulfill the rituals with utmost
sincerity and respect, you can summon ancestral hunpo. It is quite difficult
to explicate. When you find ancestral hunpo once it disperses, it seems

40 This issue was controversial in the previous studies. Many scholars insisted that the
naturalistic /i-qi theory is not consistent with Zhu Xi’s theory of sacrificial rites, while
some scholars interpreted Zhu Xi’s explanation as consistent. According to this view, Zhu
Xi’s explanation on the hunpo’s arrival in sacrificial rites is a psychic one. See Gardner,
“Ghosts and Spirits in the Sung Neo-Confucian World,” 609-700; Azuma, Shushigaku no
shinkenkyu, 235-238. My view is that Zhu Xi’s theories of /i-gi and guishen are consistent,
but need to be elucidated a little more. He seemingly intends to discuss this issue beyond
a psychological perspective.
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to no longer be extant. However, if you execute the rituals with optimum
sincerity and respect, you can feel [ancestral Aunpo] coming back. It is
possible due to li existing here all the time [italics mine].4!

The gist of the above conversation is that the immortality of the self is
grounded in /i, not gi. The two constituent elements in the universe, namely
li and gi of Heaven-and-Earth and yin-yang, are permanent beings. Whereas
qi can gather and scatter as it is matter-energy, /i does not gather and scatter
as it is an immaterial and omnipresent principle and law. Anything in the
universe which results from the combination of /i and gi experiences birth
and death according to the gathering and scattering of gi. Human hunpo has
no exception. When one dies, his Aunpo disperses into one unified gi as
part of the universe just like a river flowing into the ocean. We should pay
careful attention to the fact that while supervising the gathering and
scattering of gi, li produces and reproduces various things, making use of
new ¢i endlessly. In this regard, although the ancestors’ spiritual sunpo was
scattered completely, their descendants’ spiritual humpo can have “some
continuation” with the ancestors on the basis of /i; it can reproduce gi of
ancestral sunpo in the body of descendants.

Even if a descendant inherits some g¢i from his ancestors, such
biological ¢i fundamentally cannot ensure the interaction between ancestor
and descendant in rituals.42 For instance, Zhu Xi suggests two kinds of
justification of our feeling about ancestral Aunpo in rituals. First, in the case
of recently deceased ancestors such as parents, the performer of the rituals
can feel the arrival of ancestral sunpo because their gi has not yet dispersed
completely. This explanation accords with the traditional justification in
Confucianism. Second, since hunpo of remote ancestors has dispersed
completely, descendants cannot directly feel the ancestors’ scattered gi. In
such cases, the ancestors’ gi can be felt only when the performer summons
their hunpo which has been preserved in /i.43 After all, it is in the mind,
which is founded on /i, where performers can feel ancestral hunpo’s return

41 Zhu, Zhuzi yulei, 3:46: “f4, VEEDREE, RATLAREGE. Sk, BOMALH, KIMC. Fragkieiimg,
ARG, S, SCRRE, SO BEAE AW, MIGRIERD. B, JUREERMEEE
ZH, NBIEIER L. KRB, BRRR. RIGEEECH, SRR HAE T A . %
RS SARAERE CHL, T T IR ISR A S BOEAC A AL, (R R AR AL 2 B
B AR, BEREUE, O, RediHAEL, BEEREE, TR IEE RTEE M.

42 Although the inheritance of gi as bloodline can promote the summoning of ancestral hunpo,
all sacrificial rites need /i as a “total supervisor” (zongnaochu #Jf#%) to control the running
of gi. Zhu, Zhuzi yulei, 3:47.

43 Zhu, Zhuzi yulei, 3:37.
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during the rituals.44 Such a justification, which relies on the concept of /i,
is Zhu Xi’s unique thesis.

In order to explain Zhu Xi’s justification of hunpo’s arrival in ancestral
rites, we need to remind of his assertion that /i produces and reproduces
things ceaselessly. Since /i contains all principles of Heaven-and-Earth and
myriad things, including all the information and history of the ancestors, it
has the ability to reproduce all things related to the ancestors under certain
conditions. If a descendant performs the rituals sincerely and devoutly and
with every possible effort, /i can reproduce the ancestors’ characteristics such
as appearance, behavior, voice, and so on in the descendant’s mind, and the
descendant can feel the advent of ancestral humpo. In other words, the
descendant can have an inner sense of the ancestors’ psychophysical features
only by concentration and imagination.45 Therefore, we can summarize Zhu
Xi’s claim on the advent of humpo in the sacrificial rites as follows: 1)
ancestral hunpo disperses into the universe and is finally reduced to the
unified gi, while all the information and history of the self are preserved
in [li; 2) Hunpo that appears during the rites does not indicate an external
entity but an inner sense inspired in the descendant’s mind; and 3) Although
qi transferred through the bloodline can promote such an inner sense, the
feeling of the advent is fundamentally based on /i which is able to reproduce
the ancestors’ psychophysical properties.

In a nutshell, the immortality of the self is grounded in /i, namely the
cosmological principle. Since /i includes all the information and history of
human beings, the self of a person can continuously exist in the minds of
descendants and ultimately in the cosmological principle. In relation to the
problem of hunpo, Zhu Xi praises Xie Liangzuo’s # K& (1050-1103)
assertion that “the ancestral spirit is my spirit.”46 Zhu Xi seems to think

44 Zhu, Zhuzi yulei, 3:50: “f, $402 5, ERA KA HM, SHBAERMT? B, R,
PRI A

In contrast to the cognition comprising the outer senses, “feeling ancestral hunpo’s coming”
(gange ##%) in sacrificial rites is experienced by an inner sense that internal /i causes
without sense perception.

Xie, Shangcai yulu, 1:16: “{HH5, M2 EHZHEM.” Xie also says that “if you want it to
be, then it exists. If you want it not to be, then it does not exist.” (Shangcai yulu, 1:30:
CEHNE, (FF, A8E, F4”) Zhu Xi comments as follows. Chen Houzhi’s question:
Although ancestors belong to the unified gi of Heaven-and-Earth, can it be gathered and
scattered because of descendants’ sacrificial rites? Answer: This is the meaning of
Shangcai’s assertion that “if you want it to be, then it exists. If you want it not to be,
then it does not exist.” It is entirely dependent on human beings. Guishen is originally
an extant thing. (Zhuzi yulei, 3:47: “Bifg 2 [, 2 KM —E4R, K TFHREEmMER? H,
BT LA, BEAR, G, AR, AR, 2RHTAR. R AGRYE.") Given that
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that Xie’s saying is in accord with his own thoughts regarding the problem
of ancestral hunpo’s arrival in sacrificial rites. However, Zhu Xi’s thoughts
on the advent of hunpo are particularly unique in that he sees cosmological
li as the foundation of the immortality of the self. He likely intends to extend
the significance of moral self-cultivation to a cosmological dimension.4’
Though the conception of the immortal self based on /i retains some
vagueness, Zhu Xi’s new insight and perspective is worth noting.48

5. Conclusion

I have tried to shed light on the substance of the mind and the immortal
self in relation to Zhu Xi’s guishen-hunpo theory. Under the influence of
naturalistic trends in the Song dynasty, Zhu Xi interprets guishen as
intelligible natural phenomena resulting from the two functions of gi. Hunpo
or guishen of the human being is no more than the most flourishing state
of jinggi (guishen). As the material substance of the mind comprised of g¢i,
hunpo reveals itself through the performance of the cognitive function. Zhu
Xi divides the function of Aumpo into two: the ability to think and consider
is hun and the capacity to memorize and discriminate is po. Since everything
composed of gi has a beginning and an end depending on the gathering and
scattering of gi, the mind also inevitably experiences birth and death.
However, the essential part or the original state of the mind is neither
hunpo nor the original substance advocated in Daoism and Chinese
Buddhism. Zhu Xi criticizes Hu Hong’s theory that the mind experiences
no birth or death for the reason that the mind is the functional aspect of

hunpo’s existence depends on human beings, Zhu Xi seems to postulate /i for the sake
of the immortality of the self, which bears an interesting similarity to Kant’s religious
postulation.

Interestingly, at the age of 67, Zhu Xi was immersed in the study of Zhouyi chantongqi
JA 5% [F% (The Seal of the Unity of the Three in Accordance with the Zhouyi), a book
related to xian fli immortals. However, although Zhu Xi was very interested in the method
of liandan >+ by which Daoists could transform their body into a very refined state of
qi, Zhu Xi ultimately denied this method. Until he died, he conceded the immortality of
the self based only on /i. On the relationship between the concept of humpo and xian
immortals, see Yu, “‘O Soul, Come Back!,”” 386-395.

48 Zhu Xi’s conception of the immortal self is distinct from selflessness in that it is based
on /i, in which all the information and history of a person will be memorized eternally.
However, it is not a permanent individual substance like the soul, but rather a principle
containing all the information in the universe. Therefore, it is unclear whether this
cosmological principle could be regarded as the “self” maintaining self-identity after death.

4
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the original substance as an ultimate reality, yet he never abandons the
concept of the original substance and the immortality of the self. He
reconstructs the concept of benti on the foundation of cosmological /li-gi
dualism, and then analyzes the mind according to the categories of original
substance and phenomenal function. All things can be analyzed into
substance and function, respectively indicating /i (cosmological principle)
and xiang (phenomenal affairs). Whereas xiang occurs through the
combination of both /i and gi, substance only refers to /i. In the same way,
the mind can also be categorized into substance and function, respectively
corresponding to xing (human nature) and ging (actual condition). Xing is
equivalent to /i, and ging is generated by the cognitive function.

Since all things composed of gi have a beginning and an end, the
material aspect of the mind cannot but perish someday. In contrast, since
the original aspect of the mind or the mind in itself (benti) is the
cosmological nature (/i), the original self is not mortal. Hunpo is mortal but
xing (li) is immortal, as it is the original substance of the mind. Grounded
on such an insight, Zhu Xi recommends that people should cultivate the self
from a universe-centered perspective. While justifying sacrificial rites for
ancestors based on his theory of /i-qi, Zhu Xi claims that a performer of
rites could feel the advent of ancestral sunpo if he shows the utmost sincerity
and respect to them. It does not imply that ancestral humpo return during
the ancestral rituals as an external entity, but instead that they appear in the
descendants’ minds, relying on /i.

Since /i contains all the information and history of the ancestors as well
as things and affairs in the universe, it can reproduce everything related to the
ancestors in a descendant’s mind. Ancestors’ arrival in rituals depends on their
descendants, and becomes feasible with a reliance on /i, which is the total
supervisor of the universe. Questions such as “what is the ultimate existence?”
and “who am I?” belong to perhaps the most crucial philosophical motif.
Despite some vagueness, Zhu Xi’s conception of the immortal self can be
regarded as a unique and creative perspective which probes those two questions.

M Submitted: 2017.05.14 / Reviewed: 2017.05.17-2017.06.07 / Confirmed for publication: 2017.06.07
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A Composite Centrality:
Interpreting Centrality within Zhu Xi's Zhongyong

Joep SMORENBURG

Abstract

Considered to be one of the most central concepts within the Zhongyong &, the
notion of the “Mean” or “centrality” (zhong ') occupies a key position within Zhu
Xi’s psychological and ethical thought. The term occurs several times in the opening
lines of the work, presented alternately as part of the semantic compounds zhonghe
W1 and shizhong W5+, Despite the distinct differences between the two instances
of zhong as they functioned within Zhu Xi’s reading of the text, recent approaches
have failed to provide a complete account of their relation, thereby hindering a full
understanding of the role of centrality within Zhu Xi’s psychological thought. It is
the aim of the current paper to elaborate upon and address this issue. In the first
section, I examine Zhu Xi’s reading of the phrase shizhong, providing evidence to
support Daniel Gardner’s recent suggestion that Zhu interpreted this instance of
zhong as an explicitly situational balancing of one’s emotional state. In the second
section, I address the relationship between zhong and he, demonstrating that Zhu
instead framed this instance of zhong as a primarily hypothetical ideal informed by
one’s inborn nature (xing 1), existing only prior to actual concrete practice. In the
third section, I argue that Zhu Xi maintained a strong thematic and perspectival
boundary between the two instances of zhong, in contrast with recent interpretations
of the term. While zhonghe was adopted to describe the hypothetical initial state
or “substance” (# #4) of one’s psychology in an abstract ontological sense, shizhong
reflected its application or “function” (yong H) within the concrete social world.

Keywords: Zhu Xi, centrality, the Mean, inborn nature, moral psychology
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1. Introduction

As the last of the Four Books (Sishu PU%) selected by Southern Song B 7R
era (1127-1279) scholar Zhu Xi “&# (1130-1200), the Zhongyong &
(Doctrine of the Mean) plays an important role in the exposition of Zhu’s
thought, with particularly close attention paid to the relation between
Principle (/i #2) and human nature (xing %), and their harmonious expression
in daily practice. Crucial to our understanding of this relationship is the
concept of zhong 1, variously translatable as “central” or “perfect balance”
and referring generally to a psychological state of emotional equilibrium.!
One of the textual passages most central to our understanding of the term
is found in Zhongyong section 2, which describes the attainment of zhong
by the gentleman (junzi & ¥) and introduces a certain temporal aspect to
this practice by including the modifier shi IK7.2 Within this context, shi can
impart two closely related but ultimately distinct meanings. The first may
be translated as “always” or “at all times,” implying that the word it modifies
(in our case zhong) possesses some durative or continuous characteristics.
The second possibility suggests a situational or timely aspect, usually
translated as “timely” or “according to circumstances.” While both Daniel
Gardner, and Johnston and Wang, cited above, have claimed to represent
specifically Zhu Xi’s interpretation, they translate shi rather differently.
Johnston and Wang provide a durative rendering: “The noble man’s central
and constant is his being a noble man and at all times central.”3 Gardner,
in contrast, opts for the situational reading: “The superior man . . . accords
with circumstances in finding the perfect balance.”*

We can reconcile the two interpretations either by positing that Johnston
and Wang’s “central” in itself already possesses the characteristic of
timeliness, or by assuming that Gardner’s “according with circumstances”
must be achieved at all times. However, Johnston and Wang have explicitly
denied this possibility.> Furthermore, this approach conflicts with other

I These particular translations have been suggested in Gardner, Four Books; Johnston and
Wang, Daxue & Zhongyong.

2 Zhu, Sishu zhangju jizhu, 18-19.

3 Johnston and Wang, Daxue & Zhongyong, 413: “BF2ZH i, B Fimkdh.”
4 Gardner, The Four Books, 113.

5 Johnston and Wang, Daxue & Zhongyong, 412.
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instances of zhong found in surrounding sections. The primary example of
this conflict is found in the preceding Zhongyong section 1, where zhong is
described in direct conjunction with “harmony” (ke #1).6 Gardner translates:
“Before pleasure, anger, sorrow, and joy have arisen—this we call perfect
balance. After they have arisen and attained due proportion—this we call
harmony.”” Johnston and Wang do not depart significantly from this
interpretation apart from rendering zhong as “the center.”8 Such a
psychological state, simply by virtue of it lacking any emotional expression,
must logically be static and unchanging until at least one emotion is expressed
to any degree. As such, this reading stands in clear conflict with the
situational aspect of zhong presented by Gardner in Zhongyong section 2.

The aim of this paper is to determine how Zhu Xi interpreted the phrase
shizhong W9, introduced in Zhongyong section 2, and its place within the
moral framework delineated in the text as a whole. To this end, I shall firstly
address the notion of shi, arguing that Zhu interpreted it as imparting a
timely characteristic upon zhong as a situational balancing of one’s emotions.
In the second section, I shall address the relationship between zhong and
he as they occur specifically in the preceding Zhongyong section 1,
demonstrating that Zhu framed this instance of zhong as a hypothetical ideal
informed by one’s inborn nature (xing %), existing only prior to actual
concrete practice. In the third section, I shall contrast these two readings
of zhong through a discussion of Zhu Xi’s theory on substance (# #%) and
function (yong H), ultimately arguing for a composite interpretation of
zhong; while the zhong in Zhongyong section 1 (as zhonghe) describes the
hypothetical initial state or “substance” of one’s psychology in an abstract
ontological sense, the second instance of zhong (as shizhong) instead
describes its application or “function” within the concrete social world.
Throughout the paper, I shall base myself primarily on Zhu Xi’s interlinear
commentary on the Four Books and the record of conversations between Zhu
and his disciples, entitled Zhuzi yulei 4&¥#581 (A Classified Collection of
the Conversations of Master Zhu).

6 Zhu, Sishu zhangju jizhu, 18.
7 Gardner, The Four Books, 111: “B&42 K%, fHrh, SimE i, sHam”
8 Johnston and Wang, Daxue & Zhongyong, 407.
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2. Zhong as a Situational, Social Balance

As the most explicit point of contention between the available
English-language translations of the phrase shizhong, the modifier shi
presents a suitable point of departure for our inquiry. Apart from the two
renderings of the phrase by Johnston and Wang, and Gardner, cited
previously, both of whom claim to represent specifically Zhu Xi’s
interpretation of the text, virtually all other English-language translations of
the Zhongyong indicate a preference for Johnston and Wang’s durative
interpretation of ski, although it must be noted that none of these claim to
represent Zhu. James Legge, for example, has translated shi as “always,”
Wing-tsit Chan as “at any time,”10 Ames and Hall as “constantly,”!! and
Andrew Plaks writes “at all times.”12 While Plaks has rightfully noted the
importance of a correct understanding of the term shi, his insistence that
a “significant number of modern commentators” oppose the durative
interpretation remains unsubstantiated;!3 among previously published
translations, besides that of Gardner, only Jeffrey Riegel has opted for the
situational reading by translating the term as “timely.”!4 Indeed, Gardner
correctly makes the exact opposite claim: the durative translation “at all
times” is the most popular choice among recent publications.!5 It is perhaps
because of the commonality of this interpretation that Johnston and Wang
assert that “Zhu Xi clearly takes shi f to indicate ‘at all times’ rather than
‘in a timely way’,” without offering any further substantiation of this claim,
other than the content of the translation itself.16

At this point we may turn to other traditional commentators of the
Zhongyong, among which arguably the most notable are the works by Zheng
Xuan ¥% (127-200) and Kong Yingda fL#HiE (574-648), both recorded in
the Qing & era (1644-1911) collection Shisanjing zhushu -+ =£EH
(Annotations and Interpretations on the Thirteen Classics) and fully
translated by Johnston and Wang.17 They have rendered Kong Yingda’s

9 Legge, The Chinese Classics, 386.

10 Chan, 4 Source Book in Chinese Philosophy, 99.

11" Ames and Hall, Focusing the Familiar, 90.

12 Plaks, Ta Hsiieh and Chung Yung, 26.

13 Plaks, Ta Hsiieh and Chung Yung, 82 n2.

14 Riegel, “The Four ‘Tzu Ssu’ Chapters of the Li Chi,” 210.
5 Gardner, The Four Books, 113.

6 Johnston and Wang, Daxue & Zhongyong, 412.
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comments as follows: “[H]is mind acts and at all times is in the center. That
is to say, neither in joy nor in anger does he go beyond moderation.
Therefore, it says ‘he is a noble man and at all times in the center’.”!8
Translating shi as “at all times,” this rendering is identical to their translation
of Zhu’s reading cited above. However, seemingly refuting this observation,
they note in their accompanying comments that Kong Yingda here instead
proposed a situational reading of shi, described alternatively as “at the proper
time.”19 It is therefore puzzling that they maintain the same translation for
both Kong Yingda and Zhu Xi, despite the supposed differences between
them. Fortunately, we can deduce from Kong’s other commentaries that he
indeed maintained a situational reading of shi. For example, commenting on
the identical phrase shizhong Wi+ used in connection with the hexagram
meng % in the Zhouyi Ji %5 (Changes of the Zhou), Kong states: “If you
practice the way of progress at the proper time, then you will attain the
Mean. This is why it reads shizhong.”20 In this passage, the phrase yushi
T unambiguously refers to a specific, situationally defined point in time.
As such, Kong Yingda presents a clear commentarial precedent for a
situational reading of shi.

That the translations of Gardner, and Johnston and Wang, provide such
conflicting interpretations of ski, is in no small part due to the ambiguity
of the language found in Zhu Xi’s interlinear commentary on Zhongyong
section 2. Essentially reproducing the main text phrase but with more
elaborate wording, Zhu states:

The reason why the gentleman can practice the Constant Mean is because
he possesses the virtues of a gentleman, and he is furthermore capable of
suishi BEWF resting in [the state of] the Mean.2!

The main source of ambiguity lies in Zhu’s choice to reproduce the main
text character shi [j using suishi F&FF which, although more elaborate, also
shares the original’s ambiguity and can either mean “at all times” or “as
times or circumstances dictate.”

17 For the source text, see Kong, Liji zhengyi, 52:1422-1424.

18 Johnston and Wang, Daxue & Zhongyong, 227: “UATMIRG i rh, S RABATH, M=H T
g,

19 Johnston and Wang, Daxue & Zhongyong, 224.

20 Kong, Zhouyi zhengyi, 1:38: “FFLAFIEATZ THE, AFPE. fmmdhd.”

21 Zhu, Sishu zhangju jizhu, 19: “HT2Z bl iihgs, UHAETZHME, 10 AR LUE b .
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One clue for the proper translation of suishi can be found in connection
with Zhu Xi’s commentary on Mengzi &%+ 5B.1, where Mencius states that
“Confucius was the shi one among the sages.”?2 In his interlinear comments
on this section, Zhu emphasized the situationally appropriate or timely nature
of Confucius’ social behavior, suggesting a distinctly situational reading of
shi: “Confucius took up office, stopped, took his time, or hurried forth; in
each case it was as it should be.”23 Particularly significant for our present
purposes is that Zhu explicitly connected this situational instance of shi to
the usage of suishi in his Zhongyong commentary, in an exchange with an
unnamed disciple recorded in the section of the Zhuzi yulei dedicated to
passage 5B.1 of the Mengzi. The exchange goes as follows: “Someone asked:
‘That Confucius attained the Mean in a shi fashion, is this what is meant
by “to suishi attain the Mean”?’ [Zhu Xi] said: It is.”’24 Zhu’s affirmation,
together with the preceding observation that this instance of ski is indeed
used in a situational sense, explicitly demonstrates a similarly situational
reading of shi and suishi in Zhongyong section 2 and its commentary
respectively.2> By extension, it follows that zhong is something that can
change according to circumstances.

One final challenge to this interpretation is the combination of zhong
with yong J# into the compound term zhongyong, mentioned in the same
sentence as shizhong in Zhongyong section 2 and rendered as “Constant
Mean” in the translation cited earlier. Commenting on the term, Zhu cites
his predecessor Cheng Yi F£EH (1033-1107): “To be unchanging is called
yong.”26 If yong imparts on zhong the characteristic of “unchanging,” then
this directly supports the durative reading of shizhong and discredits the
situational interpretation. In the first analysis, this view is supported by Zhu’s
subsequent interpretation of yong as “regular” (pingchang V). “The yong
of zhongyong means ‘regular.’” What is meant by ‘regular’ is how the
Principle of things should be without peculiarities.”??7 However, what Zhu

2!
2

¥

Zhu, Sishu zhangju jizhu, 315: “fL7HZB#HH.”

Zhu, Sishu zhangju jizhu, 315: “fLFAEAGE, &5

24 Zhu, Zhuzi yulei, 58:1366: “fi, fL-FHsHh, Fragbarsmh&? H, 4.

25 One further piece of evidence for this reading is provided in a letter dated 1168 which
was addressed to Fan Bochong 715, where Zhu Xi noted: “When we speak of something
from the perspective of its passing vicissitudes and impermanent nature, we say it is shi”
(BB EE NS, 2. See Zhu, Huian xiansheng Zhu wengong wenji (hereafter
Wenji), 39:1773. As I note further below, while it remains plausible that Zhu Xi meant
that these changes should always be observed, this was not his main point.

Zhu, Sishu zhangju jizhu, 17. See also Cheng and Cheng, Er Cheng ji, 100: “A 52 FH#.”
27 Zhu, Zhuzi yulei, 62:1484: “hjfi2 )i, P, Fral Ve, HEE R Sahsd.”

[
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here proposes is not that a behavior is “regular” or unchanging in itself, but
rather the ideal or Principle (/i #) that informs it.

Accordingly, directly following the preceding statement, Zhu qualifies
his understanding of pingchang by citing the occasionally deviant yet ideal
behavior of the sage kings: “Yao abdicated and Shun accepted the throne,
and Tang banished [King Jie] and Wu attacked [King Zhou]; although these
were abnormal events, they were precisely as they should have been.”28 In
other words, yong refers not to the unchanging or durative nature of a
behavior in itself, but rather to its correspondence with a predetermined ideal.
This ideal is itself unchanging, but allows for situationally changing attitudes
when expressed in the real world. I shall examine this predetermined ideal
or Principle more closely in the next section; for now it suffices to note
that this use of yong supports a situational reading of shizhong. Furthermore,
Zhu Xi’s repeated emphasis on the concrete, real interactions of individuals
within the social world suggests that he conceptualized shizhong chiefly in
terms of personal interaction.29 It is on this point that his interpretation of
the term shizhong contrasts sharply with that of the related notion of
zhonghe, which he instead approaches through the lens of natural
psychology. I will discuss this more closely in the next section.

These observations deviate not only from the durative translations
presented by Johnston and Wang, but also from the findings of, for example,
Cheng Chung-ying and Julia Ching, who have discussed the term exclusively
as a constant, unexpressed state of emotional equilibrium.30 Contrarily, it
appears to me that Gardner’s interpretation of the phrase shizhong as “he
accords with circumstances in finding the perfect balance” is most consistent
with Zhu Xi’s views. While one could still rightly maintain that this

28 Zhu, Zhuzi yulei, 62:1484: “ZE5fiifz, gk, MEFRE, RELEE WL

29 This chiefly practice-oriented or “social” approach toward shizhong is corroborated in
several personal letters composed by Zhu Xi. In an undated letter addressed to Cheng Yunfu
Ak, for example, Zhu noted: “What is meant by ‘undertaking affairs’ is to order oneself
inwardly and to respond to things externally; only when inner and outer are both accounted
for to the fullest extent, can one be without regret. This is precisely why the ancients valued
shizhong” (FTafi75i#, WUURC, SPCLREY), WAMRG, JImT MM, & AFT s hag, jl). See
Zhu, Wenji, 41:1861, 22:1774, and 54:2583.

30 To be clear, I do not aim to contest these particular readings in full; as I will demonstrate
in the following section, these interpretations are certainly applicable to the case of zhong
and he (“harmony”) in Zhongyong section 1. However, in juxtaposition with the timely
shi of Zhongyong section 2, the durative reading of zhong does not hold. My argument,
then, is that Zhu Xi distinguished carefully between the two instances of zhong. It must
be noted that Cheng Chung-ying does not claim to represent Zhu Xi’s views. See Cheng,
New Dimensions of Confucian and Neo-Confucian Philosophy, 246-249; Ching, “Chu His
on Personal Cultivation,” 276-279.
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emotional balance should at all times be adjusted to one’s circumstances,
this was not Zhu’s main point. His primary emphasis lay instead on the
situational sense conveyed by shi. As such, despite their insistence to the
contrary, Johnston and Wang’s rendering of the phrase as “at all times
central” misses the main point.

3. Zhong as Durative, Latent Balance

As I have already mentioned in the introduction, the interpretation of terms
such as zhong is heavily dependent on context and contradictions may therefore
arise between various instances of a term even within a single text. Indeed,
the implications of the preceding discussion, namely that zhong possesses a
certain timely or situational characteristic, are challenged by statements found
in Zhongyong section 1. The relevant portion of the main text reads:

When [the four emotions of] pleasure, anger, grief, and joy are not yet
stirred, this is called the Mean (zhong ). When [these emotions] are
stirred to exactly the right degree (zhongjie i), this is called harmony
(he #i1).31

This section explicitly distinguishes between two separate emotional states
and implies a third one. The first emotional state, labeled zhong, is
characterized by the absence of any emotional stirring or expression. As I
have mentioned in the introduction, such a psychological state must logically
be static and durative until at least one emotion is expressed to any degree.
When this is done to “exactly the right degree,” one attains the second
emotional state labeled “harmony” (ke). The third emotional state, wherein
one’s emotions are expressed but not to the correct degree, is only implied
and remains unelaborated.32 In the first analysis, this reading of zhong (as
zhonghe) as a static and unchanging emotional state stands in clear conflict
with the situational zhong (as shizhong), as introduced in Zhongyong section
2. Whereas the latter zhong allows for timely change in accordance with
one’s circumstances, the preceding section 1 states that such dynamism is
reserved for the emotional state of he and an undisclosed third state.

31 Zhu, Sishu zhangju jizhu, 18: “HRRLEZ K4, W2 H, EimEHE, Hzm”
32 Zhu Xi discussed the specifics of this third state in a letter addressed to Xu Yanzhang
#E%E in 1191. See Zhu, Wenji, 54:2583.
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In light of their earlier disagreement with regards to shizhong in
Zhongyong section 2, it is interesting to note that both Gardner, and Johnston
and Wang, offer very similar translations of Zhongyong section 1, and in
their comments on this section they both explicitly refer to zhong and he
as different emotional states.33 Regarding these two states, they seem to
agree that zhong denotes the (logically unchanging) state of emotionlessness.
Furthermore, although one might suggest that this zhong might actually be
a completely different term from shizhong discussed earlier, this is not
reflected in their translation. Gardner maintains “perfect balance” for both
instances of the term, while Johnston and Wang use the nominal variant “the
center” for the first instance and the adjectival “central” for the second. The
result is an uneasy tension in both translations. Johnston and Wang’s durative
translation of both instances of zhong is internally consistent, but appears
irreconcilable with Zhu Xi’s theory on emotional expression. For example,
criticizing the Tang J# era (618-907) Buddhist-inspired scholar Li Ao Z=#
(772-841) Zhu noted: “When Li Ao spoke about ‘returning to one’s nature,’
he was correct; but when he said to ‘extinguish one’s emotions [italics mine]
to return to one’s nature,” he was incorrect. How could one extinguish one’s
emotions!”34 In the case of Gardner, the tension is instead internal to the
text. While his comments state explicitly that he reads the zhong in section
1 in a durative sense and the zhong of section 2 in a situational sense, he
does not address the nature of the contrast between them.

Unlike the internally consistent translation of Johnston and Wang, Zhu
Xi explicitly recognized a distinction between the two kinds of zhong:
“Zhong contains two meanings. There is the zhong that is not yet expressed,
and there is the zhong that changes according to the circumstances.”35 To
paraphrase, Zhu Xi saw a critical difference between the durative zhong of
Zhongyong section 1 and the situational zhong of section 2, while
simultaneously suggesting a relation between the two terms as parts of a
broader, composite term. In order to further understand this relationship, we

33 Gardner, The Four Books, 111; Johnston and Wang, Daxue & Zhongyong, 407.

34 Zhu, Zhuzi yulei, 59:1381: “Z=@EMEAIE, =3k MEYE, RIFE. B alid.” Zhu Xi made
note on several occasions of his opposition to what he considered the Buddhist approach
to emotional expression. In a letter addressed to Xu Yanzhang 2% in 1191, he noted:
“To act when you should act, and to attain zhong to precisely the right degree when doing
so, this is simply not the same as the ‘constant stillness’ prioritized by [the Buddha]
Sakyamuni” (E#)fis), b, R R HREEE). See Zhu, Wenji, 54:2583.

35 Zhu, Zhuzi yulei, 62:1480: “rh& =%, AR, HhERZH.”
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must first examine the “zhong that is not yet expressed” as it occurs together
with he in Zhongyong section 1. Zhu commented:

Pleasure, anger, grief, and joy are emotions. When these are not yet
expressed, then it regards inborn nature, which does not deviate or tend
towards any specific direction; this is why we call this zhong. When [the
emotions] are expressed and they all attain their due degree, then they are
correct and they are completely free from any perversions; this is why we
call this he.36

Providing a compact account of man’s psychological condition, Zhu Xi
described zhong and he using two separate but closely interrelated pairs of
keywords, namely inborn nature (xing ) and human emotions (ging 1%),
and “not yet expressed” (weifa #%%) and “already expressed” (fa % or yifa
#%). According to Zhu, xing is inextricably linked to the notion of Principle
(li #). In his Zhongyong commentary, Zhu described Principle as the
universal pattern underlying all things: “Heaven transforms and creates all
the ten-thousand things through yin and yang and the five phases, using vital
energy to give shape to form, and Principle is also bestowed on all things;
it is like an order or an instruction.”37 Serving as a directive from Heaven,
Principle normatively determines the way things should ideally run their
course, and so represents the source of the chief virtues of benevolence (ren
{~), righteousness (yi ), propriety (/i #8), and wisdom (zhi %) in
humankind. When this Principle is applied to human beings, it is
alternatively referred to as xing P£. As Qian Mu $§#2 has rightly pointed
out, this is a distinction in name only; for Zhu, the emphasis lay chiefly
on their identical function as ideal patterns of how individuals should
compose themselves.38

As an ideal pattern of behavior imparting solely the possibility of
virtuous conduct, xing lacks the active capacity of exercising virtue in itself;
its mode of expression is through the emotions or ging. In order to distinguish
between the latent and ideal character of xing and the active and necessarily
situational character of ging, Zhu categorized them as the potential “not yet
expressed” (weifa) and the situational “already expressed” (yifa) respectively,

36 Zhu, Sishu zhangju jizhu, 18: “H#R3E%%, b, HAR%E, AMEH, MAMRG, SEEZH. &P,
2 IEW, METaRR, WMEEZ .

37 Zhu, Sishu zhangju jizhu, 17: “RKUFEEHATAAED), FUARHE, MRS, Hdadd.”

38 Qian, Zhuzi xin xuean, 2:31.
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while simultaneously stressing their inextricable relationship: “Benevolence
pertains to nature, while love is its emotion. The emotion, then, is when it
is expressed in practical use; nature refers to when it is not yet expressed.””>9
As Thompson has similarly argued, this xing-ging system is characterized by
opposition as well as inextricable complementarity: xing requires ging to be
expressed in the real world, while ging derives its content and direction from
xing.40 However, because actual emotional expression is not always perfect,
the system requires a third factor to guarantee the proper complementarity
between xing and ging, namely the heart-mind (xin :(»). It is on this point
that Zhu Xi declared his indebtedness to Zhang Zai 5k (1020-1077), whom
he understood to have proposed that “the heart-mind unites inborn nature and
emotions.”#! Emotional expression is supposed to be tailored to one’s
circumstances, and it is up to the heart-mind, representing man’s conscious
and intelligent faculties, to properly assess the requirements of each situation.

Unfortunately, Zhu Xi did not clarify what such a proper measure
actually entailed. When someone asked about ke or “harmony,” Zhu
responded rather cryptically: “Suppose something requires me to be five
parts happy, yet I am seven or eight parts happy, then I transgress the proper
measure; yet if I am three or four parts happy, then I fall short.”42 What
is clear, however, is that Zhu analyzed the conjunction of zhong and he in
section 2 primarily from the perspective of human psychology, discussing
zhong in terms of latent inborn nature and he in terms of situationally
adjusted emotionality.43 This is in stark contrast with our preceding
discussion of shizhong, which Zhu approached using decidedly more
concrete examples of interpersonal social interaction, citing for example the
actions of Confucius and the sage kings. I will address this contrast more
closely in the following section.

39 Zhu, Zhuzi yulei, 20:464: “{-tEt, 4. BB, thERHEARE”

40 Thompson, “Opposition and Complementarity in Zhu Xi’s Thought,” 159-161.

41 Zhang, Zhang Zai ji, 374: “U#itkE#H.” For the reverberation of this maxim in Zhu’s
own phraseology, see Zhu, Zhuzi yulei, 4:67: “U#itEfE.”

42 7Zhu, Zhuzi yulei, 62:1516: “tnigH& A5, AR EL/\G, ERIEIE, E=005, (A K.

43 This markedly “naturalist” perspective, characterized by Zhu Xi’s choice to address the
conjunction of zhong and he almost exclusively in terms of inborn nature and emotions,
can similarly be observed in his other writings. In a letter addressed to Hu Guangzhong
iR in 1172, for example, Zhu explained: “Now, ‘the Mean’ (zhong) is used to describe
the virtue of inborn nature (xing) and to picture the essence of the Way. [Contrarily],
‘harmony’ (he) is used to articulate the correct state of the emotions (ging) and to make
manifest the function of the Way” (Zih#, ArbUiRMEZ flimfiE 2 8. fs, Brblabf 2 Eims
B2 ). See Zhu, Wenji, 42:1903. Similar examples can be found in Zhu, Wenji,
32:1418-1421 and 40:1843-1844.
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One final point worthy of note is that when Zhu discussed ziong and
he in the context of Zhongyong section 1, there appears to be a correlation
between the situational /e of section 1 and the similarly situational shizhong
of section 2, to the point that one might suggest that they are synonymous.
Zhu indeed appears to have read both terms equally as a situationally
determined balancing of one’s emotional state. Chen Chun B (1159-1223),
Zhu’s occasional disciple, unambiguously supported this claim: “There is the
zhong that is already expressed. . . . This zhong is precisely what is called
he.”44 Zhu Xi himself used the identical phrase “the zhong that is already
expressed” in a description of the situational shizhong of section 2: “The
zhong that is already expressed is shizhong; it is what is meant by ‘to exactly
the right degree’.”#5 The final phrase is crucial: although Zhu did not
explicitly mention /e, the phrase “to exactly the right degree” refers directly
to the definition of 4e found in Zhongyong section 1. This is not an entirely
novel insight, as Johnston and Wang made a similar suggestion in their
appendix entitled “Terminology.”46 However, they failed to explain how this
zhong-he relation functioned within Zhu Xi’s broader philosophical
framework. Even more puzzling is the contradiction thereby created within
their own translation, considering they originally insisted on translating the
shizhong of section 2 in a durative and thus static sense; it remains unclear
how the situational /e of section 1 can be directly equated with the (as they
claim) durative zhong of section 2. In the following section, I shall further
examine the precise relation between sections 1 and 2 of the Zhongyong,
arguing that Zhu did not actually see he and shizhong as interchangeable
synonyms, but rather as thematically related yet functionally distinct terms,
each applied to different contexts.

4. A Composite Zhong

One way of understanding Zhu Xi’s views on Zhongyong section 1, which
introduced the latent “not yet expressed” variant of zhong and its “already
expressed” counterpart /e, is to rely on his theory of “substance” (¢ #%) and
“function” (yong Hl). In his exposition of the terms, Stanislaus Lokuang has
pointed out that substance and function played essential roles in Zhu’s theory

44 C. Chen, Beixi ziyi, 2:48: “C#z . . . . WHhRIFEEAE.”
45 Zhu, Zhuzi yulei, 62:1510: “Clgzvh, BIRsh, spaiz g,
46 Johnston and Wang, Daxue & Zhongyong, 546-547.



Joep SMORENBURG / A Composite Centrality 79

of metaphysical structure, utilized to account for the relationship between
Principle, or “things as they should be,” and their actual functioning after their
manifestation in the material world.47 As such, the commonly used translation
of “substance” for # can be misleading, for its primary emphasis lies not on
the substantial or physical nature of a thing but rather on the predetermined
possibility of its manifestation in a specific way. Complementarily, the way
in which a thing is actually manifested or utilized, then, pertains to function.
Substance and function are inextricably related: substance can only be
meaningfully manifested in the real world through its related function, while
function in turn requires substance for its content and direction. Zhu himself
used the example of the virtue of benevolence (ren 1=) and its accompanying
emotion of compassion (ceyin HIfZ) to illustrate this: “Benevolence is inborn
nature, while compassion is emotion. . . . Inborn nature is substance, while
emotion is function.”8 In the Zhuzi yulei, Zhu explicitly linked this to our
preceding discussion of zhong and he, which we similarly interpreted in terms
of inborn nature and emotional expression: “Speaking of zhong in relation to
he, then zhong is substance while fe is function.”#® While ziong refers to
the substance or latent potential of perfectly balanced emotional expression,
its application in the real world, to the level of &e or perfect harmony based
on one’s circumstances, pertains to function only. Although both terms are
inextricably linked through a shared theme, in application they are divided
and restricted to the metaphysical and the concrete world respectively.
This is not a novel way of accounting for zhong and ke in section 1;
it has indeed been suggested, although not so elaborately, by both Gardner,
and Johnston and Wang.50 What has remained undiscussed, however, is that
the application of Zhu’s substance-function framework is not limited to
Zhongyong section 1, but can similarly be applied within section 2, and, as
I will demonstrate later, more generally between the two sections in their
entirety. As Zhu himself noted, the substance-function relation is quite different
when applied to the shizhong of section 2. Discussing this section in terms
of zhong and yong J& (not to be confused with yong H “function”), which
we described in our first section as referring to constant Principle, he stated:

47 Lokuang, “Chu Hsi’s Theory of Metaphysical Structure,” 61-64.

48 Zhu, Zhuzi yulei, 5:91: “I-kd1, JURERHH. . . . MR, HRA

49 Zhu, Zhuzi yulei, 63:1522: “LLrAIT &, RIdh#a8, MgH.”

50 Gardner, The Four Books, 111; Johnston and Wang, Daxue & Zhongyong, 546. The same
observation, with largely equal elaboration, has furthermore been made by some scholars.
See Chan, Chu Hsi: New Studies, 412; L. Chen, “Zhu Xi Zhongyong zhangju ji qi ruxue
sixiang,” 6-7; and Ching, “Chu Hsi on Personal Cultivation,” 279.
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Speaking of zhong in relation to yong, then the situation is reversed again,
so that yong is substance and zhong is function. This is what was meant when
Yichuan [Cheng Yi] said: “Zhong is the proper Way of the realm, while yong
is the established Principle of the realm.” This zkong, then, is shizhong.5!

In contrast with the durative zhong of zhonghe, which Zhu labeled substance,
the situational zhong of zhongyong (and, by extension, shizhong) is instead
labeled function. Put differently, whereas in Zhongyong section 1, zhong
served as a referent to the initial, potential substance of one’s inborn nature,
section 2 instead focuses primarily on the functional application of this
emotional potential to one’s ever-changing social circumstances. In the first
analysis, this appears to corroborate Chen Chun’s aforementioned claim that
the term “harmony” (he) used in section 1, interpreted as a functional
expression of a potential substance, is in fact identical to the phrase shizhong
used in section 2. The direct follow-up in the Zhuzi yulei passage cited above,
however, indicates that the terms were related in theme only: the contexts
to which they may be applied appear to be strictly separated. Zhu explained:

Speaking of it in terms of inborn nature and emotions, then we call it
zhonghe. Speaking of it in terms of ritual and rightness, then we call it
zhongyong. Their essence is one and the same. . . . Speaking of zhongyong
in relation to zhonghe, then zhonghe furthermore serves as the substance
while zhongyong is function.>2

It has become clear that ‘“zhong contains two meanings,”S3 functioning as a
composite term of which both halves refer to a similar “essence” (shi %),
namely the implication of inborn potential and its situational manifestation.
However, Zhu interpreted the two Zhongyong sections that introduced these two
meanings from substantially distinct perspectives, relating each to different
aspects of his overarching metaphysical and psychological framework. What the
above citation suggests is that while Zhu indeed applied the substance-function
dichotomy separately within both sections, in each section he ultimately
emphasized only one specific side. With regards to zhonghe as introduced in

51 Zhu, Zhuzi yulei, 63:1522: “PAr3biTm &, R SXyrigisk, /e, s, wilz, hERFZIE
B, fER T2 e, 2t thpandms.

52 Zhu, Zhuzi yulei, 63:1522: “UINEE S 2, S22 M. DR S, B2 PR, Hi—h. ... DA
SRR, AR RS, PR SR

53 Zhu, Zhuzi yulei, 62:1480: “ihif —3%.”
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section 1, Zhu referenced substance-function to distinguish between latent xing
and applied ging. However, by classifying the section in its entirety as latent
substance, Zhu’s implied argument seems to be that both inborn nature and the
emotions pertain first and foremost to the natural psychological capacities innate
to the individual. Put differently, Zhu appears to have argued that the
conjunction of zhong with he in section 1 was meant to be related chiefly to
the natural, inborn aspect of man’s individual psychology, without reference to
its social manifestations.54

On the other hand, in Zhu’s understanding of Zhongyong section 2,
which he classified in its entirety as function, the emphasis shifted to the
other side. Although he recognized a similar substance-function relation
between zhong and yong within the passage, the focus lay ultimately on the
functional perspective of how the individual behaved in concrete social
situations, governed by propriety (/i ) and expressions of righteousness (yi
#¢), and exemplified by the concrete actions of Confucius and the sage kings,
as described above. We can furthermore recognize this shift in emphasis in
the way that both sections introduce their subject. In section 1, zhong and
he are presented as concepts in the abstract; as grammatical subjects within
the section, they are simply furnished with certain ontological definitions
without actually being contextualized. As such, they represent the inborn or
latent substance of man’s psychology. Section 2, on the other hand,
approaches the matter from the viewpoint of the “gentleman” (junzi 7 ¥)
who, as a concrete social actor tasked with exercising the situational Mean,
represents its functional application within the real social world.55 At this
point, then, we can conclude that Chen Chun did not accurately interpret Zhu
Xi when he equated the /e of section 1 directly with the shizhong of section
2. While Zhu related /e chiefly to his theory on man’s psychological nature,
shizhong was interpreted from the perspective of concrete social interaction.

5. Conclusion

Close examination of Zhu Xi’s writings has indicated that, contrary to what
Johnston and Wang have suggested, Zhu interpreted zhong as a composite

54 As noted previously, this “naturalist” perspective is corroborated by several personal letters
composed by Zhu Xi. See Zhu, Wenji, 32:1418-1421, 40:1843-1844, and 42:1903.

55 As I noted above, this practice-oriented approach toward shizhong is corroborated in several
of Zhu Xi’s letters. See for example Zhu, Wenji, 22:1774, 41:1861, and 54:2583.
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term containing two closely related but functionally distinct meanings, each
applied to different contexts. Drawing clear connections with his broader
psychological and metaphysical framework, Zhu Xi distinguished the
hypothetical initial state of man’s psychology from its application within the
concrete social world. As one’s social environment is marked by continuous
change and its demands of emotional expression may change from one set
of circumstances to the next, the latter interpretation of zhong, exemplified
by our problematic phrase shizhong, must necessarily be situational. As such,
Daniel Gardner’s rendering of Zhongyong section 2 as “[tlhe superior man

. . accords with circumstances in finding the perfect balance” achieves the
most truthful representation of Zhu Xi’s view.5¢6 The conflict that
consequently arises within Gardner’s translation between this situational
reading of zhong (as shizhong) and the durative reading of zhong (as zhonghe)
introduced in the preceding Zhongyong section 1, is resolved when we take
into account Zhu Xi’s metaphysical framework of substance (#) and function
(yong). Owing to the observation that in Zhu’s view substance and function
are mutually dependent for their meaningful operation and thus inextricably
linked, both sections of Zhongyong ultimately relate an identical “essence”
of zhong, namely a properly balanced emotional state informed by one’s
Principle-endowed inborn nature. For Zhu Xi, however, both sections address
this matter from different perspectives, each related to different aspects of
his overarching metaphysical and psychological framework.

B Submitted: 2017.06.08 / Reviewed: 2017.06.14-2017.07.11 / Confirmed for publication: 2017.07.11

56 Gardner, The Four Books, 113.
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The introduction of Zhu Xi’s £# Xiaoxue /% (Little Learning) opened up
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1. Introduction

The Four Books and the Five Classics (Sishu Wujing VU 714%) are core texts
in Confucian philosophy. They had been introduced in the Korean Peninsula
during the Three Kingdom Period (57 BCE-668 CE) and became essential texts
in both scholarship and official examinations in ancient Korea. By the Joseon
A dynasty (1392-1910), official regulation took the form of the Seonggyungwan
F46E, the foremost national educational institution, focusing students on these
texts for royal examinations and moral enhancement. By the late Goryeo =i
period (918-1392), with the introduction of texts such as Xiaoxue /M2 (Little
Learning), Jiali %14 (Family Rituals), and Jinsi lu #T/85% (Reflections on Things
At Hand), Neo-Confucian philosophy had become mainstream among scholars.
The promotion of the Xiaoxue also motivated reflection on scholarly approaches
to Confucian knowledge.

Early in the Joseon dynasty, scholars in service motioned for the
inclusion of the Xiaoxue as an essential text in the Seonggyungwan’s
hangnyeong %4 (code of conduct), aiming at securing the Xiaoxue’s place
alongside the Four Books and Five Classics. Moreover, through the
“Nongmyeong” #t4 (recording names) examination, understanding of the
Xiaoxue became a prerequisite for further candidacy in royal examinations,
making exposure to it essential for scholars. Throughout the Joseon dynasty,
the Xiaoxue was revered among the literati. However, despite these
substantial official endeavors, the policies implemented failed to live up to
their designed purposes.

Nationwide popularization of the Xiaoxue relied on the efforts of local
scholars. Other than regulations implemented by local officials, Confucian
masters such as Yi Hwang Z=#% (1501-1570) and Yi I ZE3H (1536-1584)
reconstructed their approaches to Confucian philosophy, sound influence of
which even reached remote areas like Jeolla-do 4=4Ei& and Gyeongsang-do
JEiE. Their approach, implemented through local school regulations,
instituted the Xiaoxue as the standard for scholarship and propriety,
advocating for moral cultivation through daily practice. This changed the
emphasis of scholarly learning from career orientation to personal cultivation,
and undermined the narrow perception of the Xiaoxue as a mere stepping
stone to officialdom. Doctrines that stemmed from the Xiaoxue became
internalized as the objective standard of the ideal moral person.
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2. The “Nongmyeong” Examination System

Joseon scholars mostly joined officialdom through the royal civil or military
examinations which took place once every 3 years. For civil examinations,
the candidates must compete through the preliminary, the semi-final, and the
palace examinations, each of which involved three rounds: initiatory,
intermediary, and final. During the preliminary exam, candidates were
expected to compose essays in response to two questions. The first question
was chosen out of four based respectively on the Four Books: Daxue K=
(Great Learning), Zhongyong ")# (Doctrine of the Mean), Lunyu &G
(Analects), and Mengzi #:F (Master Meng). The second question was chosen
out of five based respectively on the Five Classics: Yijing %% (Book of
Changes), Shijing %% (Book of Songs), Shujing &#¢ (Book of History),
Liji #8750 (Book of Rites), and Chungiu FFK (Spring and Autumn Annals).
The semi-final tested recitation and interpretation of seven of the above listed
texts, with the Liji and the Chungiu excluded.! Candidates could also take
the annual national preparatory exam, of which the first 100 shortlisted would
be admitted to the Seonggyungwan in preparation of the civil examinations
upon completion of study. Similar to the royal civil examination, the
two-round preparatory exam leaned heavily on the classic texts.

In terms of the civil examination and its classics-based orientation, the
examination system of the Joseon dynasty accords generally with the
preceding Goryeo royal examination system. However, with the arrival of
Zhu Xi’s 4= Neo-Confucian philosophy during the late Goryeo period,
Joseon introduced the “Nongmyeong” examination as a qualification test,
focusing on Zhu Xi’s Xiaoxue and Jiali.2 In 1407 (7th year of King
Tacjong’s K75 reign), Gwon Geun #£ifr filed a memorial to the throne,
highlighting the significance of the Xiaoxue in educating on morality and
social ethics. The lack of exposure to this book among contemporary scholars
was, according to Gwon Geun, far from acceptable. Official instructors at
central and regional levels, he proposed, should therefore make study of the
Xiaoxue mandatory, on which the authorization of the ‘“Nongmyeong”
qualification should be predicated. Upon such authorization by the
Seonggyungwan, candidates may then be permitted to proceed to the second
round of the national preparatory exam.3 As a major reference for royal

1 D. Jo, Daejeon hoetong, 305-307.
2 D. Jo, Daejeon hoetong, 309.
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examinations, the Xiaoxue played a key role in the proliferation of Zhu Xi’s
Neo-Confucianism during the Joseon dynasty. As a consequence of the
“Nongmyeong” examination system, literati who aspired to officialdom
collated and refreshed Confucian thoughts, while keeping up to date with
trends brought through cultural exchange with China.

The promotion of the Xiaoxue as a Confucian must-read in Joseon could
not be achieved without rigid execution of the examination policy. However,
shortly after the “Nongmyeong” was introduced, the examination became
little more than a formality. By the beginning of King Sejong’s 5% reign
(1418-1450), the “Nongmyeong” qualification could already be attained
without sitting for the examinations. Complaints were even filed when some
candidates failed to acquire the authorization. In 1423 (5th year of King
Sejong’s reign), Tak Sin H4H proposed tightening supervision over
“Nongmyeong” authorization.# Measures of supervision were taken but failed
to reach adequate depth. By the beginning of King Jungjong’s 5% reign
(1506-1544), abuse of power had become common among supervisors.> Only
one failed candidate had been officially recorded, evidencing the degree of
corruption and degradation. Scholarly officials cite the neglect of the Xiaoxue
in the secondary rounds of the preparatory examinations as a cause for its
declining importance as an essential text, but their proposal for its inclusion
was dismissed by the king.6 “Nongmyeong,” intended as an official filter for
promoting and testing exposure to the Xiaoxue, had failed its primary purpose.

3. Seonggyungwan: Code of Conduct

Official educational institutions in Joseon included the Seonggyungwan and
the four district schools (sabu hakdang VUFE:E) in the capital, and the
county schools (hyanggyo #§#:) in the provinces. Cradling elites for the
Imperial College of Supreme Learning, the Seonggyungwan designed the
curriculum in accordance with the royal examinations, preparing students for
candidacy. Its code of conduct, known as hangnyeong, played a significant
role in cultivating candidates for civil service.

3 Joseon wangjo sillok, 24th day of the 3rd lunar month, 7th year of King Taejong’s reign (1407).
4 Joseon wangjo sillok, 28th day of the Sth lunar month, 5th year of King Sejong’s reign (1423).
5 Joseon wangjo sillok, 12th day of the 6th lunar month, 4th year of King Jungjong’s reign (1509).
6 Joseon wangjo sillok, 15th day of the 1st lunar month, 11th year of King Jungjong’s reign (1516).
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Recorded in the Taehak ji K7 (A Description of the Royal
Institution), the code of conduct consists of eleven items, addressing three
aspects: 1) campus conduct, including etiquette at the Confucius temple (item
1), behavior and dress code (item 6), intolerance of indolence (item 7),
intolerance of indulgence (item 8), etiquette of greeting teachers (item 9),
and residing and dinning etiquette (item 10); 2) academic requirements,
including teaching references (item 2), monthly teaching plan (item 3), and
assessment criteria (item 4); and 3) cultivation of morality, including
abidance by the Five Cardinal Relationships (oryun Fiffy) (item 5), and
recommendation for officialdom (item 11). Students who failed to behave
accordingly would face punitive consequences to the maximum of a life-time
ban from readmission. In response to the requirements of the civil
examinations, item 2 prescribes daily study of the Four Books and Five
Classics at Myeongnyundang FAffi (Hall of Enlightenment), focusing on
argumentation. With the exception of history books, all other references were
banned at the institution.”

Compilation of the Taehak ji by Min Jong-hyeon E#EZH began in 1784
(8th year of King Jeongjo’s IE#H reign) and was completed the following
year. In this text, Min attributed the title of the precursor of hangnyeong
to the Taehak seongjeon KE:iHt (Royal Institution Code), a compilation
by Yi Man-bu Z=EH in 1689 (15th year of King Sukjong’s His% reign).
Not disagreeing with Min’s attribution, Choi Kwang Man pointed out that
the Taehak seongjeon, completed within less than 6 months,8 was based on
a draft code written by faculty members of the Seonggyungwan. Thus, prior
to Taehak seongjeon, the prototype of hangnyeong had already been
available. The Joseon wangjo sillok #ifif TRATE (Veritable Records of the
Joseon Dynasty) documented the first implementation of the code no later
than King Sejong’s reign.9

By Sejong’s reign, the “Nongmyeong” examination was a mere
formality, and the faculty of the Seonggyungwan needed an alternative to
revive the Xiaoxue into the curriculum. Riding on the Seonggyungwan’s

7 Min, Taehak ji, 1:414-415.

8 Choi, “Taehak seongjeon-ui jakseong gyeongwi-wa saryojeok gachi,” 99.

9 Joseon wangjo sillok, 28th day of the 6th lunar month, 12th year of King Sejong’s reign
(1430): “RPMHLEH EHE .. SRPURE LEEREE . . KRS, BRI H ALK
2.7, Joseon wangjo sillok, 6th day of the 6th lunar month, 16th year of King Sejong’s
reign (1434): “FIREGCHRFS . . . HER-LMELTNITRES R, T8, KRR SCEER AT
Joseon wangjo sillok, 19th day of the 3rd lunar month, 19th year of King Seongjong’s reign
(1488): “Wiffi X RpALAiL, B4, HiliRA, KIRERBEL 5.
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mechanisms of reward and punishment, a proposal was filed in 1439 (21st
year of King Sejong’s reign) for nationwide replacement of the hangnyeong
with the Xiaoxue. Song Eul-gae 7K Z.[, assistant magistrate (jubu 1) of
the Seonggyungwan, motioned for the implementation of the hangnyeong in
educational institutions across the country. The Ministry of Rites (Yejo &
#), under King Sejong’s order, consulted with faculty members of the
Seonggyungwan and concluded afterwards that the Xiaoxue, in the role of
the code, should be introduced in educational institutions at both a state and
a provincial level. However, the king rejected the proposal, deeming it
inappropriate to degrade the Confucian canon to the level of regulations.!0

King Sejong’s rule on the motion reflects how the Xiaoxue was adopted
differently for ruling in comparison with the other classics. Based on the
“Three Canons of Rites” (Sanli =), Zhu Xi’s Xiaoxue drew heavily on
Liji for its practicality and value on moral cultivation, especially in chapters
such as “Quli” #i#8 (Summary of the Rules of Propriety), “Shaoyi” /b {5
(Smaller Rules of Demeanour), “Neize” WHI] (Patterns of the Family),
“Yuzao” Ei# (Jade-bead Pendants of the Royal Cap), “Jiyi” %% (Meaning
of Sacrifices), “Yueji” 44iC (Record of Music), and “Fengji” ¥jiC (Record
of the Dykes). Sejong’s view on the Xiaoxue is vindicated in the Joseon
wangjo sillok. According to the Xiaoxue, when meeting seniors on the road,
juniors should rush to approach, saluting with joined hands while standing
upright.!! The King commended such rites for demonstration of respect for
seniority. As pointed out by an official in 1439 (21st year of King Sejong’s
reign), ill conduct prevailed at the time: upon meeting teachers on the way,
the youths, demonstrating utter disrespect, neither dismounted to greet nor
gave way.!12 Item 9 of the Seonggyungwan’s hangnyeong, therefore, made
it a must for students to greet properly.!3 Even though the Xiaoxue did not
displace the hangnyeong, the Seonggyungwan had adapted and integrated its
contents into the hangnyeong as a measure for creating balance between
academic endeavor and moral cultivation.

10 Joseon wangjo sillok, 29th day of the 9th lunar month, 21st year of King Sejong’s reign (1439).

Il Zhu, Xiaoxue, 13:409: “JEJuEjhia, #iifiiE, EL#F” (quoted from the “Quli” of Liji).

12 Joseon wangjo sillok, 8th day of the 3rd lunar month, 21st year of King Sejong’s reign (1439).

13 Min, Taehak ji, 1:417: “R¥yeEst4, SHEMBMIR, SHET, Slk, MRMREIT, A
RS, 1T,
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4. Xiaoxue: Purpose and Significance

As Confucianism became indigenized into Joseon, the Xiaoxue played a role
no less significant than the Four Books and Five Classics. However, scholars
in Joseon made a distinction between the Xizoxue and other Confucian canons
in terms of character building and priorities of study. The former was deemed
to be a formative text targeting younger readership for behavior modelling
and moral cultivation. As pointed out by Zhu Xi in the Xiaoxue’s preface,
the book serves to instruct on behavior and etiquette through which one learns
to respect seniority and engage with others, laying foundations for personal,
familial, communal, and national services. Children, therefore, should start
reading it from an early age, building on demeanor over the years.!4 Through
the Xiaoxue, one learns to identify the cardinal interpersonal relationships in
the social hierarchy and act accordingly in daily life. Readership of the book
should hence go beyond candidates of civil examinations and beyond the
boundaries of official institutions.

Such cultivating purposes positioned the Xiaoxue as a top priority
among Confucian references for yusaeng &4 (Confucian students). In 1477
(8th year of King Seongjong’s il reign), Yi Geuk-gi 232, second royal
secretary (jwaseungji £ &), was consulted for the selection of classic texts
for Seongjong’s study. Teaching self-cultivation and social relationships, the
Xiaoxue was deemed a reference through life. Yi further suggested that
exposure should start early, paving the way for beginners to Confucian
philosophy and towards a better understanding of classics such as the Daxue.
This prioritized approach to classic texts was widely approved by Joseon
kings and officials.!5 In 1517 (12th year of King Jungjong’s H5% reign),
as the Xiaoxue became canon in court, Yu Un #ZE, regular participant of
royal lectures (chamchangwan 28'F), stressed the significance of the
cultivation of learning in children: “exposure to the Xiaoxue should start at
the age of 8, to ease future learning.” Jungjong also approved of the
“Xiaoxue first” approach to scholarship.!6 Early cultivation enables scholarly
competence, eventually guaranteeing an ample flow of talents for national
service. Thus, the significance of the Xiaoxue could not be overemphasized.

14 Zhu, Xiaoxue, 13:393.
15 Joseon wangjo sillok, 8th day of the 3rd lunar month, 8th year of King Seongjong’s reign (1477).
16 Joseon wangjo sillok, 20th day of the 11th lunar month, 12th year of King Jungjong’s reign (1517).
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As a Neo-Confucian classic, the Xiaoxue is not discriminative for age
or class, and is rich in practical guidance on ritual practices and daily
etiquette. In 1478 (9th year of King Seongjong’s reign), when associate
initiate (dongjisa FI%15%) Yi Seung-so Z*#k 74 presented on the “Neize” of
Liji, King Seongjong was impressed by its rationale on filial piety and
queried on how to make such practice common among imperial subjects.
Yi replied that if all could learn to empathize from the Xiaoxue, there will
be none who is not virtuous. Seongjong became convinced that the Xiaoxue
would lead to moral prevalence.l”

In general, Joseon kings recognized the universal values preserved in
the Xiaoxue and took them beyond the level of intellectual cultivation,
enshrining the doctrines in local educational policies. In 1476 (7th year of
King Seongjong’s reign), the Xiaoxue was already a state measure. Provincial
governors (gwanchalsa #i%2f§7) were responsible for ensuring that all local
yusaeng, junior and senior, be exposed to the Xiaoxue—juniors to the level
of recitation, seniors application—Dbefore progressing to the Four Books.
Thus, filial piety and fraternal duty, through the pervasion of the Xiaoxue,
shall be valued by all.18 The royal acclaim of the Xiaoxue was key to its
popularity in Joseon.

5. Xiaoxue in Regional Education

Already highly regarded as an accessible canon during King Seongjong’s
reign, the Xiaoxue’s popularity continued through the reign of Yeonsan-gun
#ILFE (1494-1506). By the time of King Jungjong’s reign, the educational
status of the Xiaoxue was further reinforced among the provinces. Jungjong
was among the most avid royal advocators of Confucianism, decreeing the
Xiaoxue as a necessity for children and adults.!9 With his approval, physical
copies of the book were printed and delivered to county schools across the
country. Between the 11th and 12th years of Jungjong’s reign (1516-1517),
the Ministry of Rites was ordered to make the Xiaoxue accessible to regional
institutions nationwide, near and far.20

17 Joseon wangjo sillok, 21st day of the 8th lunar month, 9th year of King Seongjong’s reign (1478).
18 Joseon wangjo sillok, 23rd day of the 7th lunar month, 7th year of King Seongjong’s reign (1476).
19 Joseon wangjo sillok, 3rd day of the 7th lunar month, 14th year of King Jungjong’s reign (1519).
20 Joseon wangjo sillok, 6th day of the 11th lunar month, 11th year of King Jungjong’s reign (1516).
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Cultural dissemination, however, relies on more than individual decisions
and policy support. Ill-timed policies could hinder rather than advance cultural
communication. Overshadowed by the “Gimyo 5P Literati Purge” in 1519,
which led to the death or removal of such yusaeng officials as Jo Gwang-jo
e, Gim An-guk 4%, Gim Jeong 4%, Gi Jun #¥, and Gim Sik 42,
the Xiaoxue came to be used as evidence of crime. Scholars in service, fearing
implication, washed their hands of the book. In 1522 (17th year of King
Jungjong’s reign), official Eo Deuk-gang ff53iT. claimed, “those who used
the Xiaoxue as a stepping stone for personal gains in court are the culprits
behind the present national shortage of talents.”?! Since the Gimyo Literati
Purge, all Xiaoxue-related measures were abolished. Scholars in general
avoided public mention of the book, dreading accusations of being Gimyo
accomplices. By 1533 (28th year of King Jungjong’s reign), the aftermath of
the purge wore off and the taboo on the Xiaoxue gradually faded.

Nonetheless, the legacy of the Gimyo Literati Purge lingered in the
Joseon court. Between King Jungjong’s later years and King Injong’s {=5%
brief takeover in 1545, the “Eulsa & E Literati Purge” swept the court,
haunting scholars for more than twenty years. In 1568 (lIst year of King
Seonjo’s E#f reign), Gi Dae-seung #KJt commented during a royal lecture
on Lunyu on the scholarly climate within and without the court over the
past two decades:

Late in Jungjong’s reign, the court was rich in intellectual supply. Yet innocent
scholars perished through literati purges, with few survivors. For more than
twenty years, Joseon intellectuals, though banished and relegated afar, never
neglected on scholarship. . . . Yusaeng in county schools continued to study
the Xiaoxue, Samgang haengsil do =#i47% & (Illustrated Guide to the Three
Bonds), and Iryun haengsil do —fwi7T#lE (Illustrated Guide to the Two
Relations). Decrees issued by provincial governors’ offices continued, making
the aforementioned items must-reads for local students, near and remote. I lived
in a rural area, ignorant of scholarship or the purge. Thanks to the local
governor’s decree, I got to read the Xiaoxue and follow the ways of the sages.22

Wearied by purges, scholars in service mostly chose retirement to avoid
suspicion and focused on study, staying away from the capital and its
persecution. Gi’s account shows that, by and large, literati purges had not
spread to compromise educational policies in remote and rural areas.

21 Joseon wangjo sillok, 4th day of the 3rd lunar month, 17th year of King Jungjong’s reign (1522).
22 Joseon wangjo sillok, 12th day of the Ist lunar month, Ist year of King Seonjo’s reign (1568).
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In fact, Seongjong’s and Jungjong’s efforts had not been undone. In
making education on the Xiaoxue available and mandatory nationwide, their
policies channelled the circulation of culture on a national scale, which also
prompted local responses. In 1517 (12th year of King Jungjong’s reign), a
year after the decree for the national popularization of the Xiaoxue was
issued, Gim An-guk was appointed as provincial governor of Gyeongsang-do.
While ensuring a wider readership of the Xiaoxue, Gim also initiated the
circulation of Zhu Xi’s Tongmeng xuzhi #EZZE% (What Children Must
Know) in Saneum B2 county, advocating for the formative education of
children. Officials in court were impressed by Gim’s governance. Royal
reader-in-waiting (sidokgwan fii8E) Gi Jun commented: “Gim adopted the
Xiaoxue to channel morality. Locals found the book beneficial even outside
of academic purposes. Therefore, why should we fixate only on goals of
prosperity when reading these doctrines in print?”’23 While this might be
excessive praise for Gim, the comment does reflect the new appraisal Joseon
scholars had for the Xiaoxue, as suitable for moral cultivation beyond the
narrow application of official selection.

Joseon scholars’ refreshed sentiments on Confucian philosophy brought
to the foreground the innate values of Confucian classics, which go beyond
the purposes of practical gains, and became more pronounced. According to
Zhu’s Xiaoxue, Jiali, and Bailudong gui FJEIH#H (Statutes of the White Deer
Cave Academy) and works by authors such as Zhou Dunyi J&#(iH, Cheng
Yi F2EH, and Cheng Hao 25, entry to officialdom was hardly proof of one’s
worth. Unlike the Four Books and Five Classics, Neo-Confucian classics
advocate inner cultivation and personal practice, offering guidance on achieving
“inner sageliness” beyond “outer kingliness.” The Seonggyungwan, as the
national institution preparing candidates for royal examinations, designed the
hangnyeong accordingly. Students were bound to memorize the Confucian
classics specifically to construct a knowledge system in alignment with the
civil examinations. Regional institutions, on the other hand, designed their
institutional regulations and statutes—some also named hangnyeong—with
less restriction. Such local reconstruction brought Neo-Confucian classics into
the curriculum, serving for both official pursuits and personal cultivation.

Records of county schools in Bokcheon #f/ll of Jeolla-do and
Andong-bu ZH N of Gyeongsang-do show that the hangnyeong of state and
regional levels differed mainly in two aspects: reference items and approaches

23 Joseon wangjo sillok, 25th day of the 4th lunar month, 13th year of King Jungjong’s reign (1518).



LO Ming-Tung / Scholarship and Self-Cultivation 97

to moral cultivation. In 1585 (18th year of King Seonjo’s reign), when
appointed county magistrate (hyeongam 52%8i) of Dongbok [F]#, Jeolla-do,
Gim Bu-ryun &%y (1531-1598) issued the hangnyeong of Bokcheon county
school, which consisted of 20 articles. Between the 38th and 40th years of
King Seonjo’s reign, Gwon Gi #E4L (1546-1624), commissioned by Ryu
Seong-ryong M FE, composed the hangnyeong for Andong-bu county
school. In terms of required readings, the two institutions stipulated:

1. Bokcheon hangnyeong
For regular study: Xiaoxue, Jiali, the Four Books and Five Classics, Jinsi
lu, the Xingli daquan T£¥EX4: (Great Compendium on Human
Nature and Principle), and history volumes.
Prohibited: Zhuangzi ¥, Laozi #7F, Buddhist texts, minor volumes, and
works of other schools.
For regular self-reflection: Tongmeng xuzhi.24

2. Andong-bu hangnyeong
For regular study: Xiaoxue, Yili {#%#% (Etiquette and Ceremonials), the Four
Books and Five Classics, Jinsi lu, Xingli daquan, and history
volumes.
Prohibited: Zhuangzi, Laozi, Buddhist texts, minor volumes, and works of
other schools.
For regular self-reflection: Tongmeng xuzhi.25

Similar in choices, both institutions included classic Confucian texts, with the
addition of Neo-Confucian texts on formative education and -etiquette.
Compared to trainees at the Seonggyungwan, students of county schools were
better exposed to Confucian texts in terms of diversity and quantity.
Neo-Confucianism in the Song dynasty is rooted in reality, advocating
academic assiduousness, moral cultivation, and civility. Such philosophy puts
self-cultivation before governance, materializing moral principles through
daily practice. Local students were also trained to live up to such standards:

1. Bokcheon hangnyeong
scholarship combines familiarity, comprehension, and actual practice;
students should behave with respect, honesty, humility, and principle
and stay free of vulgarity and flippancy, following the principles laid
down by Zhou Dunyi and the two Cheng brothers (er Cheng —f£).26

24 B. Gim, Seolwoldang jip, 41:74.
25 Gwon, Yeongga ji, 18:186.
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2. Andong-bu hangnyeong
scholarship combines familiarity, comprehension, and actual practice;
students should behave with respect, honesty, humility, and principle
and stay free of vulgarity and flippancy, following the examples of
sages such as Zhou Dunyi and the two Cheng brothers.2’

Instead of the principles, Andong-bu stressed the examples of sages—specifically
Zhou Dunyi, Cheng Yi, and Cheng Hao. Students were also required to copy
Bailudong gui regularly by hand—a constant reminder that true scholars seldom
use flamboyance to win fame and fortune, and sagely ways can be acquired only
through developing a thorough understanding of Confucian texts, living in
accordance with the principles and setting a good example for others.28

6. Compass for Self-Modelling: A Path to Sageliness

While the objective of scholarship is not necessarily officialdom, the ideal
of unification between governance and sageliness is likewise impossible to
achieve by sole reliance on self-cultivation in solitude. As witnesses or
victims of bureaucratic rivalry, yusaeng knew only too well that deciding
between service and reclusion was a matter of principle above individual
choice for intellectuals in ancient Korea. Since the rule of King Seonjo,
Joseon Confucians, represented by Yi Hwang and Yi I, had noted that
self-cultivation and officialdom are not contradictory pursuits. However,
when scholars narrowly prioritize political advancement they become
indolent and morally degraded. Likewise, obsessive fixation on sagely
cultivation divorces scholars from their moral obligations. When the choice
is made to pursue only one of two complementary paths, both lead to failure.
Yusaeng went beyond simple acceptance of Confucian thought. Following
the guidance of Neo-Confucian philosophy, they internalized this moral
guidance into a life-long pursuit of sageliness.

Officialdom was to be the end of governance. Intellectuals competed
through official exams in order to serve the country, prioritizing between
the pursuits of officialdom and self-cultivation which were far from mutually

26 B. Gim, Seolwoldang jip, 41:74.
27 Gwon, Yeongga ji, 18:186.
28 Gwon, Yeongga ji, 18:186.
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exclusive. Yet scholarship’s ultimate purpose has to be moral-enhancement
rather than official credit. Failure to recognize such a purpose counts as a
violation against school principles, as noted in the first item of “Isanwon
gyu” FiliFER (Statutes of Isan Academy) by Yi Hwang in 1559 (14th
year of King Myeongjong’s BI5E reign):

Following the national educational policies, students should abide by the
doctrines of the sages and keep faith in the innate goodness of humanity
and the eventual prevalence of the sages’ ways, endeavoring to master the
knowledge which serves as food for both the mind and means. One should
also be exposed to a wide range of scholarly works and tomes on history
while keeping in mind a clear priority of study. Books of vice and evil
are banned from the Academy for avoidance of distraction and confusion.29

Such a pursuit of knowledge for the mind and means mirrors the Joseon
scholars’ view on scholarship: both self-cultivation and officialdom could be
achieved, so long as one keeps reflecting on his intention along the Way.
The complementary relationship between the two pursuits goes back to
Cheng Hao’s discourse on the practice of moral cultivation: “people fear that
pursuing officialdom leaves little time for self-cultivation, to which I
disagree. In the matter of one month, if ten days are dedicated to preparation
of official examinations, plenty still remains for study and self-cultivation.
However, if the pursuit of officialdom is targeted as the end instead of the
means, the loss of purpose in life is more to be feared than the loss of
time.”30 Hence, the complaints that preparation for examinations leaves no
room for true scholarship and self-cultivation were little more than an excuse
for a wavering the mind.

Compositions by Yi I also address similar issues. His Gyeongmong yogyeol
2275 (Key to Breaking Folly’s Hold), written in 1577 (10th year of King
Seonjo’s reign), stated that “sages from the past deemed it unnecessary to worry
for the time dedicated to pursuit of officialdom. The loss of purpose while
pursuing is more to fear. Dedication and determination would make both pursuits
possible for success.”3! Yi elaborated on the Neo-Confucian philosophy, stressing
the role of determination in balancing official pursuits and self-cultivation. To
understand the significance of determination, according to Yi, a clear purpose
should be identified from the very beginning. The first chapters of both

29 H. Yi, Toegye jip, 30:430.
30 Zhu and Lu, Jinsi lu, 13:239.
311 Yi, Yulgok jeonseo, 2:90-91.
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Gyeongmong yogyeol and his 1582 (15th year of King Seonjo’s reign)
composition Hakgyo mobeom “:R345# (Model for Schools) were entitled “Ipji”
a7 (Establishing the Purposes), encouraging scholars to set goals early in study,
“endeavoring on a way to sageliness.”2 In Gyeongmong yogyeol, Yi wrote,
“Beginners should establish their purposes first, determined to follow the way
of the sages, and never shun from one’s commitment.” Teachings as such gave
clear directions for Joseon intellectuals in the pursuit of self-enhancement. With
the expectations and targets of scholarship secured, the profiles of an ideal scholar
also become clear.

Yi Hwang and Yi I, respectively the masters of the Yeongnam 47
School and the Giho #3#] School, both provided guidance on approaches to
scholarship, leaving marks on the academic regulations of county schools,
especially in areas such as Jeolla-do, Gyeongsang-do, and Chungcheong-do ‘&
J&1E. When first taking office, officials usually imposed measures for the
promotion of education within the jurisdiction, which include the implementation
of school regulations. For instance, in 1751 (27th year of King Yeongjo’s 5t
reign), Yun Gwang-so FJt44 (1708-1786) was appointed the magistrate of
Andong-bu, Jeolla-do. After taking office, he implemented the ‘“Heunghak
gyubeom” FLELIE (Regulations for Educational Advancement) consisting of
10 articles.33 These regulations reached county schools such as Hogye FEi%
Academy, Byeongsan Jifili Academy, Samgye =% Academy, Cheongseong i
I Academy, Mulgye 7Ji% Academy, Doyeon 1&iii Academy, and Gudam #Ri¥
Academy. The eighth article of the regulation takes on the views of Cheng
Hao and Yi Hwang:

Though a distinction should be made between pursuit for officialdom and
scholarship, as the sages of the past put it, the time dedicated to pursuit
of officialdom is not to be worried for; the loss of purpose while pursuing
is more to fear. Confucian masters of our country also approve of it.
Yusaeng at school should therefore pursue their way with commitment and
determination, upon which success would be achieved. Remember the
words of the sages: if the pursuit of officialdom is targeted as the end
instead of the means, the loss of purpose in life is more to be feared than
the loss of time. Students should be alert against such tendency and stay
focused with determination and clear priority. Those who compete through
the official examinations should base on classics, balancing the content and
comprehension, and stay clear of volumes of vice and evil.34

32 Min, Taehak ji, 1:418.
33 Yun, Sogok yugo, 223:491.
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Although self-cultivation and officialdom are not contradictory, Joseon
intellectuals never saw the latter as the purpose of educational institutions. In
1759 (35th year of King Yeongjo’s reign), Gim Jong-jeong 4:#E1F took office
as the district magistrate (hyeollyeong 5%4-) of Uiseong 3, Gyeongsang-do.
In the same year, “Uiseong hyanggyo yusaeng geojeop jeolmok™ FEimzErie i
JEEETH (Scholarly Approach of Uiseong County School) was issued, of which
item 9 stated: “schools are intended for one to acquire the sage’s wisdom and
understanding of human relations. Nowadays schools exist almost solely for
training students for competing in examinations, which is distant from ideal.
The government selects intellectuals for service through royal examinations,
which is a long-established tradition. And school students’ taking time from
daily routines for preparation and exchange with peers is nothing unjustified.”

Yet Gim thought it was inappropriate for students to dedicate time
exclusively to the preparation. For at least 2-4 hours daily, according to Gim,
one should commit to self-cultivation and scholarly studies. Exposure to
classic texts such as the Xiaoxue and Jinsi lu should be daily practice. And
one should be well aware that officialdom is only the means of scholarly
pursuit, not the end.35

In fact, upon his appointment as the chief clerk (pangwan #|&) of
Jeonju-bu 4=/, Jeolla-do in 1625 (3rd year of Injo’s /-4 reign), Shin
Dal-do Hi#j# had made criticism of scholars’ concern over passing or failing
examinations and being distracted even to the edge of moral degradation.36
Emphasising the role of moral education, Shin implemented “Hakgyu
jeolmok” 31T H (Academic Regulations) consisting of 20 articles,37 of
which article 19 reads: “indispensable as the royal examinations are, they
should not be intellectuals’ top priority. Moreover, the scholarly pursuit of
knowledge does not aim at officialdom. One should dwell on the doctrine
of Cheng Hao in pursuit of knowledge for the mind and means instead of
being disoriented by fame and fortune.”38 Examples as such demonstrate that
the prioritization of self-cultivation over pursuit of officialdom was similarly
stressed in both Jeolla-do and Gyeongsang-do.

Topping in a number of county schools and institutions, Yeongnam area
was appraised as “the home of the cultured.” Local successes in court set

34 Yun, Sogok yugo, 223:309.

35 J. Gim, Ungye mango, 86:608.
36 Shin, Mano jip, 18:420.

37 Shin, Mano jip, 18: 468.

38 Shin, Mano jip, 18:420.
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examples for students and motivated the promotion of academic approaches.
Yusaeng officials such as Gim Jong-jik 4 %H and his successors Gim
Goeng-pil 4%, Gim An-guk, and Jo Gwang-jo, who won the trust of King
Jungjong,39 played significant roles in court in making political decisions as
well as promoting Confucian scholarship in the regions. They initiated the
administrative hiring system of “Hyeollyanggwa” & K} (Examination for the
Learned and Virtuous) in court, introducing capable intellectuals to the king
for preaching sagely ways. In rural areas, they advocated the implementation
of the “Lantian Liishi xiangyue” B H = [K4$%) (Community Compacts of the
Lii Family in Lantian), promoting the Xiaoxue and Jiali. Though fallen victims
of the Gimyo Literati Purge, Yeongnam scholars’ (known as the Gimyo Sages)
efforts and virtue left a legacy, setting examples for generations to come.

The Xiaoxue and other classics of Neo-Confucianism promoted by Gimyo
scholars were provided as canon for study and practice. In 1747 (23rd year
of King Yeongjo’s reign), Jeong Gan 5Fig, the newly appointed county
magistrate of Boryeong %%, Chungcheong-do, commented that “since the
Gimyo Literati Purge, the Xiaoxue has been dismissed by scholars so much
that many are ignorant of what the book is about.”0 In response to the royal
order, Jeong redacted “Boryeong-hyeon sohak hunmong jeolmok™ {55/ N
Szt H (Regulations of the Xiaoxue for Boryeong County) for the promotion
of the Xiaoxue#! Atticle 8 reads:

Our Master Hanhwondang €% dedicated his life to the Xiaoxue, a
volume inexhaustible of wisdom. It is a book people of all ages should
study, not just children.42

The “Master Hanhwongdang” refers to Gim Goeng-pil, representative of the
Gimyo Sages. Jeong believed that Gim’s dedication to the Xiaoxue certified
its value for the public. Idolizing the Gimyo Sages as scholarly ideals, Jeong
drew on their admiration for the Xiaoxue, enshrining the classic as a moral
compass towards sageliness and guidance for self-modelling.

In 1762 (38th year of Yeongjo’s reign), Yi Bo-on Z={J&, country
magistrate (jihyeon 51%%) of Muan %%, Jeolla-do, formulated regulations
comprised of 10 articles for local schools, quoting “Fanshi qijie” i K7
(Fan’s Seven Disciplines) in the Xiaoxue as the sixth article:

39 Areum Publishing House, Seowonji chongseo, 8:43.
40 Jeong, Myeonggo jip, 71:463.
41 Jeong, Myeonggo jip, 71:502.
42 Jeong, Myeonggo jip, 71:463.
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Students should be cautious of their speech and avoid comments on rites.
Following the good example of Confucius, who never commented on
rebellion and spirits, one should abide by Fan’s “Seven Disciplines” and
avoid touching on: 1) matters of the court; 2) character and performance
of local officials; 3) ill deeds of others; 4) official personnel changes; 5)
gain and loss of fortune; 6) vice and flippancy towards women; and 7)
praise for the privileged.43

Originally recorded as the precepts of Fan Yigian yuzi#l in the “Jiayan” 55
(Admirable Sayings) of the Xiaoxue,*4 such disciplines took the form of academic
regulations in the county schools of Muan, advising on daily behaviors.

7. Indigenization of Confucianism in Joseon: A Foreign Extension

For Joseon intellectuals, Confucianism was no longer a mere school of thought
introduced from abroad. Through centuries of exposure, Confucianism had
become integrated as a part of the local culture. Joseon scholars had also
evolved from cultural recipients to participants. Upon the rise of
Neo-Confucianism and the popularization of the Xiaoxue and the Jiali, they
took initiatives in the reform and localization of the Confucian knowledge
framework. Measures taken gave birth to a locally-oriented scholarly approach,
demonstrating a more pronounced awareness of national identity.

In the first item of the “Isanwon gyu” by Yi Hwang, a clear line divides
Confucian and Neo-Confucian knowledge. According to Yi, the Four Books
and Five Classics are the source of core values whereas the Xiaoxue and
the Jiali serve as modelling frames for beginners.4> Students should first
classify Confucian classics for different phases of study. Given that
Confucian texts available in Joseon were rich in quantity and diversity,
scholars would be easily lost without such an organized approach to texts.
Moreover, students should keep in mind the fundamental purposes of
Confucian thought. Otherwise, even with the best teachers, the navigation
would end up a blind enterprise. By making such clear distinction among
the classics, Yi’s method helped students approach texts with a clear purpose

43 Areum Publishing House, Seowonji chongseo, 5:160.
44 Zhu, Xiaoxue, 13:453.
45 H. Yi, Toegye jip, 30:430.
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and organized framework: through the Xiaoxue and the Jiali, students would
learn to recognize hierarchies in human relationships and act accordingly,
striving for moral cultivation through daily practice of etiquette; with moral
enhancement achieved, one could better appreciate the core value advocated
in the Four Books and Five Classics, eventually acquiring the sagely ways.

The Xiaoxue, according to Yi Hwang, is closely related to the Four
Books and Five Classics, and equally as important. Elaborating on Yi
Hwang’s view, Yi I proposed the notion of the “Five Books and Five
Classics,” with the Xiaoxue as the addition. According to Yi I, children
should start with the Xiaoxue before reading other Confucian classics,
followed by the Four Books and Five Classics afterwards. In the “Dokseo”
7B (Reading Books) chapter of the Gyeongmong yogyeol, the reading order
of classics Yi Hwang designed has echoes of Yi I’s:

One should start with the Xiaoxue, and then approach texts in the following
order: Daxue and Daxue huowen K525 (Questions on Daxue), Lunyu,
Mengzi, Zhongyong, Shijing, Liji, Shujing, Yijing, and finally Chungiu.
Students should approach those ten texts accordingly. As for the
Neo-Confucian texts such as Jinsi lu, Jiali, Xinjing % (Scripture of the
Mind), Er Cheng quanshu —#34:% (Complete Works of the Cheng
Brothers), Zhuzi quanshu %743 (Complete Works of Master Zhu), and
Zhuzi yulei %7358 (A Classified Collection of the Conversations of
Master Zhu), one should closely study them if time allows. If more efforts
can be spared, students should also read historical accounts for insights.46

Following Zhu Xi’s idea, Yi I distinguished the Xiaoxue as a reference for
beginners. Yet his grouping of the “Five Books and Five Classics” differs
from Yi Hwang’s idea and Neo-Confucian thought in terms of the perception
of the Confucian knowledge framework. Such an innovation places the
Xiaoxue before all other Neo-Confucian classics. The “Five Books” are
juxtaposed with the “Five Classics,” striking better balance in terms of
quantity and proportion.

The approaches designed by Yi Hwang and Yi I were further implemented
in Yeongnam area in Yeongjo’s time. In 1751 (27th year of King Yeongjo’s
reign), when Yun Gwang-so issued the “Heunghak gyubeom,” he pointed out
the necessity of differentiation of approach to different classics. Thus, in article
3 of the regulation Yun proposed the division of subjects:

46 1 Yi, Yulgok jeonseo, 2:84-85.
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In terms of reading priority, Master Toegye (Yi Hwang) proposed to treat
the Four Books and Five Classics as the source of core values and have
the Xiaoxue and the Jiali serve as modelling frames, advocating also some
exposure to history volumes and other classics. Following this path, the
references fall in three subjects: the Four Books and Five Classics as the
first subject; the Xiaoxue, Jiaoli, Xinjing and Jinsi lu as the second; history
books and other works as the third. Items of the first subject are fit for
memorization; those of the second are fit for close reading and discussion;
those of the third are fit for either memorization or close reading.47

Based on Yi Hwang’s division between the “Four Books” and the “Five
Classics,” Yun further developed the items into three subjects: 1) the Four
Books and Five Classics; 2) Neo-Confucian classics; and 3) history and other
works. The three subjects approach texts in different fashions, serving their
own respective purposes.

In 1759 (35th year of King Yeongjo’s reign), Yang Eung-su {ZJE% of
Namwon )i, Jeolla-do, took a teaching post at the Museong E3f Academy
in Taein Z&1= county,4® and implemented county regulations in the form of
18 articles. In article 2, Yang proposed an ordered list similar to Yi I’s:

In terms of readings, one should start with the Xiaoxue, and then approach
texts in the following order: Daxue and Daxue huowen, Lunyu, Mengzi,
Zhongyong, Shijing, Liji, Shujing, Yijing, and finally Chungiu. Students
should approach those ten texts accordingly. For texts such as Jinsi lu, Jiali,
Xinjing, and Zhuzi quanshu, no specific order needs to be maintained.4

Initiated by Yi Hwang and Yi I, the reconstruction of the Confucian knowledge
framework took shape through adjustment of the status of the Xiaoxue among the
classics. The indigenization of Confucianism in regional institutions was proven
sound mostly through the inclusion of formative reference into Confucian classics.

In 1745 (21st year of King Yeongjo’s reign), after an inspection trip,
the civil governor issued “Gwonhak jeolmok” #:#iH (Regulations for
Academic Enhancement) in Jeonju £JM, of which article 3 provided an
ordered list of references similar to the Gyeongmong yogyeol:

In terms of readings, one should start with the Xiaoxue, and then approach
texts in the following order: Daxue and Daxue huowen, Lunyu, Mengzi,

47 Yun, Sogok yugo, 223:309.
48 Yang, Baeksu jip, 77:12.
49 Yang, Baeksu jip, 77:52.
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Zhongyong, Shijing, Shujing, Yijing, and finally Chungiu. Students should
approach those ten texts accordingly. For texts such as Jinsi lu, Jiali,
Xinjing, and Zhuzi quanshu, no specific order needs to be maintained.50

Other than the removal of the Liji in article 3, article 5 states, “for exposure
to the Xiaoxue, for now, students under regulation should read the Xiaoxue
or Gyeongmong yogyeol once every month.”5! In other words, within the
framework of Confucian knowledge, Yi I's Gyeongmong yogyeol was
deemed fit to replace the Xiaoxue.

In fact, it was a view shared by many Joseon scholars that Yi I’s work
could fill the role of the Xiaoxue.52 Furthermore, such a tendency was
materialized through local school regulations. During the reign of Sukjong
and Yeongjo, Yi Jae Z:4% (1680-1746) issued the “Ganghak jeolmok™ &#£:fi
H (Regulations on Lectures) across local schools at Yeonggwang-gun 25
A, Jeolla-do, replacing the Xiaoxue with the Gyeongmong yogyeol as the
first item for beginners. The Xiaoxue became the second. Article 4 of the
regulation reads, “one should first read the Gyeongmong yogyeol, starting
from “Ipji” to “Cheose” JE1H (Social Conduct). Other texts should be
approached in the following order: Xiaoxue, Daxue, Daxue huowen, Lunyu,
Mengzi, Zhongyong, Shijing, Shujing, and Yijing.”53 Authored by a Joseon
scholar, the Gyeongmong yogyeol could be considered more native in
content, therefore easier for locals to relate to. It would not be a far stretch
to speculate that, through the indigenization of Confucian philosophy, Joseon
intellectuals sensed the role switch from the embracer to the participant in
culture, feeling the trend move from identifying with Chinese culture to
awakening a national identity, which made a local reconstruction of the
Confucian frame work possible.

8. Conclusion

The introduction and popularization of the Xiaoxue inspired a local
reconstruction of the Confucian knowledge framework in Joseon, expanding
the influence of Confucianism beyond the border of ancient China. In a time

50 Yoon, Joseon sidae Jeonnam-ui hyanggyo yeongu, 126.
51 Yoon, Joseon sidae Jeonnam-ui hyanggyo yeongu, 126.
52 S. Yi, Jiho jip, 143:424.
53 J. Yi, Doam jip, 194:541.
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of constant clash and fusion between the classic thought and the new, the
royal examination system in Joseon played a crucial role in promoting the
Xiaoxue on an official level. However, the popularization and promotion of
the Xiaoxue as a classic alongside the Four Books and Five Classics mainly
relied on the efforts of Joseon intellectuals. Elaborating on Neo-Confucian
thought, scholars in Joseon saw schools as institutions for scholarship and
self-cultivation instead of for the preparation of official examinations. The
Xiaoxue, therefore, was chosen as the model of principle and sageliness,
defining a local system of scholarly approach. Yi Hwang’s idea of the
distinction between the “core values” and the “modelling frame” and Yi I’s
juxtaposition of the Xiaoxue with the Four Books and Five Classics
demonstrated Joseon scholars’ innovativeness in approaching the Confucian
classics, making a substantial impact through the implementation of county
school regulations in regional areas such as Jeolla-do and Gyeongsang-do.

The results of the reconstruction mainly took the shape of local
educational regulations, recorded in the county school regulations of
Jeolla-do, Gyeongsang-do, and Chungcheong-do, of which Jeolla-do and
Gyeongsang-do topped in quantity. Limited as the jurisdiction might be, the
effectiveness and impact of local school regulations in promoting Confucian
thought should not be underestimated. For instance, in 1730 (6th year of
King Yeongjo’s reign), Jo Hyeon-myeong #iffidr, governor (gamsa 7))
of Gyeongsang-do, issued “Gwonhak jeolmok” which became “effective
across all counties in the state.”>* Two years later, the articles’ section on
learning, winning the praise of the central government, became a reference
for the Royal Institution (Taehak X*#) and effective across the country.55
The remnants of this regional-to-nationwide geographical footprint of
Confucianism in Joseon should be able to bring further insight on cultural
spread in future academic endeavors.

The adoption and internalization of Chinese culture in ancient Korea
goes a long way back. Undoubtedly, Chinese culture found a deeper root
in ancient Korea than in any of its other neighbors. Meanwhile, intellectuals
in ancient Korea gradually raised their own voices upon the awakening of
national awareness. Reflecting on the role of the intellectuals and the purposes
of Confucian thought, these scholars took initiatives in the reconstruction and
indigenization of the Confucian knowledge framework. As a leading force

54 H. Jo, Gwirok jip, 213:155.
55 Joseon wangjo sillok, 21st day of the 9th lunar month, 8th year of King Yeongjo’s reign (1732).
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in channelling cultural progress, their efforts created great potential for the
further development of Confucianism on the Korean peninsula.
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The Role of Choe Si-hyeong and
His Recognition of the World in
the Eastern Leamning Movement

JEON Sungkun

Abstract

This paper discusses the role of Choe Si-hyeong who is the second leader of
the Eastern Learming and his recognition of the world. The Eastern Learning
was established by the first leader Choe Je-u and further developed by Choe
Si-hyeong. We could call Choe Si-hyeong a labor agitator and religious
reformer from a present viewpoint. He diagnosed the 19th century as a world
of insecurity which needed a new prescription: the teachings of the FEastern
Learning. One of the teachings is serving the Lord of Heaven that is present in
all existence in the universe, including inanimated matter which contained
numinous spiritual qualities bestowed from on high. Therefore, human-beings
have to be respectful to every existence. In order to maintain this attitude, we
should first be aware that all things in the universe express the Lord of
Heaven. Second, we must control our mind and reveal morality which is not
heteronomous but autonomous. Finally, we should ventilate our spirit to the
fullest. Choe Si-hyeong’s indomitable will spread the spirit of the Eastern
Learning until the end of his life.

Keywords: Eastern Learning, world of insecurity, self-expression, spiritual in-
cantation, controlling the mind, revealing morality, ventilating spirit
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The Analects and the Confucianization of
Judiciary in the Han and Tang Dynasties

TANG Ming-Gui

Abstract

The Analects is an important classic which records the thoughts of Confucius
and his disciples. During the Han and Tang dynasties, influenced by the ideological
trend of instilling confucianism into laws, the idea of “morality-guiding and
penalty-supplementing” in the Analects was regarded as the quintessence of judicial
culture, along with “rectification of names” as the fundamental principle of the
judicial system, and “mutual concealment between relatives” as the guiding
principle of judicial practice. This not only promoted the legalization of
confucianism, but also added ethical characteristics to the judicial system, which
has exerted a profound influence on Chinese traditional laws and even the entire
national culture.

Keywords: Analects, judiciary in the Han and Tang dynasties, Confucianization,
rectification of names, mutual concealment between relatives
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Wang Tingxiang’s Inheritance and Development
of Zhang Zai's “The Great Void Being the
Same as Material Force”

LIN Yen-Ting

Abstract

“The great void being the same as material force” is an important proposition
in Zhang Zai’s ideological system. This proposition is not only associated
with the cosmos theory of gi in the Han dynasty, but also influenced by
the ontology of Buddhism. This proposition encouraged the development of
Neo-Confucianism toward a metaphysical framework. As one of the key
philosophers in the mid-Ming dynasty, Wang Tingxiang deemed highly of
Zhang Zai’s contribution to the development of Neo-Confucianism; he
claimed that Zhang Zai had a great contribution to later generations by
revealing the secrets of nature and probing the mystery of life. Zhang Zai
and Wang Tingxiang both agreed that gi or material force is the cause of
the universe. For this reason, most scholars believe that Wang Tingxiang
is a successor of Zhang Zai; however, beyond this superficial similarity, we
need to carefully analyze their difference and resemblance. This paper aims
to explore the thought of Zhang Zai and Wang Tingxiang, focusing on their
interpretation of “the great void being the same as material force.”

Keywords: faixu K (great void), ¢gi 4 (material force), xing 1%, shen #i
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Why Is Traditional Filial Piety Burdensome?

KIM Dukkyun

Abstract

Filial piety, which is a unique ethical behavior of human beings, is a
fundamental responsibility of children to their parents. Most animals take care
of their offspring, but only humans return the love to their parents. The
responsibilities of filial piety mainly consisted in taking care of one’s living
parents. During King Sejong’s tHZZ reign, however, the focus of filial piety
was shifted to emphasizing rites and individual worship for their late parents
such as three-year mourning. In other words, filial piety became a religious
act. Even the government and/or social organizations encouraged this religious
conduct by awarding filial children. These organizations tended to find more
extreme cases of filial piety, causing overacting like a prolonged period of
mourning lasting four to five years, instead of the typical three-year period
during King Sejong’s reign. In this way, filial piety required more time and
energy making it an extremely difficult and special behavior. As a result, filial
piety became a burden to ordinary people in the time of King Sejong.

Keywords: filial piety, loyalist, Sejong sillok tH>3E %, three-year mourning
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On Xunzi's Ritual and “Following the Later King™
An Analysis of the Idea “A Consistent Principle of

Ritual” (liyi tonglei ¥&##H)

CHANG Hyun Guen

Abstract

Xunzi’s ¥ all ideas can be synthesized into a single word, “ritual” (/i #%).
Through Xunzi’s concept of “a consistent principle of ritual” (liyi tonglei 143425),
which reveres ritual and emphasizes knowledge, we can find the concept of “the
Later King” (hou wang 1%F) to have independent, special meaning. Xunzi insisted
on external social norms all the way. By emphasizing “verification through people’s
lives,” he asserted that human nature is essentially evil; by focusing on
“understanding based on the present,” he asserted following the Later King. What
Xunzi, who puts stress on objectivity and reality, tried “to follow” (fa %) was
the way of the Earlier Kings (xian wang 5tT). However, he could not follow
the way as it was because it was too old and had not been transmitted in detail.
Only “the constitution of ritual” (/ixian #47%) can be followed after the Later King’s
institutional reform. This is the temporal reason that Xunzi asserted following the
Later King. Xunzi’s “consistent principle of ritual” was to find common principles
out of ritual’s development process. The opinions such as “See the far things
through the close; see ten thousand things through one thing” were the bases to
explain the concept of “following the Later King”, in other words, “following Zhou
J&.” Zhou’s way, institution, culture, and ritual should be followed. The temporal
and spatial concepts of “the constitution of ritual” and “a consistent principle of
ritual” were all relevant to Duke of Zhou. The Later King who Xunzi referred
to was not King Wen, nor King Wu, nor the lord of those days, but Zhougong.

Keywords: Xunzi #jF, the constitution of ritual (/ixian 47), a consistent
principle of ritual (liyi tonglei ¥§Z#%i%), following the Later
King, Zhougong JHA
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Regulations of the Institute of Confucian
Philosophy and Culture

I. General Regulations

1.

(Name)

The official name for the institute is “Institute of Confucian Philosophy
and Culture” (hereafter, ICPC), which an organization that belongs to
the Academy of East Asian Studies (hereafter, AEAS) at Sungkyunkwan
University.

. (Objective)

ICPC primarily conducts research in the field of Confucian thought.
It also covers general Confucian culture, as well as its development
and modernization, in an attempt to provide fundamental guiding
principles for humanity in a rapidly developing society.

II. Organization

3.

(Constitution)

ICPC is constituted of the following: 1) the director, 2) the management

committee, and 3) an editorial board.

(Director)

1) The director must be a full-time professor of Sungkyunkwan University,
with a specialization that conforms to the objective outlined in article
I of this document. The director must be nominated by the university
president and appointed by the chairman of the board.

2) The director, representing ICPC, controls the general affairs of ICPC.

3) The basic term for the director is 2 years, which is extendable.

. (Assistant Director)

1) The director may appoint (an) assistant director(s) to assist with the
director’s various tasks.

2) Assistant director(s) must be a research member of ICPC, nominated
by the director of ICPC and appointed by the director of AEAS.

3) The basic term for the assistant director is 2 years, which is extendable.

(Office)

1) ICPC may assign (an) office(s) according to different research area(s).

2) The head of the office must hold a position equivalent to or greater
than that of a research professor. The head must be nominated by
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the director of ICPC, approved by the management committee, and
appointed by the director of AEAS.

II. Management Committee

7. (Constitution)
1) ICPC may establish a management committee in order to discuss
and make important decisions regarding general management.
2) The management committee shall be no larger than 10 persons. The
director will serve as the head of the management committee.
3) Members of the management committee must be research members
of the ICPC, nominated by the director and appointed by the director
of AEAS.
8. (Agenda)
The agenda for the management committee includes:
1) Establishing basic plans for management and research.
2) Declaring and/or eliminating various rules and regulations.
3) Settling the budget and accounts.
4) Other relevant management.
9. (Call for Meeting)
1) The director must call for any meetings of the management committee.
2) Meetings are valid only when more than half of all members are
present. In order to settle an agenda, more than half of all members
present at a meeting must agree to any decision or action.

IV. Editorial Board

10. (Constitution)

1) ICPC includes an editorial board which discusses and makes
decisions regarding ICPC publications.

2) The editorial board includes the editor-in-chief and noted scholars
both in Korea and abroad. The editor-in-chief is the director of ICPC.

3) Each editorial board must be appointed by the director. The basic
term is 2 years.

4) Each year, the editorial board will publish the Journal of Confucian
Philosophy and Culture. Rules and dates for publication are
established separately.

11. (Call for Meeting)
More than half of the editorial board members present at the meeting
must agree in order to settle an agenda.

* The above regulations take effect from March 1, 2000.
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The Code of Management for the Editorial Board of

I.

1.

the Journal of Confucian Philosophy and Culture

General Regulations

(Objective)

This regulation is established according to article IV-10-4 of the
Regulations for the Institute of Confucian Philosophy and Culture
(hereafter, ICPC). It comprises the regulatory guidelines for publishing
the Journal of Confucian Philosophy and Culture (hereafter, JCPC).

2. (Mission)

II.

3.

1) To supervise publication of JCPC and the related affairs of acceptance,
review, editing, and so on.
2) To set up rules and regulations for publishing JCPC.

Organization of Editorial Board

(Constitution)

The editorial board is comprised of editorial advisors, editorial councils,
the chief manager (the director), the editor-in-chief, the head of the
editing team, and other editing team members.

. (Appointment of Editorial Advisors and Members)

The director of ICPC appoints editorial advisors and members among
noted scholars of highest achievement, both in Korea and abroad.

. (Terms)

The basic term for editorial board members is 2 years, extendable when
necessary. The editor-in-chief is tenured by principle, in order for the
journal to maintain its congruity.

. (Chief Manager)

The director of ICPC is also the chief manger and supervises the editorial
board.

. (Editor-in-chief)

The editor-in-chief is appointed by the director of ICPC and is responsible
for all editorial issues.

. (Head of Editing Team, Editing Team)

The head of the editing team and the editing team’s other members
are appointed by the director of ICPC. The head of the editing team
is responsible for general issues concerning editing, and the assistant
head is responsible for assisting with related editorial matters.
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Ill. Publication of JCPC

9.

10.

11.

12.

(Numbers and Dates of Publication)

JCPC is published twice in one year: on August 31 and February 28.

(Circulation)

The size of circulation for JCPC is determined by the editorial board.

(Size)

The standard size for JCPC is 176mm x 248mm.

(Editorial System)

1) Academic articles written in either Chinese or English.

2) Academic articles include: title, abstract, keywords, contents,
bibliography, an abstract written in Chinese or English, keywords
written in Chinese or English.

3) The English title and name of the author must be specified.

4) The affiliation of the author must be specified.

5) Regulations, bulletins, and materials other than academic articles
may be included according to the decision of the editorial board.

IV. Submission of Articles and Management

13.

14.

15.

(Subject and Character of the Submitted Article)

The subject of article includes:

1) Confucian thought and culture in Korea and abroad.

2) Analysis of books, translations, or research articles on related subjects
published in Korea or abroad. It may include dissertations.

3) Critical reviews on academic trends, mainly in the arts and
humanities, related to Confucianism and East Asian studies.

No certain qualification for submission is required.

(Number of Words)

1) A length of each article is limited to 25,000 characters for Chinese
and 12,000 words for English, including the abstract, footnotes,
bibliography, etc.

2) The number of words permitted for materials other than academic
articles and reviews are to be determined by the editorial board.

(Submission Guidelines)

1) A general call for papers is always extended, but only articles
submitted at least three months prior to the publication date are
usually subjected to the review process for a specific issue.

2) Submissions should be forwarded to jicpc@skku.edu as an email
attachment.

3) Abstracts in Chinese or English must include five or more keywords.
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16.

4) If written jointly, the first (main) author and the second (joint) author,
as well as their respective name, affiliation, area of research, part(s)
of writing, must be noted.

5) E-mail address(es) and phone number(s) must be provided for all
authors.

(Control of Submitted Articles)

1) Submitted articles are, as they arrive, subject to a controlled process.

2) Submitted articles are not returned, and copyright for published

articles belongs to ICPC.

V. Reviewing Submitted Articles

17.

18.

19.

20.

(Obligation to Review)

All submitted articles must pass the reviewing process.

(Regulations for Reviewing Board)

1) In principle, the editorial board will select three outside reviewers
for each submitted article and commission them to evaluate the
article. If two of the reviewers agree, the article can be published.

2) In specific situations, the editorial board can precede the reviewing
process by selecting two outside reviewers. If only one of the
reviewers recommends publication, the editorial board can decide
whether to publish or reject the article based on the journal’s
academic standards. In such cases, the editor-in-chief is supposed
to make a written report to the chief manager (the director).

3) If submitted articles do not meet the basic requirements of the journal
(e.g., in terms of length, subject, etc.), the editorial board can decide
not to proceed with the reviewing process and return the submission
to the author(s). The editorial board can also ask the author(s) to
resubmit after revision.

4) In principle, the board of reviewers must maintain a just and fair
attitude, and should not review articles written by scholars with
whom they are personally affiliated.

5) For the sake of fairness, the review process will remain anonymous.

(Standard of Review)

1) Articles will be reviewed for basic format (20%), originality (20%),
clarity of subject (20%), logic (20%), and congruity (20%).

2) The result will divide the articles into two groups: publishable and
not publishable.

3) Articles evaluated as not publishable cannot be re-submitted with
the same title.

(Feedback time)

Reviewers must submit their feedback on each article to the editorial
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board within two weeks from it was assigned to them.

21. (Reporting Back the Result)
The editorial board must report back to the author(s) as soon as the
results of the reviewing process have been received.

VI. Revision of Regulations

22. (Principle)
This code of management is subject to change when 2/3 of the editorial
board agrees, provided that more than half of the editorial board’s
members are present at the time of voting.

* Other Regulations

23. (Others)
1) Other issues not written in this code will be treated following
customary practices.
2) The above regulations take effect from December 20, 2006.
3) The editorial board will determine and deal with all other details
concerning the above regulations.
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The Code of Ethics and Management for
the Journal of Confucian Philosophy and Culture

I'. General Regulations

1. (Objective)
This regulation is established in order to define the ethical principles
and standard of management of the Institute of Confucian Philosophy
and Culture (hereafter, ICPC).

2. (Application)
This regulation is applied to prevent any unjust act within academic
agenda of ICPC, and to provide a framework for systematic investigation,
management, and resolution if an unjust actions occur. At the same time,
it is geared toward protecting the creativity of academic research and
strengthening an ethical spirit within academia.

II. Research Ethics

3. (Ethical Code for Authors)

1) All authors who submit their articles to the Journal of Confucian
Philosophy and Culture (hereafter, JCPC) must follow this code of
ethics.

2) All research outcomes that are mainly based on faked or fraudulent
research or upon already published work without providing any new
insight are regarded as forged.

3) Any close imitation of another author’s ideas and arguments without
giving explicit and objective credit to that author is regarded as
plagiarism.

4) Submission of one’s own work that has already been presented and
published elsewhere as the first research outcome is regarded as
duplication or self-plagiarism.

5) Sponsored articles must follow the regulations of the sponsor before
submission.

6) Authors must take full responsibility for their presented articles.

7) Co-authors must make it clear which parts of the essay each author
has contributed to, and take responsibility for those parts of the essay.

4. (Ethical Code for the Editorial Board)
1) The editorial board members of JCPC must follow this code of ethics.
2) Editorial board members must participate in editorial meetings and
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assume responsibility for receiving articles, the election of reviewers,
and the selection of articles for publication,

3) Editorial board members must be silent about any personal information
of all authors submitting articles. Otherwise, it will be regarded as
a misuse of their rights.

4) Editorial board members must strictly follow regulations in confirming
submissions and selecting reviewers, etc., lest it should arouse any
conflict between reviewers and general board members.

5) If any doubt or questions concerning ethical matters arise, the editorial
board must immediately call for an investigation by the ethics
committee.

(Ethical Code for the Reviewing Committee)

1) Members of reviewing committee of JCPC must follow this code
of ethics.

2) Reviewers must follow the established regulations for providing an
objective and fair review of the submitted article, and provide their
honest feedback to the editorial board. If a reviewer feels that they
cannot review an article assigned to them for an objective reason,
they must promptly notify the editorial board.

3) Reviewers must rely on academic standards and their own conscience
in reviewing submitted articles. Reviewers cannot reject an article
based on their own personal standpoints without sufficient basis, and
cannot conclude the review without scrupulously reading the whole
article.

4) Reviewers must keep the author’s personal information as well as
the content of the article confidential throughout the process of review.

[II. Establishment and Management of Ethics Committee

6. (Ethics Enforcement)

This regulation is established according to the general regulation, and
is already in effect. The director will decide on establishing specific
rules to applying these regulations.

(Constitution of Ethics Committee)

The Ethics Committee is constituted of the director of Ethics Committee,
the editor-in-chief, and up to five members of the editorial board. The
director of ICPC is also the director of the Ethics Committee.

8. (Function of Ethics Committee)

1) Upon a suspected violation of the ethical code, the ethics committee
will proceed to conduct an investigation and issue a decision, notifying
the accused of the opinion of the committee. It will also report the
issue to the editorial board.
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2) When investigating the violation, the ethics committee must secure

sufficient evidence and keep the whole process confidential.
9. (Accusation of Violation)

1) An accuser must secure specific evidence when reporting an act of
violation. Even if the report turns out to be false, the ethics committee
can continue an investigation if other evidence is discovered.

2) The same process of accusation applies to both editorial board members
and reviewers.

10. (Investigation and Decision)

1) If accused of violating the ethical code, the accused must com-
ply with the investigation conducted by the ethics committee.
Noncompliance is regarded as acknowledging the accused violation.

2) All articles under investigation will be postponed for publication
until the investigation has been completed and a report issued to
the editorial board. Investigations are to be completed before the
next term for publication.

11. (Chance of Defense)

The accused has right to defend their article. Their defense can be

made before the general members of the editorial board, if the accused

wishes to do so.
12. (Forms of Penalty)

Penalties which the ethics committee can impose include warnings,

submission restrictions, and expulsion from membership. Already

published articles can be deferred or pulled out completely. Sponsored
articles, when used unfairly or warned by the sponsor, may also be
subject to penalty.

13. (Revision of Regulations)
Any revisions made to this regulations must follow ICPC’s revision
principles.

14. (Others)
Regulations not written in the above will follow customary practices.

* Other Regulations

This regulation is established according to the article 21 of ICPC.
It is agreed by the editorial board (October 20, 2007), and is in force
since January 1, 2008.



216

Journal of Confucian Philosophy and Culture Vol. 28 / August 2017

Submission Requirements for Contributors

. Submission

. Manuscripts should be done in docx file and are to be submitted as

an email attachment to jicpc@skku.edu.

. Type in “Author’s Contact Information” on top of the title of your

manuscript, which includes your academic title, affiliation, e-mail
address, telephone number(s), and mailing address.

. On the first page of the body text, make an abstract of about 300 words

(including five key words or more)

. Unless specially invited, a length of each manuscript (including footnotes)

should be around 8,000 words, and should not exceed 12,000 words
(font: Times New Roman; font size: 12 pt.; line space: double).

. Style Guidelines

. In general, we follow the editorial guidelines established in the 16th

edition of the Chicago Manual of Style. Please consult the online
information of it at www.chicagomanualofstyle.org.

. The citation style required by the Journal is short references in footnotes and

complete citation data in the REFERENCES section. Short references contain
only the author’s last name, title of work (shortened if necessary), and page
number(s) as in the following example: 1. Fingarette, Confucius, 15-16.

. Imagine that the readers of your article have little understanding of Asian

philosophical and cultural background. Provide explanations for technical
terms as well as any words or concepts which are essential to a clear
understanding of your article.

. When romanizing Chinese terms, use pinyin system. Terms in Korean

should be romanized according to the romanization system established
in 2000 by the Korean government. For Japanese terms, follow the
Hepburn romanization system.

. When historic figure(s) and state(s) are first mentioned, provide their

dates in parenthesis as follows: Zhu Xi 2&# (1130-1200), Han # (206
BCE-220 CE).

. When you quote a passage in pre-modern Chinese texts, put the English

translation in the body and the original Chinese text in the footnote.

* For a more detailed submission guideline, please contact us at jicpc@skku.edu.
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